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MYTHS AND TRADITIONS OF THE CROW INDIANS.

By RoBerT H. LowiE.






PREFACE.

The tales here published were collected in the course of my repeated
field trips to the Crow Reservation, some of them as early as the summer
of 1907. However, owing to the pressure of work on other phases of Crow
culture, a systematic attempt to collect folklore only dates back to 1914.
The majority of the stories were collected in English from Indians of the
Lodge Grass district; a fair number were also secured in the original and
will be published as texts at an appropriate time. A consideration of
stylistic features is best deferred until then; doubtless many nice observa-
tions might be made by intensively comparing texts of the same tale from
different Plains Indian tribes. The present collection, besides representing
Crow fiction and helping to illustrate the religious thought of this people,
suggests certain definite conclusions of an historical nature. It also indi-
cates, however, how imperfectly Plains Indian mythology is as yet known
and may stimulate efforts to supply the deficiency. A word may be de-
sirable as to the comparative notes. At the present stage of inquiry it no
longer seems desirable to cite all the extant parallels of widespread motives
but only the historically significant ones. This will explain my restraint
in this respect where many additional sources might have been mentioned,
to the confusion rather than the enlightenment of the reader.

For the Kutenai references I am indebted to Professor Boas, whose
collection was kindly placed at my disposal. It is to be published as
Bulletin 59 of the Bureau of American Ethnology.

RosErT H. LOoWIE.
September, 1918.
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INTRODUCTION.

The mythology of the Crow is emphatically of Plains Indian cast. It
reflects the atmosphere of their culture area in the constant references to
the buffalo chase and the warpath, the quest and often even unsought
intervention of supernatural saviors. Many of the tales have been recorded
from neighboring peoples, and the characters themselves have the flavor
of the prairies. The popularity of human heroes is especially noteworthy.
as contrasted with the dominance of animal actors in the lore of the Plateau
region. Even Old-Man-Coyote, though several times transformed into the
shape of a wolf, generally plays the part of as human a being as the Old
Man of the Blackfoot and his Arapaho equivalent.

But among Plains Indian mythologies that of the Crow is distinguished
by certain general traits. First of all, the tendency towards abstract
thought so prominent among the Dakota seems strangely lacking. Corre-
lated with this negative trait is the aversion from systematization. The
same informant will waver between identifying Old-Man-Coyote with the
Sun and regarding the two as distinct individualities. One narrator will
vehemently affirm and another as vigorously deny that Old-Woman’s-
Grandchild was addressed in prayer. There is manifest confusion of the
exploits of the twin boys and of Grandchild. Nay, one informant un-
blushingly attributed ‘the same deeds to both; considering that the whole -
point of these stories is the destruction of monsters that once infested the
earth, inconsistency could hardly go farther. There is no attempt to bring
order into the chaotic assemblage of supernatural and heroic beings. Old-
Man-Coyote not only figures at different times as transformer, trickster,
and founder of customs but changes his character even in the same part of .
his cycle. At one time he assumes towards Ci‘rape’ the part of the benevo-
lent physician, at another he is humiliated by his friend’s superior powers
thwarting an attempted theft, again he is the trickster duped by his com-
panion’s luck or cunning. The moon, which by the way is of little promi-
nence, is now of male, now of female sex. Any attempt at hierarchical
grading is of course foreign to the Crow mind. The Thunderbirds, for
example, must seek the aid of a human hunter to overcome the water-
monsters; and not a few of the mythical personages we meet seem to live
in so many distinct universes. Thus, what are the relations of the uni-
formly benevolent dwarf to other beings? Once he appears as the servant

1 The composite name may be the resultant of Blackfoot and Shoshoni Influences.
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of the white-headed eagle (= Thunderbird?) but whether this relationship
is definitely so conceived is more than doubtful. In general, all we can
say amounts to this: that there is an indefinite number of beings endowed
with mysterious powers, that in the frequent test of strength some naturally
appear as the more powerful, but that this superiority may be transitory
and conditional. Even the glorious hero, Ka'ricbapi‘tuac, is terrified into
fits by the sight of a buffalo foetus. Altogether we have a picture not
unlike that recently traced for ancient Egypt by Professor Max Miiller.

Still another negative feature merits attention. Several Plains tribes —
aotably the Hidatsa, Blackfoot, and Arapaho — utilize widespread tales to
account for the origin of rituals. For example, the Blood combine the
piqued buffalo wife story with an explanation of the beginning of the Horn
society. This type is singularly lacking among the Crow. They have, of
course, traditions purporting to explain the origin of ceremonies, but these
are plotless narratives of individual experiences with the powers revealing
the performances.

From these general considerations we may now turn to an investigation
of the historical affiliations of Crow mythology. The conclusions will
needs be imperfect because of our scanty information for three important
groups,— the Dakota, Cheyenne, and Kiowa. Indeed, for the last-men-
tioned we have merely fragments of a single tale. Nevertheless there seem
to be definitely established three important propositions bearing respectively
on - the connection of Crow and Hidatsa folklore; the disappearance of
primeval Siouan folklore; and the historical relations of the Hidatsa, Crow
or ancestral Hidatsa-Crow tribe with the Arapaho.

- Combining Maximilian’s data with Dr. Gilbert L. Wilson’s and my own
notes on the Hidatsa we find a very close relationship between the tales of
the sister tribes. The frequency with which stories are told of avowedly

. Hidatsa heroes or introduce features of settled Hidatsa life is noteworthy.
The appellations of characters are often identical or at least similar, asin
the case of Grandchild and Camp-boy. The Hidatsa call the trickster
“First-worker” but the designation “Coyote-chief” also occurs, while the
Crow not infrequently substitute “First-worker” for the more common
name of Old-Man-Coyote. - More important still are the extremely specific
resemblances in the stories themselves. Incidents found nowhere else are
common to the two tribes or are shared only by tribes of established his-
torical relations with them. Thus, the Arikara version of the Grandchild
myth betrays an astonishing number of parallel incidents. Where dis-
tinctive motives are shared by the Arikara and Crow to the exclusion of other
groups it seems safe interpolation to postulate the presence of these features
among the Hidatsa. The number of these analogies hitherto not found
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among the Hidatsa is, however, small. Since the Mandan have been far
more intimately associated with the Hidatsa, their traditions would be of
greater help, but unfortunately our knowledge in this regard is of the slight-
est. Still the registration by Maximilian of the trickster’s flight with the
geese and of the buffalo-owning giants is suggestive. It may seem curious
that from accessible data the kinship of the Crow and Hidatsa trickster
cycles cannot be so abundantly demonstrated as might be inferred & priors.
There may be two reasons for this phenomenon. On the one hand, our
Hidatsa data are still very inadequate and it is probable that only a rela-
tively small portion of the cycle has hitherto been recorded. Secondly, the
trickster cycle may be peculiarly amenable to the incorporation of new
elements borrowed from without. This certainly is suggested by a coms,
parison of the Iktomi myth of the Assiniboin and Dakota.

In general we are certainly justified in asserting a peculiarly intimate
connection between Crow and Hidatsa folklore. Here the query may be
broached, however, how this connection is to be interpreted: Are we dealing
with the persistence of old lore or abundant transmission during the period
of renewed contact? I venture the guess that while much has been bor-
rowed during the last century or so there is also a goodly portion repre-
senting the common heritage from the ancestral stock. This is not purely
& priort speculation. Precisely where the similarities are most striking we
find coupled with them characteristic differences. Thus, when we compare
the Grandchild myths we note that the several Crow versions differ from
one another in appreciable measure and may even embody episodes which
comparative analysis assigns to the Twin myth. If the tale had been
recently borrowed I do not think differentiation would have attained the
extent observed. Secondly, the Hidatsa version closes in very characteristic
fashion with an account of a ceremonial origin that has no Crow parallel.
The Thunderbird story reveals the same type of resemblances and diver-
gences. In my opinion the facts are most readily interpreted by assuming
that in such instances the simple plot antedated the period of separation;
that subsequently to the schism the Hidatsa developed the tendency to
combine fiction with ritualistic speculation, while the Crow remained free
from this peculiarity and possibly because of this very lack of the esoteric
feature came to display a certain plasticity in the handling of the episodes.

The second general problem that seems to be illuminated by the material
now presented relates to the determination of the original Siouan mythology,
— that hypothetical body of folklore which may have persisted in the mem-
bers of this family from the time of their union. In my opinion the quest
of this primeval mythology is as fruitless as that of primeval Siouan culture.
No doubt the undifferentiated Siouans had both a culture and a mythology.
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‘But during the, say, thousand years that have elapsed since the separation
the divergent branches of the parent stem have undergone such vicissitudes
that nothing is now left of which we can confidently affirm that it represents
‘the ancient heirloom rather than the result of mutual borrowing or borrow-
ing from like sources. The Southern Siouan tribes are not “Siouan” in
their culture; in their social organization and kinship terminology they
certainly resemble their Central Algonkian neighbors more than they do the
Crow. The same is probably true as regards mythology, with the qualifica-
tion that Caddoan as well as Algonklan influences may have been potent
here.

Taking the Omaha trickster cycle, I find only four Crow parallels,—
the hoodwinked birds, Rabbit covering the trickster, the bungling host,
and the false suitor. But the story of the hoodwinked birds does not
appear in the atypical Crow form, the false suitor motive is practically
identical with the Dakota one recorded by Mrs. McLaughlin, the bungling
‘host story belongs to the Fox-Kickapoo category. The Rabbit episode is
distinctive enough but appears-divorced from the rolling rock incident that
distinguishes the Crow, Arikara, and Arapaho tales. The miscellaneous
narratives again exhibit the common possession of certain widespread themes
but without the slightest suggestion of a direct connection. A glance at
my Lodge-Boy and Thrown-Away table! shows that the Shoshoni, Black-
foot, and Arapaho equivalents are all closer than the Ponca version to the
Crow plot. The buffalo-woman and corn-woman story exhibits interesting
parallels but decidedly fewer than the Pawnee and Oglala: equivalents.
Altogether not a single resemblance has demonstrative value from the point
of view that at present concerns us.

A comparison of Crow with Assiniboin folklore reveals a far greater
series of resemblances and some of these are so close as to preclude any
hypothesis but direct connection. But once more we are confronted with
the question whether the analogies are not merely due to contact and in
this case the answer is an affirmative one. In this connection it is well to
recall that the Assiniboin not only inhabited the same region of the Plains

"as the Crow but were in close and constant contact with the Village tribes
of the Missouri in the period of Lewis and Clark’s expedition. Hence, on
the basis of transmission, there is a double source for similarities of folklore.
There are, moreover, two definite reasons for preferring the hypothesis of
diffusion.

In the first place, the resemblances in questlon, while fairly numerous
and at times striking in nature, are not in their totality basic or preferential.

1 Lowie, (a), 141.
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It cannot be said that the character of the trickster conforms more nearly
to the Crow pattern than does that of the other neighboring tribes. To be
sure, a rough comparison of trickster motives reveals no less than a dozen
coincidences, but this figure is fully equaled by the Arapaho and nearly
-equaled by the Blackfoot. The remainder of the Assiniboin lore yields far
less evidence of far-reaching similarity. Two of the most popular Crow
myths, Lodge-Boy and the Thunderbird, occur only in fragmentary form;
there is no Star-Boy myth, the tale of the celestial marriage falling into a
quite distinct category; and the story of the buffalo wife likewise belongs
to a class foreign to the Crow. On the other hand, features of importance
in Assiniboin legend have not been recorded among the Crow. It is quite
possible that a thorough comparison would establish Assiniboin-Blackfoot
parallels as numerous as those between Assiniboin and Crow.

Secondly, the theory that Assiniboin and Crow have preserved as a
common possession some primeval Siouan features involves the assumption
that the Assiniboin and Dakota must share a very much larger body of
folklore, for the Dakota and Assiniboin are at least as closely related as the
Crow and Hidatsa. Yet in spite of Dr. Walker’s and Mrs. McLaughlin’s
additions to our:Dakota data, the conclusion expressed a decade ago still
stands: — '

Assiniboine mythology bears but weak testimony to the historically and lin-
guistically known relation of the Assiniboine to the Sioux, rather emphasizing the
influence of recent contact with other tribes.

The Dakota stories suggest contact with the Omaha and Crow, but no prefer-
ential or in any way close connection with the Assiniboin. :

Finally, if we compare our three large Siouan collections — Assiniboin,
Crow, and Omaha — the features common to all three seem negligible and
are readily explained by transmission from a common source.

While resemblances that might have been inferred & priori are not to
be found, the Crow traditions prove the historically undocumented contact
of the Crow or Hidatsa with the Arapaho. The evidence on this point is
perfectly definite. Of the Crow trickster cycle the Arapaho share not less
than a dozen elements. What is still more significant is the restricted
distribution of several of the episodes,— the marriage with Whirlwind
woman, the trickster’s setting out on a war party with his mother-in-law,
the combination of the rabbit’s covering the trickster with the rolling rock
motive. The Grandchild myth looms large in both Arapaho and Crow
consciousness, as is attested by the number of recorded variants. Here the
evidence is simply overwhelming. The Star-husband stories of the Dakota,
Assiniboin, and Blackfoot belong manifestly to an entirely different cate-
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gory, while the Crow, Hidatsa, Arikara, Arapaho, Gros Ventre, and Kiowa
~variants all conform to the “Porcupine’” pattern. The celestial dialogue,
which remains unrecorded even among the Arikara, turns up in the Arapaho
and Gros Ventre versions; and the series of incidents forming the snake
adventure are paralleled to an almost incredible extent, as shown in the
following table.

Old-Woman’s-Grandchild

Crow

Mandan
Arikara

‘ Kiowa

I Skidi
Dakota
Assiniboin

i Blackfoot

Sun’s and Moon’s dialogue
Porcupine lures girl
Frog jumps on Moon
Digging taboo
Shooting taboo
Sinew rope
Stone dropped after climbers
Old woman adopts boy
Shinny stick and bow
Blackbirds killed
Grandmother’s secret husband
Jug-tilter
Calf foetus
Rectum snakes:
Flat stones
Story-telling-
Destroys all snakes but one
Survivor crawls into body
Snake overcome
Snake’s qualified promise
Becomes star
Kills (tames) bear
Fire-moccasins
Long-knife
Falling tree (X)
Sucking-monster (X) (X)

X X | Hidatsa
X X X I Gros Ventre

X X

X X X
X X
XXX X

XX X XXX
# X X X X X X X | Arapaho

XXXXXXXXXX XXX XXXXXXX
X XXXXXX X XXXXXX X X
X X X X X
X X X X X
X X *

The X indicates the presence of a motive; in parentheses it indicates its occurrence in
another complex. The * refers to an imperfect equivalent.

The Arapaho-Gros Ventre tale of the twin heroes is less startling in
point of likeness but also betrays much similarity! In other stories we

3 Lowie, (a), 141.
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find very impressive resemblances of detail, e. g., the masculine arm of the
hero otherwise transformed into a woman (p. 142). Again, we find the
relatively trivial story of the brother-in-law’s rescue duplicated in Gros
Ventre and Arapaho folklore and, so far as I know, nowhere else.

The conclusion here reached as to the former contact of the Crow-
Hidatsa with the Arapaho-Gros Ventre clinches the arguments I have
based on a comparison of age-societies and social usages.! We thus have
three lines of evidence converging to establish a definite historical conclu-
sion for which documentary data are lacking.

The Crow divided their tales into two principal groups corresponding
roughly to what we should call myths and traditions. The latter are
called baré’-tstwe-ta're (something-tell-true) and are supposed to be based
on the direct experience of the Crow Indians. Thus the story of Raven-
face is classed as a baré'tsiweta‘re. The mythic tales are designated by a
term slightly varying in form but always lacking the evidential suffix and
presenting the stem for “to tell” in reduplicated form: bd-itsitsiwa,
ba--é'tsitsiwd+u, baré-wa-+-é'tsitsiwe. The Old-Man-Coyote cycle, the
Buffalo-wife, Lodge-boy and Thrown-away were cited by natives as illustra-
tions of this category. For my purposes I have adopted a different classifi-
cation as more helpful to the reader. ’

Stories were told on winter nights when people were sitting by the fire
or had stretched out before falling asleep. Old people with a reputation
as raconteurs were invited for a feast and then expected to narrate their
tales. The audience were required to answer “¢” (yes) after every sentence
or two. When no one replied, it was a sign that all had fallen asleep and
the story-teller broke off his narrative, possibly to resume it the following
night. This response feature figures occasionally in the myths, notably
in the Grandchild tale.

People were formerly afraid to tell stories in the summer because, one
informant said, the morningstar comes only in the winter time. The reason
for restricting the entertainment to the night is that all the stars with names
used to live in this world and only come out at night.

! Lowie, (b), 946-954; (c), 94.
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OLD-MAN-COYOTE CYCLE.
THE .ORIGIN oF THE EARTH AND Man!

. 'This story has been handed down for many generations. The people
of the old times referred to the Sun as the Old Man (isd’‘kaka‘te); he was
the Supreme Being. Loiig ago there was no earth, only water. The only
creatures in the world were the ducks and the Old Man, who was identical
with Old-Man-Coyote (isa’‘ka-wuat?). Old-Man-Coyote came down to
meet the ducks. “My brothers, there is earth below us. It is not good
for us to be alone.” He spoke to the large red-headed mallard. “Dive
beneath for earth and try to bring some earth; we’ll use it as a means for
living.” The mallard obeyed, dived, remained below for a long time, but
came up without bringing any earth. He spoke to a pinto duck. “I sent
an older one, but he got no earth; now I will let you try.” He came up
after staying below for a long time and said, “ My brother, I could not bring
any.” “How is that? I surely thought you would bring some.” There
was a smaller blue-feathered duck. He told him to dive next. “If you.
don’t bring up any, we shall have no land to live on.” He dived down and
came up without any earth. “My brother, I could not bring up any.”
He exclaimed, “If you are so poor a diver, we shall have no land to live on.”
The hell-diver then said, “My brother, you should have asked me before
the others, then you would have had land long ago. 'These are my superiors,
yet they are helpless.” He took his turn diving and stayed a long time.
When he came up, Old-Man-Coyote asked, “ What sort of luck have you
had?” “Brother, I have brought some.” - “Where?” He had a little
mud in his webbed paws. The Sun said, “To every undertaking there are
always four trials; you have achieved it.” The hell-diver gave the mud
to the Sun, who took it in his hand and said, “If I make this into the earth
for you, you will live in the ponds and streams and multiply there. There
is only one path (ba‘andé’) for me; for that let us make this earth.” He
meant that by his own path he would mark the boundaries of the earth.

The Sun held the mud in his hand and started from the east. He said,
“T’Il make it large so that we shall have plenty of room.” As he traveled
along on his westward journey he spread the mud and this made the earth.

1 Told by Medicine-crow as a prelude to his account of the Tobacco ceremony. For a
brief version see Simms, 281. For the hero-trickster dispatching earth-divers compare the
Mandan and Hidatsa tales, in Maximilian, IT, 153, 221; also Lowie, (d), 100. The Arikara
substitute Wolf, who is not the culture-hero or trickster of their folklare [Dorsey, (a), 11].
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When he had done this, he said, “ Now that we have made the earth there
are others who wish to be animate.” A wolf was heard howling toward the
east. “Already there is one howling.” He pointed toward the setting sun.
“There is another one out west, listen.”” It was a coyote. “That coyote
has attained life by his own powers, he is great. Come, let us take a walk.”

On the plains there was some shining object. When they got there it
was seen to be a medicine stone (baco’ritsi'ts¢).. “Thisis a part of the earth,
the oldest part of the earth; there shall be stones all over the earth. This
is a separate being, no wonder he is here already and is able to reproduce
himself.” They went on and saw a person standing there. “Look, yonder
is a human being. There are more of them. That one is one of the Stars
above. He is down here now and standing on the ground. Come on, let
us look at him.” They approached, but he had transformed himself into a
plant. When they got to the weed, they found that it was the Tobacco;
no other plant was growing as yet. “From now on all the people shall have
this, take it in the spring and raise it. It is the stars above that have as-
sumed this form, and they will take care of you. 'This is the Tobacco plant.
Take care of it and it will be the means of your living. Use it in dancing.
Whien you plant it in the spring sing this song: —

hi'ra, awe co'n . diawa' wi?

-““Female comrade, the earth where shall I make (plant) it?” 1

After he had made man, he found that there was no grass. “This is
not good, let us make mountains, hills, and trees.” He made them.

There was a poor boy who went out to fast. The Sun adopted him.
(The narrative from here on enters into an account of the organization of
the Tobacco dance and contains no further cosmogonic features.)

2.

(During an earlier field trip a briefer version was secured from the same
informant. Throughout Medicine-crow wavered as to the identification
of Sun and Old-Man-Coyote. After the earth had been brought up, the
Sun is made to declare: “Everything proceeds from left to right.” Then
he takes the fine dirt and sprinkles it four times over the water, from left
to right. This is why in using incense today people begin at the left.
When espying the Tobacco-man, the Suh says, “We have not made any
living being yet. How is it that there is already a living being?”’ As they
approach, the man shrinks in size and when they are quite close they only

1 This is the la.sﬁ song sung in the Tobacco adoption ceremony.
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discover the white-flowered Tobacco plant (i'‘tsi'tsia). The narrative
closes as follows.)

When the Sun and Old-Man-Coyote had got to the Tobacco, they said,
“We are going to make a certain kind of people,— the Crow. This plant
shall be their mainstay, it shall be everything to them.” He took some mud.
“I will make another kind of people.” He fashioned the mud into dolls and
gave them life. “You, people, tear open one another’s eyes.” Most of
these clay people had strong hearts. Then he made the Crow. There
was a hole in a tree. He pounded it with a stick and said, “ Come out and
look around!” He opened the eyes of the first one that came out and bade
him do likewise to the rest. These people became the Crow Indians. Some
of them are not strong of heart and want to take revenge when ill-treated.

3.

(Medicine-tail gave a brief version, which was recorded in the original.
Old-Man-Coyote is the dominant character, who dispatches successively a
little swallow, a crow, a wolf, and a duck as earth-divers.)

This is how he made the land. He took this mud and made human
"beings, one male, and one female. From this little mud he made us people.
When a child was born, it was a boy. The next time a girl was born. Now
they increased, that is how the people became numerous. “Now this way,
do you marry and multiply,” he (Old-Man-Coyote) said.

4.

A man, it must have been Old-Man-Coyote, made a boat (ba’ce).
When he had done it rained till all the mountains were covered. When the
waters went down, this boat was aground on a high mountain. Two ducks
came to him, there was no other place to sit down. He asked them to go
down and look for earth. One duck went three times, but did not reach the
top of the water with the earth he brought. 0Old-Man-Coyote told the other
duck to bring mud in his bill. The duck brought mud in his bill at the fourth
trial. Then he threw the earth around.and it became the earth. He
marked out rivers and creeks on the earth and made mountains and hills.
He made buffalo and horses out of mud, and out of mud he also made the
rest of the animals. He made tipis out of leaves — many of them. All
these tipis he changed to real tipis and made people out of mud. He made
himself a wife out of mud. Old-Man-Coyote and his wife made arrows and
everything these people used to have. He told them to have intercourse
and said in ten months’ time they should have children. Then they had
children. When the people got to be numerous, he divided them into
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different tribes and set them in a circle. He left one tribeé in the middle and
made the others their enemies. This central tribe was that of the Crow.
He made them dance whenever they had killed an enemy. They took away
the horses of the enemy. That is why all tribes of Indians were hostile to
one another and liked to kill their enemies.

OLD-MAN-CoYOoTE AND CT'Rape.
1.

This earth was all covered with water. Old-Man-Coyote alone was
going around on the water. Then a little coyote met him. “I am 'alone,
I am looking for a companion, I’ll meet one,” he had said. Then they met.
There was no living thing then. They went around together. “We are
alone, it is bad; let us make the earth.” “All right, how shall we make
it?” After some time ducks came flying. “You dear younger brothers,
dive here,” he said. © “How shall we do it?”” “Dive into the water, bring
earth, we’ll make the world,” he said. They brought some. “Is there
any?” “Yes.” “Go, bring some.”

Four times they brought some, he took it and made the earth.

On the earth they were alone. Old-Man-Coyote called the little coyote
his younger brother and named him “Ci‘rape’.” This little coyote called
him his elder brother and named him “Old-Man-Coyote.” Both of them
made the earth together. They went around on it. “Come, elder brother,
there are no animals. It is bad, let us make animals.” They made them
and placed many here. They made people; they made nostrils and mouths
and feet for them. The animals came on this earth. “I want to be like
this,” they would say. Old-Man-Coyote made them accordingly and let.
them go. He made rivers here, and all the springs and little creeks. He
made all the animals on the earth. Wherever he went he would fool people
with his magical araco’ciru (stick used in a game). He was the chief of
the breechcloth-wearers (Indians). He was a great trickster and our ruler.
Since he was a great trickster, we are that way also. He did all sorts of
things, the breechcloth-wearers did likewise. He went to live among them.

(There follows the tale of the trick for getting fat out of ice, see p. 23).

All the ways of the Indians he made for us. He put us to sleep, he made
us dream, whatever he wanted us to do we did. He put the stars into this
world in the beginning; they were dangerous.

2.

Long ago all the earth was covered with water. - Four ducks, who were
inhabitants of the earth, met in a joking sort of way. “Let us dive and see
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whether we can bring up any earth and make the earth.” One duck dived
and stayed below so long that the others wondered whether he was dead.
He brought some mud in his nostrils. They scattered the mud in the form
of dust and formed the earth. Then they made it flat. There were no
inhabitants. They asked one another to make some inhabitants. They
looked for Crow Indians. They took Old-Man-Coyote for their adviser.
Old-Man-Coyote said, “ Very well, brothers, let me see. The earth is flat.
I'll make rivers and trees.” They were wondering again how to break its
flatness. “Let us make hills and mountains. We’ll make new trees grow °
on the highlands. We’ll make rocks too. Since we have made people we
must make something for them to live on. Mountain-weeds (loco weed,
or “four-leaves” in Crow), and icé’roce, Indian potatoes, carrots, let us
make these. We'll make wild turnips, bacaxawé, wild onion, ihipite,
xard/ctse. We'll let the women pick ma'sacpite and we'll eatit. 1‘pue we'll
make on the slope of mountains, and when women get old it shall be their
job to get it. Let us make chokecherry trees and when people are on the
world they’ll dry the fruit and use it as food. Let us make wild rhubarb.
They can make dessert out of the female (?) and eat the male (?) raw.”
Old-Man-Coyote had people already in the hollow of trees. “Our plans
are all over. Let us make people now, then we'll be guided by them.” He
made an implement to chop a tree. He chopped a tree. People came out
without eyes. He took eyes and tore them open and said, “You shall do
likewise to those that come after you.” The ducks disappeared. Men did
not know what to do and asked Old-Man-Coyote. He said he made them
to advise him. They told him they had no tools and no weapons. He had
a brother, Ci‘rape’, whom he asked, “What shall we make that we can get
advice from?” “Wait, and I’ll think. Let us call down someone from
above.” He came down and said, “Let us get some scheme to protect these
people by clothing against the cold.” It is believed he clothed them with
moss. When they were clothed he asked: “What shall we feed them on?”
“Let us make some animals, let us make one with a big flat tail.” Then
they called him by name “birdpe” (beaver). “Let us make a jack-rabbit
(Vctse) in the woods, with big long ears.” They made brush deer, then
black-tail deer, elk, antelope, and mountain-goats in turn. “Here we'll
make one that is not a very nice animal.” “What is it?” “The bear.”
“Let us make something in the water to live on.” The buffalo were then
living in holes like coyotes. _
Old-Man-Coyote taught people to make arrows, taking bird feathers
for feathering and stones for arrow points. They chipped stone to an edge
for knives. He showed them how to make fire; he took dried buffalo chips
and decayed wood and drilled till the friction produced fire. He showed
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them a method of catching antelope by a sloping ridge leading to a corral.
On each side people were posted and shook robes at the animals to frighten
them in. _

The buffalo that had been made had disappeared. “Let us look for
them.” Ci'rape’ looked for them and found their den right in the rocks.
It was hard to find, but Ci‘rape’ succeeded. Two men made lots of mocca-
sins, then they went after the buffalo, following the tracks. '

31

Old-Man-Coyote was very hungry. He came to some buffalo. “Let
usrun arace”” They agreed torace. This happened near a big cliff which
was hard to see. Coyote said, “Now, when we come to that high place,
we’ll all shut our eyes and see who gets there first.” They started to race.
When they came to the place, he told them to shut their eyes. They fell
over the cliff. He walked in a circle, came down on the trail and lay on one
side of them. He made his nose bleed and feigned moaning. One young
buffalo, who had hurt his back in falling over, said: “0Old-Man-Coyote, if I
get up I’ll fix you, you’ve killed us. If I happen to live, I'll fix you, you're
always in mischief.” '

Coyote went and killed the buffalo, skinned him, and carried meat away.
He had plenty. “I wonder where Ci'rape’ is. He must be very hungry,
I have lots of meat.” Ci'rape’ ate with him, and he sent Ci‘rape’ on an
errand. Old-Man-Coyote was there. A wolf came and Old-Man-Coyote
hit him with a buffalo muscle so that he went off crying. “You go and cry
all you want and get all the wolves to come here and eat everything, just
leave the part of a blanket I can hold.” The wolf went and called his
mates. ‘Old-Man-Coyote divided the meat. “This fox will eat this, and
I'll eat this,” he said and continued in this way. Wolf had got to the other
wolves, who asked why he was crying. They were very angry.” “We'll
beg the small animals to do the work for us.” They took a cocoon 2 and
got the spider. “See what you can do for us.” They explained the case
and he said, “There is nothing hard in that.” Spider made a web and
caught a cocoon. He went through the air and let down the cocoon on the
back of Old-Man-Coyote’s neck while he was cooking. Spider listened.
“He’s sleeping now and can’t do anything.” Now, ravens, magpies, and
other animals came and ate up all the meat and all the blanket except a

1 Cf. Simms, 285; Wissler and Duvall, 27; Dorsey and Kroeber, 61.

2 When babies cry too much, a chrysalis (ak’iréwe) is tied round their neck; then it is
hard to wake them up. .
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piece small enough for him to hold. He woke up, and found only this part
of the robe left. All the meat he had was eaten up. He was helpless.

4.

Old-Man-Coyote and Ci‘rape’ were there. Old-Man-Coyote would
order Ci'rape’ about. Ci‘rape’ was slow and worked sleepily; he got lean.
“Now, Ci‘rape, what is the matter?”’ asked Old-Man-Coyote. “You
ordered me to do something, I went, I passed a person. He told me, ‘I
have blackened the upper part of your body, I am offering it to the Sun.””
Old-Man-Coyote said, “Ha, ha! Go, make a sweatlodge of ten sticks.
Lie down on sweet sagebrush, switch yourself with some of it.” He went;
he did it;. then he got well. “When you get out, give some presents to your
father’s clansmen,” he said.

When the ancient people fasted and dreamt, they saw the first sweat-
lodge again in a vision. This sweatlodge has been the same ever since.
It has never ceased to this day. What we make now is the same.

5.

Ci'rape’ got a buffalo paunch and put many ants into it. He made
himself a shelter and put the paunch in the rear. He lived there. While
he stayed there, many buffalo came. He opened his paunch and all the
ants changed to men, who killed all the buffalo. They butchered it and
brought all the meat to Ci'rape’. He told them to fix up meat, and they
fixed and dried it. When done he told them to come back again. All
came back to the paunch and he tied it up in its place.

' Old-Man-Coyote came and asked him how he had got his meat. Cl'rape’
told him he had gone out hunting and thus got all of it. So he ate till they
had eaten up all the meat. When more buffalo came, he again opened his
paunch. The ants came out, changed to men, and killed the buffalo.
Old-Man-Coyote helped butcher and ate all he wanted. Old-Man-Coyote
had an arrow. He would shoot it and follow wherever it went. He would
call out the name of a certain place, shoot his arrow and it would be there.

One night while they were asleep Old-Man-Coyote took the paunch with
the ants, tied it to his necklace and ran away all night and all next day.
When tired he went to sleep. When he had slept a long time, he felt some-
.one shaking him and calling him: “The meat {s cooked and ready to eat.”
He woke up and found he was in the same shelter of Ci'rape”’s and the paunch

1 Translated from a text.
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was still tied to his necklace. He told Ci‘rape’ he wanted to dream through
the paunch, that was why he had tied it to his neck and he put it back in
its place againl

The next night Ci‘rape’ was snoring. Old-Man-Coyote ran for two
nights, then lay down to sleep. He woke up, but found he was in his own
bed again in Ci‘rape’s shelter. He thought he would try once more.
Ci'rape’ said nothing.

The third night he took the paunch and ran for several nights. He lay
down and went to sleep. He woke up in the same shelter again. Some
time after he asked Ci‘rape’ to exchange each other’s medicines, the arrow
for the paunch. He showed him how to use the arrow and Ci‘rape’ in turn
showed him how to use the paunch, telling him not to make any holes in it.

Ci‘rape’ took Old-Man-Coyote’s arrow, traveled around with it, and
liked it. Old-Man-Coyote took the paunch with the ants and went to
another river, made himself a new shelter, and let the ants out. They
became men and killed plenty of buffalo, bringing home all the skins, bones,
and meat. They prepared meat and pemmican for him. The ants had
killed many buffalo for him and he did nothing but eat and go round.
When tired of doing nothing he went out on a war party, but saw no enemies
and came home. He changed some deer into people and told them to fight
him. The deer charged against him. He tore open his paunch, and the
ants turned into men and killed all the deer-people. He came back. He
had no place to put the ants, for he had torn up the paunch. So he told
them to come under his blanket. They bit him, he did not like it, so he
made an ant-hill with holes in it, and the ants stayed there awhile. The
ants left it and went back to Ci'‘rape/, who took them back into a bag he had.

Old-Man-Coyote ate up all his meat and got to where Ci‘rape’ was.
Ci'rape’ hid the paunch. Old-Man-Coyote told him the paunch with ants
had come back to him. Ci‘rape’ told him they never came. Old-Man-
Coyote took his arrow and ran away with it, but whenever he slept and woke
up he was back in Ci'rape”’s tent. He found he could not get away. Old-
Man-Coyote made another arrow for Ci‘rape’ and took back the one he had
first. Ci'‘rape’ did not tell him the ants had come back to him.

6.2

Old-Man-quote was walking along a river. He sat down and heard
the beating of drums. He went there, got to a clearing in the ‘woods and

1 For the motive of a theft of this type frustrated by the power of the rightful owner see
‘Wissler and Duvall, 31. It occurs also among the Kutenai.

2 Lowie, (d), 116; Wissler and Duvall, 32; Dorsey and Kroeber, 107; . Kroeber, 68;
Dorsey, (a), 137.
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found people having a Sun dance. He went there and looked in. They
were mice. He asked who was their chief. They pointed him out. He
asked the chief whether he and his wife might enter the dance. The chief
told him to come. He went and painted his wife’s face, dressed up himself,
and went to the Sun dance. Some mice knew it was Old-Man-Coyote,
so they said to one another, “When he’s about to come in, we'll run
away.” He stuck in his head then all ran out and away. When
he tried to draw out his head it was stuck in a buffalo skull. His wife
laughed when she saw it and ran away. Several boys got around him and
teased him. He asked the boys to take him to a river where there were
plenty of stones. They led him there. He told them when he sang a song
they should dance round and hit his head with stones till he told them to
cease. The boys danced round and struck the head with stones-till they
broke it all off. He washed his face.

After some time he came to a little fox named Ci'‘rape’. He sang songs and
made him dance till he was a good dancer, then took him in his arms to some
buffalo. He told the buffalo he was going to make his little dog dance,
whether they wanted to see it or not. Already one buffalo was laughing.
He sang songs, and the fox danced. The buffalo all laughed till two of
them died! He took his dog back. The rest of the buffalo went off
laughing. Then he and the fox returned and ate up the two buffalo.
While they were butchering and eating a snowstorm came up. He took his
dog and put it into a pile of what the buffalo had eaten. After a while
-when he came to the dog, it was frozen. Then he cried and mourned for
him. He went and buried his dog. He got back to where the meat was
and said it was well the dog had died for now he could eat alone. Still
he cried sometimes. He made pemmican. When very full he went to his
wife. When he had gone, the dog rose and ate all he wanted of the pemmi-
can, threw the rest into a creek, and ran off. When Old-Man-Coyote
brought his wife to the place, nothing was left but the tracks of Ci‘rape/,
who had gone a ways off and was very full. He fell asleep.

Coyote tracked him. When he got there, Ci'rape’ was sleeping. While
he was sleeping, Coyote pulled out his intestines and staked them to the
ground. He built a fire on the windy side near to Ci'rape’ then he woke
him up and told him the fire was coming, he should get up quickly and run.
Ci'‘rape’ got up and ran till all the guts were pulled out, then he fell down
.and died. Old-Man-Coyote remembered the pemmican he had eaten and
thought some of it might be in his guts. While tearing the guts, he saw a
big lump and thought this was some pemmican. He ate it, then he found

1 For this motive cf. Wissler and Duvall, 36.
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it was some of Ci‘rape”’s faeces. Then he began to vomit and vomited all
the supposed pemmican he had eatenl '

7.

Old-Man-Coyote said to Ci‘rape’: “ What can we do to get some food?”
“You go up the river and I'll go downstream; if either of us finds something
to eat, he’ll tell the other.” Old-Man-Coyote’s comrade came to the river
bank and looked downstream. A little coyote was trotting along on the °
ice, looked back, and there was fat sticking up from the ice. Instead of
telling Old-Man-Coyote at once, Ci'rape’ went down to see the fat. He
came to the coyote with a stick which was to be thrown on the ice in a game.?
“T’ll trade my stick for your fat.” The coyote was willing. “Wait, I’ll
tell Old-Man-Coyote.” He saw Old-Man-Coyote and told him, “I have
sold your stick for fat, now we’ll never get hungry.” Old-Man-Coyote
answered, “ Go over the ridge and get my fire.” He went for fire.

In the meantime Old-Man-Coyote went to the coyote and-said, “That
is my stick, you had better give me that fat.”” The coyote replied, “Go so
far, then turn back and the fat will stick up, but don’t go too far.” Old-
Man-Coyote did accordingly, then came back and said, “That is fine, I’ll
never get hungry any more.” The little coyote tied a round rock to his tail,
and whenever he trotted along the ice with it, it struck theice, and that was
where the fat came from. Old-Man-Coyote tied the rock to his blanket,
went off, and caused fat to come up continually. He returned and asked
the coyote to let him have the stick for a while, saying he wanted to throw
it to determine where he should go. But when he got the stick he ran away
with it. The coyote said, “Don’t g6 around four bends in the river; be-
yond that point you will not be able to get any more fat.”

Old-Man-Coyote went off. He got hungry and came back to the ice.
“I am afraid of what he said.” He kept standing there, then he went round

- four bends, getting fat and eating it. At the last one he slipped and froze
sticking to the ice. He tried to get loose but failed. He sat there and
called all the animals. “I created all of you, let us celebrate the day!”
To the prairie-chicken he said, “ You are no animal, you are nothing but
flesh; I took clay, scratched it and spotted it and made it look like a chicken.
After making your body, I made a fox’s claw into your nose.” Then he
turned to the mouse. “You are nothing but a rose-bush, from that I made
you. Keep still while this chicken gets bull-berries, then we’ll feast and
call others to join.” The prairie-chicken gathered plenty of berries. Old-

1 For the last episode see Simms, 286.
2 This is evidently the aracd’ciru mentioned above, p. 17.
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Man-Coyote said to the beaver, “You were nothing but foam and I created
you. Come here, and I’ll let you do something.” “What is it?” “Go
and cut down a cottonwood tree and get a club with a good handle about
my size.” Then he cried out to all his creatures that he had something to
eat. “All you fattest beavers, come out also, I want you to eat my bull-
berries. While I am singing and striking the ice, you mice must get under
my rump where the ice is frozen.” He sang and the mice did as they were
told. Thus Old-Man-Coyote was loosened. He stood up and killed all
the fattest animals he could reach. “This is the way to get fat animals to
eat”” He packed all the fattest animals, built a fire, and cooked them.
“I wonder where my comrade is; he may be hungry; I have all I want to
eat.” He left the remainder of the food and lay down to rest. When he
woke up, he went to his pile but Ci‘rape’ had eaten up everything and run
away. Old-Man-Coyote could not find him at first. He tracked him till
he found him sleeping in a state of repleteness. He took a sharp stick and
pushed it through his anus into the ground so that he could not escape.
Then he built a fire so that the wind would blow it towards his comrade}
“Ci'rap€/, our fire is going.” His comrade leaped up and ran away, scatter-
ing his guts as he went along. “This is the way to get enough to eat,”
said Old-Man-Coyote. He kept on eating till the food protruded from his
anus. He said he did not like it; he had eaten his comrade’s excrements.?

(The securing of fat in the way here described is a favorite motive of the
Old-Man-Coyote cycle, but in other versions Ci'‘rape’ does not figure at all
or only in a subordinate way. The following will represent this group of
variants.)

7a.

. The ice was slippery. The coyotes had little bells (rocks) tied to the
tips of their tails and were trotting along on the ice. Where the bells
struck against the ice, fat would come out and they ate it. Old-Man--
Coyote came along. He said, “Brothers, let me do this too, I'll give you
my game dart forit.” “All right.” So they made it for him and he went
along ways. They tied the bells to his blanket. He ate of the fat. When
he had had enough, he said, “Let me take a look at my dart, and I'll go
along my way.” So they gave it to him and he ran off. “Old Man, don’t
do it four times!” He got to another creek and did the same trick. = “This
is the way I eat.” He came to the next creek and again got lots of fat.
“This is how I eat.” He did it the third time, went back, and ate. Before

1 Cf. Dorsey and Kroeber, 58.
* Of. the last paragraph of the preceding episode. For the first part of the story see
Simms, 287f. .
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practising it the fourth time, he got scared about doing it. Still he over-
came his fear, saying, “They’re helpless now, T’ll do it anyway.” Then
he slipped and fell on his rump, which got stuck in the ice, so he could not
getaway. A great many prairie-chickens were flying over him. “Brothers,
come over here. Go, fill your pouches with rose berries and spill them over
here.” They brought them and spilled them in a big pile. A raven flew
over him and he called him to come. “What’s the matter?” “Raven,
fly up, and announce to all the animals to come. Old-Man-Coyote is
inviting them, he has lots of food.” The raven went up and announced it.

The animals came. “Wait, after you have danced, you may eat.”
A young beaver was among them. He told the beaver to cut down a green
tree and make a club out of it. “T’ll use it for my drumstick.” He began
to beat the ice and sing. “When I sing, dive under my anus.” He sang.
The meadow lark came close to him dancing. He said to the bird, “We
know you are a big chief, do you dance away from me.” The beavers and
others dived under his anus, which got loose. A prairie dog was dancing
some distance from him. It had one eye. “Come, dance here, you with
one eye.” No, you are the one who caused the loss of my eye, I fear you.”
When loose he killed what animals he could. When he tried to kill the
.prairie dog, it escaped in a crack. “I’ll give you a piece of my flesh, Sun.
If this prairie dog comes out, I'll eat it.” It came out and he knocked it
down. “I won’t give you any part of my flesh.” But the prairie dog was
not dead, and escaped. He again said to Sun, “I’ll give you my forefinger,
if this prairie dog comes out.” Then he knocked it down and took it with
him. He went to the prairie, cooked what he had killed and was ready to
eat. He built the fire under two dead trees rubbing against each other with
a creaking noise. He said: “All my brothers, I want to eat. I want you
poor ones not to disturb me.” The creaking noise increased. “Why are
you talking all the time? I’ll cut your hair.” There was a crack in the
tree. He stuck his hand in and got stuck. Ci‘rape’ knew it already. Old-
Man-Coyote asked Ci‘rape’ not to eat all the food, but he ate and ate till
it was all consumed, then he went off. He had a good start, then the tree
opened up and Old-Man-Coyote was free. He made an i’ wat kuce (joking-
relative) out of the tree and this is what he got out of it, the loss of a meall

DAy axDp NIGHT.

In the old days wolves and coyotes had bows and arrows. There was
no daylight; it was dark all the time. Old-Man-Coyote got all the birds

1 For the last episode see Dorsey and Kroeber, 57. On the joking-relationship see
vol. 21 of this series, 42.
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together and made a big shelter. When done, he told them to wait for
him there saying he would fool somebody. He went to the chief of all the
living things in the water and told him to get all the four-legged creatures,
then he would gamble with them. Since it was dark, he had nothing else
to do. The chief got the fourlegged animals and came to Old-Man-
Coyote’s and the birds’ house. They sat on opposite sides of the house,
with several hundred sticks piled up in the center. The birds were on one
side, the animals on the other. The chief and Old-Man-Coyote were in the
rear of the lodge. Old-Man-Coyote asked the chief what to bet. The chief
could not think of anything to bet. So Old-Man-Coyote said he would bet
for daylight. If he won, it would be daylight all the time. If he lost, it
would be night all the time.

Both sides laid sticks in front of them. They hid one elk tooth. The
guesser on the birds’ side missed. The guesser on the animals’ side was
Turtle and he guessed right. So the animals hid both elk teeth and the
birds lost at each trial till they had only one tally-stick left. Then they
heard a voice from above saying they were no gamblers at all. They jumped
up, saw a dragon-fly and told him to come down. Turtle was the one that
hid for the animals. They did not guess well at all. Turtle hid the elk
teeth in his eyes or the wrinkles of his body. Then the dragon-fly was
going to guess, but Turtle put the teeth in his eyes. The dragon-fly then
threw ashes at his face. Turtle did not move till the third time, when he
shut his eyes and the elk tooth fell from his eyes. The dragon-fly took the
elk teeth and jumped into the fire, came out, sang a song, and then all the
birds sang with him. The dragon-fly talked to another dragon-fly, asking
him to come and give him the other elk tooth. He hid the teeth. The
other side had Turtle for their guesser and he could not guess right. They
had only two more sticks left. Then the dragon-flies did not guess till the
other side had ten sticks. . Then they found the elk teeth. The dragon-
flies hid the teeth till they had ten sticks. This was all their opponents had.
So they won. The sun then was just beginning to come up. When it
came up, all the animals stayed round the big house.

0ld-Man-Coyote told them he had a plan. He told the buffalo to go
and drink and eat; and he would eat and kill them. The buffalo went.
Next he told the elk to live in a swamp, and eat the ends of willow and grass,
then he would come and kill and eat them. He told the deer to go to the
woods and thickets and to eat rose berries, later he would eat them. He told
another kind of deer to eat sagebrush and grass and live in the hills; he
would eat them. All went away. He took the beaver and told him to go
to the river, to live and make his house there, to eat willows and cotton-
woods, and after awhile Old-Man-Coyote would use their testes for perfume.
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He told the otter to go to the river and live there, after a while he would kill
him and use his blanket. He told the black-tail deer to go to the mountains
and rocks and also bade the antelope go there. He took away bows and
arrows from the wolves-and the coyotes and told them to eat what he killed,
or berries and plums that fell from trees. . '

He came to the chief of the water animals. It was the alligator. He
asked him where he wanted to go. The alligator said that if they did not
throw him into the river, he would destroy all the birds and living things.
So all the birds got long sticks, surrounded the alligator, and tried to push
him in from a high bank, but they could not push him in. The alligator
told them he would give them four trials.and if they then failed he would
destroy them. When they had tried twice Old-Man-Coyote went to ask
the beaver how he could throw the alligator in. The beaver gave him his
necklace, which was of moss. The beaver told him to squeeze the necklace
behind the alligator and to push him into the water when water flowed
under him. So Old-Man-Coyote brought the necklace and they squeezed
it. Water began to flow and to get under Alligator till all the ground under
him was soft. Then they pushed him into it. The alligator said in going
‘down that he would see one of them once in a while. That is why animals
are sometimes caught in the river. Old-Man-Coyote asked: the dragon-fly
where he wanted to live. He said he would live in ponds, so he went there.
0Old-Man-Coyote gave Alligator and Dragon-fly their choice as to residence

. because they were guessers. Then he sent the eagle away and told him he
would kill him and take his feathers. He told the prairie-chicken to stay
here all year and dance in the spring. He told the crow to eat meat. He
sent the larger birds away, saying he would kill them and take their feathers
for arrows. It took a long time to send all the animals away. All this
time it was daylight.

Old-Man-Coyote’s wife was there. He asked her whether if they once
had a fire they should keep it burning and whether they should always have
daytime. His wife said they should have day and night and build a fire
in the morning after sleeping at night. When sending the animals away,
he picked out the horse, saying he would ride and pack it. When they
saw buffalo, Old-Man-Coyote said: “I’ll try one of them.” He rode a
horse, took the wolf’s bow and arrow, and killed the buffalo. He brought
home the meat and what the buffalo had eaten and told his wife they should
have this inside of the buffalo for pemmican. But his wife said it was
no good, she would make pemmican from grease, cherrles, and meat. So
‘Old-Man-Coyote threw the other stuff away.

His wife told him that as-to fire-drilling in moving they would have to
take a burning stick along; however, they did not have to do that, but
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might use flint and stone. They moved round and made the horse drag the
tipi poles. They built a fire with the aid of flint. Old-Man-Coyote
started the ways of the Crow. When he had killed lots of buﬁalo, his wife
tanned and sewed the hide, took poles, and made a tipi.

When Old-Man-Coyote killed buffalo and had meat, his wife made
pemmican as she had said. She made moccasins for her husband and
herself. She made leggings for her husband, tanned skims and blankets.
She originated moccasins and leggings. They divided ug:the people and
put them into a circle in different camps. They put one grouip in the middle.
Those were the Crow. Then they had enemies. Old-Man-Coyote told
them to steal horses and kill people from other camps, and-after the killing
he said the women should dance because they had nothing to do. This is
why the Crow fought their enemies. '

Rep-Woman! anp OLp-MaN-Covore’s WIFE.

Red-woman said, “Just as soon as the skin of buffalo is taken off, it
shall be soft and ready to use.” Old-Man-Coyote’s wife said, “It will be
better to have to work on it.” From that time on they have to work on
their hides. '

Red-woman said, “I’d like to build a fire once, and that fire shall go
forever.” Old-Man-Coyote’s wife said, “I don’t like it that way, I want
to put in several kinds of work, getting firewood and building the fire.”

Red-woman said, “I’ll make it so we can take grease right out of a
buffalo.” Old-Man-Coyote’s wife said: “I don’t want it that way, I want
some work on it.” So since then they have to work to get the grease.

Red-woman said, “When we’re born we’ll live for forty years.” Old-
Man-Coyote’s wife said, “I don’t want it that way. People shall die any
time before that.” Since then children grow sick and die.

Red-woman said, “When a person dies, we shall bury the body and let
that be the end of it.” Old-Man-Coyote’s wife said: “I’d like to have
people cry and cut their fingers and legs and heads when someone dies,
also go for a vision.” Since then they have done thus.

Red-woman said, “I’ll make a dead body get up again in four days.”
“Someone else has to take care of the souls.” 2

" Red-womah wanted to make it summer all the time. Old-Man-Coyote’s
wife said, “I°d like to go onice. I want winter.” Since then we have had
winter. Red-woman said, “Early in the spring grass and leaves will come

1 Doubtless meant to be identical with Hicictawia (p. 70).
2 Obscure.
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up together; when the leaves get big enough they’ll change color and fall
to the ground to make good soil for the earth so as to come up again next
year.”

Red-woman wanted no air and Old-Man-Coyote’s wife said, “I want air.
It’s one of the things I like best. If there is no air we can’t breathe.”
Since then we have had air.

Red-woman wanted to make one river across the land. “I want several
rivers, so they can get a drink anywhere.” Old-Man-Coyote’s wife said,
“I want water to run in coulées and to have trees and brush grow all over
so we can get wood and build a fire in any place.”

Red-woman said, “I’ll plant grass all over the road and there shall be
nothing but grass.” “No, flowers and other plants shall grow too, so that
if anyone is sick they can get roots for medicine.”

Old-Man-Coyote’s wife said: “Make all kinds of fruit to grow among
the trees, also strawberries among the grass, they’ll keep us from starving.”
Red-woman said: “What about the cherries?”” Old-Man-Coyote’s wife
replied, “ We’ll make it so that the sun ripens fruit, we’ll make it black when
itisripe. We’ll be able to tell thus when they are ripe.”

“ After skinning a buffalo,” Red-woman asked, “how are you going to
fix it up?” Old-Man-Coyote’s wife answered: “We’ll get the brains of
buffalo and prairie plant with grease, also liver, to turn it into a soft hide.”
Since then these were used to soften the hide.

Old-Man-Coyote’s wife said: “I have forgotten something.” Red-
woman said, “You have not forgotten anything.” Red-woman wanted all
men and women to be all of the same size and to run all the same way and
be the same way. “That way you’ll have lots of trouble. We’ll give
women a d:ess and leggings to be tied above the knee so they can’t run, and
they shall-mot be so strong as men.” That is why men are stronger than
women. They made a mistake with some, who became half-men and since
then we have had baté (berdaches).

Red-woman said, “ We forgot to give people any medicines, what shall
they be?” “Give wishes to the Indians and also presents to the Sun and
sweatlodge and Tobacco (i'tsi‘tsi‘a).” Old-Man-Coyote’s wife said,
“What will you do with people going out for visions?” “When their tears
fall on the ground, they’ll get pay for it some day and some day they’ll live
well.” Since then anyone going out on a vision lives well and sometimes
they find plenty of horses. v

Old-Man-Coyote’s wife said, “What shall you do about horses?”
“They’ll get old and die any time.” Since then horses die any time, some
of them when old. )

Old-Man-Coyote’s wife asked, “What about buffalo?” “I’ll fix it so
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that people can butcher them and know where to cut so they can butcher
easily. There shall be no joints in the arms, so there will be an easy
butchering.”

Old-Man-Coyote’s wife asked, “ With what shall people kill buﬂaloes‘?”
“There is plenty of material in the world to kill with. Use chokecherry
trees for arrows and stones for arrow-heads.” Old-Man-Coyote’s wife
asked, “If no chokecherry trees are near, what then?” “They can use
any wood for arrows.” Since then they have used any kind.

“What shall we use for bows?” Red-woman said, “Sinew for the
string and twist it.””  Since then sinew is used for bows. ,

Red-woman said, “ Arrow points can be found in any place.” That is
why rocks are found all over the country.

Old-Man-Coyote’s wife asked, “What are you going to do with the
Crow Indians?” “We’ll put them in the middle of the other tribes. They
can fight the rest of the tribes. They can have fun that way.”

THE ORIGIN OF THE JOKING-RELATIONSHIP.

It was Old-Man-Coyote. He was going about, looking for food. He
went where there were a great many buffalo tracks. He got there trotting.
A yellow calf was lying in the buffalo track. Its feet were swollen.
“g-e-k-a’l” he exclaimed, “this younger brother of mine is miserable.
I’ll put you on my back and shall soon catch up with your mother.” He
carried it on his back, he took him along the tracks, he got tired. “Elder
brother,” said the calf, “ you are tired now, kill me and eat me.” “My dear
younger brother, don’t say that again. My dear younger brother, do not
say that. If I killed you, my bad joking-relatives would laugh at me.”

We do not know who Old-Man-Coyote’s father was. This is why we
practlse the ]oklng-relatlonshlp Whatever Old-Man-Coyote said, that we
also say.

OLp-MaN-CovoTe’s VisiT To THE CROW INDIANS.

When fhe Crow camp had increased to a considerable size, Old-Man-
Coyote paid his first visit there. The women were busy getting bark from
the cottonwoods and were drinking the sap. Old-Man-Coyote said, “I’ll

1 In another version the stabement'is made that Old-Man-Coyote's speaking of the
custom originated it. The remark about his father becomes intelligible from the fact that
the joking-relationship embraced individuals whose fathers belonged to the same clan.
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visit the Crow Indians whom I made.” A mountain-goat was eating before
him, he made a white horse out of it and painted it so that it appeared as a
pinto with red ears; it was a pretty horse with a yellow rump. He rode
it, bidding it prance in lively fashion. He put his legs up tight.(?) The
horse said, “What do you want me to do?” “Paw the ground and neigh
aloud.” After a while he bade his horse stand quiet. He took the bark
used by women and from it made feather trappings for his horse. He fash-
ioned a fancy bridle out of bark; he took the biggest leaves to be found and
stretched them together for a mountain-lion skin saddlecloth. He made
red and green flannel out of leaves for his horse, also some fancy breast
ornament. He stood a little ways from his horse and thought its decoration
was fine. Then he took dirt and painted himself. He made a switch
decorated with porcupine work. He looked at himself in a glass and thought
he looked fine. His leggings and other garments were fine. He had prettily
beaded moccasins. He had x%a néi’ wire braids down to his waist, with bells
onthem. He saw his outfit was complete. He took an old buffalo shoulder-
blade and made an eagle-tail fan out of it. '

When the sun was low, he said, “I’ll go into camp.” He was so fully
decorated that he could hardly move. “I’ll have the Crow imitate me.”
He went a little ways, then tightened his hold on the horse which would
then paw and neigh. The Crow were playing the hoop game (batsi’kislia).
Old-Man-Coyote approached. He appeared, not noticing anyone. All
stopped and looked. - “Who is this Crow? There’s no one like him.”
The women ran out to look at the handsome man. The women were
having a plum-seed game. He would watch them, then he would tighten
his hold on the horse, which acted according to his instructions. He was
also holding a coupstick. He went to wherg they could all watch him.
All gathered round to see his dress. He would make his horse paw and
neigh. The horse was shy. When he came up and they cheered the winner
in the ring game, the noise frightened the horse. It shied and Old-Man-
Coyote tumbled off with his finery. All shouted. His horse ran away and
turned back into a brush-deer again, and escaped to the brush.! All recog-
nized him then. They cried, “Catch him.” All tried to hold him in order
to get his advice. All ran for him. His finery fell off. He turned into a
wolf, and ran off barking. His decorations were strung along the road.
They looked at all his finery, but when they picked it up, it was nothing
but bark. ‘

Hereafter all adopted the kind of dress then seen on Old-Man-Coyote.
Even the old shoulder-blade resumed its own form. The xia ni’ wire

1 Cf. Simms, 282.
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turned back into “Spanish bayonets.” 1t took all night before these things
turned back to their old form. That is how Old-Man-Coyote came to
visit the Crow Indiansl

OLD-MAN-COYOTE AND THE WHIRLWIND.?

There was a woman who was a ghost. Men would come wishing to
marry her, they would be afraid and not marry,2itissaid. Old-Man-Coyote
came there. “I’ll marry you,” he said. “Yes,” she said. They got
married. Inside the lodge it was exceedingly fine. When they had got
married she said, “I’ll move camp.” When the sun set, she caused her
lodge to fall down. She put her lodge poles side by side, rolled up all her
belongings and placed them on top. Then she said, “Come now.” She
made Old-Man-Coyote sit on top; they sat there together. They went
rattling through the trees and thickets. In the morning she pitched her
lodge, set her kettle, and gave her husband food. “This time we’ll stay
one day.” She made the day into night. “Tomorrow we’ll move,” she
said. When the sun went down she took down the lodge. As she had done
before, so she did again. She spread out the lodge, she put her belongings
inside, she made her husband sit on top. She went through a thicket.
When the sun was the same as before, she pitched camp, cooked for her
husband, and gave him to eat. , _

He was having a hard time of it. “What can I do to endure this?”
he said. After a while he was looking for a place to run to, “Old woman,
I am going to hunt.”. He went and killed a black-tail deer, packed it en
his back, butchered 1t and brought the meat inside the h1de She liked it
very much. After a while she said’ again, “We’ll move.” She caused her
lodge to fall. She arranged her belongings and put her husband as she had
done before. They sat inside the lodge. It ran very fast along a mountain
-side. Her belongings did not fall off, she ran through the pines with him.
Old-Man-Coyote was having a hard time of it. Then in a little clearing
she pitched camp. The other people were saying, “How is Old-Man-
Coyote getting along now?” When she had camped, the woman made
night out of day. - She would lie down to sleep, but the man would not
sleep then. At night she traveled with him, then he would have been able
to sleep. “I shall run away,” he thought. Again they got off and came

1 Another version closes with the sentence: °‘‘Old-Man-Coyote did this on purpose to
make the Crow do as he did and dress in that fashion.”

2 Translated from a text. Cf. Dorsey and Kroeber, 97,98. An Hidatsa version has been
recorded by Dr. Wilson.

3 Tl}e original may mean ‘‘ They would divorce her.”
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down a mountain. She camped. She slept continually in the daytime.
The day was her night. “I am going hunting,” he said. He ran away.
Then when she would look for him, she would not fail to see him, for she
was a ghost.

He got to a little mouse. “My dear younger brother, look after me, 1
shall not be able to live now.” “What shall I do for you?” “You will do
something for me, she may catch up to us.” “Come,” he said. Now the
mice were also medicine, they transformed him into a mouse. She was
looking for him. She got to the mouse. The mouse had a lodge; she
entered. She really did not recognize her husband for they had trans-
formed him. “He is a Crow, he may have gone home.” “There is no
place anywhere where I have not been, I have not seen him.” One of the
mice was an old man. “I’ll tell you something,” he said, “you are crazy
and bad.” She said, “Tell me, father.” “Do as I say, daughter,” the
mouse continued. “Do you know what manner of person your husband is?”
“I do not know,” she said. “He is the one who made the animals on this
earth,” said he; “whatever he saw he fooled, he roams about. Do not
look for him when you go home, that’s what I want you to do.” “I’ll
do it,” she said, “I did not know when I married him that he was the one
who fools whatever he sees and roams about continually, I refuse (divorce)
him.” She went home. When men or anything else had come to marry her,
they had never succeeded. “What is the matter?” Old-Man-Coyote had
said, “I am going to find out.” That is why he had married her.

The little mouse said, “She is not thinking of you any more, don’t do it
again, don’t think of her, come.” They made Old-Man-Coyote as he was
before. He came back. “I thought I was the one who did whatever he
saw, but I met something.”! He got home and did not meet this kind of a
wife. He fooled what he saw, he kept going round.?

TaE HoODWINKED BIRDS.

Old-Man-Coyote was hungry and looking about for food. He went up a
hill, looked beyond it, and espied a lake with ducks, geese, and swans.
He stood alone watching the birds. “How can I get those birds? Here
I am sitting hungry and don’t know what to do.” He kept on talking to
himself about ways to get hold of the birds. “I’ll go over to those rose

! That is, presumably, *‘I thought I could succeed in doing anything to anyone I met
but I caught a tartar.” .

2 In another version Old-Man-Coyote clings to a rose-bush to make his escape during
his wife’s journey through the brush. This variant closes with the remark that this is why
the Crow Indians run away from their wives. ’
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bushes. I have some brothers there, I’ll see whether I can get any of those
geese.” He got to the bushes and shouted, “Where are you, Mouse
Chief?” Alittle mouse answered, “HereI am, Whatisit, First-worker?’!
“Look here, over the ridge there is plenty to be eaten, help me so that I
can get some, I am nearly starved.” “I’ll see my friends, the other mice.”
The mice clipped the hair from Old-Man-Coyote’s head. Then they said,
“Now try to do something for yourself.” He rolled over into the brush
till he was covered with blood. “Now,” he said, “I am well fixed up.’
Look, Mouse Chief, am I all right now? The mouse looked at him. all
covered with blood and said, “You are all right now.” “Watch me,
Mouse Chief.” ’

Old-Man-Coyote took a stick, went naked- to a hill and cried in sight
of the birds. They all looked at him, and he said, “Come here, Chief of
the Geese, I want to see you.” They came and asked, “What is it?”
“My enemies have killed my wife and children. I want you to help me.
Go over there, touch the breasts of the biggest geese and bid them come
here and say that I'll tell them something.” He touched the breast of one
of the geese and said, “Let us see whether you are brave.” Then he
wrung its neck and threw it where the other geese could not see it. He
went over the ridge. “Let one of you come again, I'll tell you some
stories.” He wrung the neck of another bird and threw it out of sight.
Again he said, “Look and send the biggest-breasted one in the crowd, he
will be the bravest.” Again he broke the bird’s neck, then he asked to have -
the fattest sent to him. This time he did not kill the bird but merely dis-
jointed its neck. The other birds saw it flapping about and asked, “What
are you doing?” Old-Man-Coyote said, “This bird saw I was in mourn-
ing and so it is practising for a sham battle.” The bird said, “This is
Old-Man-Coyote, unless we look out, he’ll destroy all of us.” So the birds
flew away.?

OLp-MAN-CoYOTE AND PORCUPINE.?

Porcupine was very hungry and was following a buffalo trail. He sat
down on one side of a river where buffalo had crossed. Some buffalo came
up to him. A fat buffalo said, “ You poor thing, where do you want to go?”

1 Itsi‘k-ba/ (hi)ric, a descriptive appellation interchangeable with ‘‘Old Man-Coyote.”

2 Simms, 209. For the distribution of the myth see Dorsey and Kroeber, 60, footnote 2
and Lowie, (d), 111. The Crow version is rather atypical.

s Lowie, (e), 267; Spinden, 21. The footnotes given by these writers show that the tale
occurs among the Ute, Jicarilla Apache, Wichita, Osage, Maidu, and Zufii. Dorsey, (b),
453, gives a version in which Turtle takes Porcupine’s place. The Assiniboin have a much-
attenuated variant (Lowie, (d), 202), which resembles the Kutenai version in having an
elk killed by a bird.
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“I want to cross, but I am unable.” “I’ll take you. Sit on the back of
my neck and hang on to my horns.” “No, I am like a ball, I’ll fall into
the water.” “Climb on to my back and hold on to my hair, I’ll take you.”
“No, I’m like a ball, I’ll fall into the water.” “Ride on my hip-bone and
hang on to my tail.” “No, I'm like a ball, I'll fall into the river.” “Well,
then I’ll open my anus, you can crawl in and come out on the other side.”
So he did and Porcupine entered. Porcupine said, “ When you get across,
let me know.” He swam across. When over there, Porcupine struck the
buffalo’s heart with his quills and came out of the orifice when he was
dying. The buffalo died.

Porcupine had nothing to butcher with, so he went to the river bank to
look for something. Old-Man-Coyote came up. “What are you doing?”
“] am hunting for something sharp to butcher buffalo with.” “I have
two knives, I'll give you one.”  “Very well, I'll do the planning,” said
Old-Man-Coyote. He had a sharp knife and a blunt one, and gave the
blunt one to Porcupine. Old-Man-Coyote said: “Now we’ll make a run
and the one who opens the belly of the buffalo shall have all of it to eat.”
The other consented. Old-Man-Coyote said, “I’ll try first.”” He jumped
over the buffalo and tried to make a cut but failed. Porcupine made a run
and split him open. Porcupine said to Old-Man-Coyote, “You planned
that yourself, you’d better go.” Old-Man-Coyote said, “My wife and
children are all hungry, I'll bring them. Let them eat what you leave.”
He went. Porcupine butchered the buffalo. There was a tree with a
limb hanging over the river. At the end of the limb was a big nest. There
Porcupine hauled all the meat, made a fire on the top and ate. Old-Man-
Coyote came with his wife, a big wolf, and a lot of little ones. He came
to where the buffalo had been. “I wonder where my brother is. He was
right here.” He looked about, but could not find him. He came to the
river bank where Porcupine was and caught sight of the shadow. “I’ll
go and see him.” He dived into the water. He could not find anything
and came out nearly dead. The young wolves wanted to go in, but Old-
Man-Coyote restrained them. “I dived in the wrong place, I’ll go away and
float down to the right place.” He dived and came up again. “I am light,
that is why.” So he tied stones to himself. He saw Porcupine laughing
at him in the water. Having put the stones on, he dived. He could not
come up when out of breath, so he eased himself in the water and the
excrements floated on the surface. One young wolf said, “ My father must
have got there, I see ashes coming up.” At last he came up almost dead,
with mucus coming out of his mouth. “Wait awhile.” One of the young
ones howled, looked up, and saw Porcupine on the limb of the tree. “Look,
he’s up there.” Old-Man-Coyote saw Porcupine laughing. “Brother,
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send some meat down, let them eat.” “Which one is hungry?” He
pointed at a lean one. Porcupine threw down a foot of the buffalo, knock-
ing the little one down and killing him. “Where’s another?” He killed
the second one with the other foot. “Where’s another?” In similar
fashion he killed the third and the fourth. Old-Man-Coyote said, “Now
throw some meat down, you have killed some of my family.”” He took the
ardce (muscle of hind leg) and knocked his wife down. She got up crying
and began to eat with her family. She was crying. Her husband said,
“Let us go, the fewer we are, the better; we’ll each have so much more.”
0Old-Man-Coyote said, “You have ill-treated me. So henceforth you shall
not eat any meat, but the bark of trees.” Since then porcupines eat the
‘bark:of trees and not meat.

OLp-MAN-CoYOTE AND RaBBIT.!

Old-Man-Coyote came to a jack-rabbit. They sat down togetﬁer and
began to. talk. “Now,” said Old-Man-Coyote, “we’ll sit down and tell
stories and if one falls asleep, in'ipsius anum alter penem inserat.” Old-
Man-Coyote began. Jack-Rabbit was asleep, but his eyelids were wide
open. In his sleep he was able to say “Yes” all the time. Old-Man-
Coybte told' four stories, and then Jack-Rabbit woke up. Jack-Rabbit
said, “I’ll tell some now. ‘When we go along and take a rest under the
tall grass and the wind moves, we almost fall asleep; and when we do sleep,
it’s fine, isn’t it?’” Old-Man-Coyote, half asleep, said, “Yes.” “It’s
fine when we are by the river bank with ripples, isn’t it?”’ Old-Man-
Coyote said, “Yes,” very slowly. “Right in the mountains where the
streams come out, it’s nice to lie under the pines and hear the wind blowing
through ' the needles and the water running. It is fine, enough to put a
man into a dead sleep, isn’t it?” A very low “Yes” came from Old-Man-
Coyote. “When the day is cloudy, the thunder makes a low rumble
-and the rain patters against the lodge, then it’s fine and nice to sleep, isn’t
it?” Old-Man-Coyote no longer said, “Yes.” “Old-Man-Coyote,” he
called, but Old-Man-Coyote no longer answered. - Then Jack-Rabbit cov-
ered him and ran off. Old-Man-Coyote woke up. Jack-Rabbit was gone.
“That fellow must have copulated with me.” He went on his way. He
went along, his bowels moved, he eased himself. He got up and looked,

1 Cf. Dorsey and Kroeber, 65; Krdeber, (a), 67, 75; Dorsey, J. O., (a), 38; Lowie, (d),
123; Dorsey, (a), 147. The Arapaho and Arikara versions share the peculiar Crow combina=
tion with the rolling rock motive.



1918.] Lowie, Myths and Traditions of the Crow. ' 37

there were a lot of little rabbits. He tried to catch them, but could not.
His bowels began to move, he eased himself. He got up and saw lots of
jack-rabbits, but they got away from him again. His bowels moved again.
He looked and again there were lots of rabbits. He tried to catch them, but
all got away. This happened three times. “They are pretty, I'll get
some this time.” He had a bad attack of diarrhoea. He made-a hollow
of his blanket and covered his anus. He folded his blanket and lay over it.
After a-while he opened it up, but saw nothing except his own faeces all over
his blanket. - He washed the blanket, but the odor could not be removed.
He came to a big round rock. “Wear this, I give you this blanket.” He
went on. When he was far away, big clouds came up, snow fell, and it was
very cold. “I’ll go back and get my blanket.”” He took it. All the bad
odor was gone, it was perfumed. “Brother, this cloud is up, if I go with-
out a blanket, I’ll be cold and perhaps shall not live. I’ll take it back.”
As he went away, the rock said, “Old-Man-Coyote, you trick everybody,
today you’ll have to pay for it.”” He looked back and saw the rock rolling
after him. He ran away. Going up it went slow, down-hill it went fast.
He jumped aside when it got close, and the rock passed him. He got to
some bears. “That stone has called you names. I spoke defending you.
He said, ‘The bear has small eyes, a long face, flat feet, a smooth anus.’
I spoke defending you and now he wants to kill me.”” The bear got angry.
When the stone came, he attacked it, but the stone killed him, Old-Man-
Coyote got to a bull, “Brother, that fellow called you names, I spoke for
you, he wants to kill me.” “What did he say about me?” “He said you
had a thick and black face.”

The buffalo stood still and was going to horn the stone, but the rock hit
him between the horns and killed him. Old-Man-Coyote ran to the elk.
“Brother, that one called you names, I spoke defending you, and now he
wants to kill me.” “What did he say?”” He said you had branched horns
and open eyes and you stink.” The rock came; the elk tried to horn it,
but was killed. The rock went on. Old-Man-Coyote came to a little bird
(¢ctd’pia, bull-bat?) which flies about at night. He came to it and said,
“Brother, he is chasing me, he called you names, I got angry, now he wants
to kill me.” “What did he call me?” He said, “ Your nose was small and
your mouth big; and you were so lazy you have young ones on the prairie.”
“I’l kill him.” The bird flew up into the air. Then it flew close to it and
the stone burst in two, but both parts went on. The bird flew up and down,
striking the rock again. Still it came, broke wind, and broke the rock again.
Pieces of it were still going. The bird broke wind again and burst all of the
stone. Old-Man-Coyote went on. This is how the medicine-stones
(baco'ritsi‘tse) came to be scattered all over the world.
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OrLp-MAN-CovoTE TrIES To Fryl

One day some geese all gathered and painted themselves. Old-Man-
Coyote came and said, “Brothers, take me along too.” “No, it’s pretty
hard; even we can hardly stand it. When we go over the camps and they
shout at us, we can hardly stand it.” “Take me along all the same.”
So they took him along. They went upstream and got above a camp.
The children came and shouted and shot up at them. When they came
to the middle, Old-Man-Coyote began to fall. “Here’s one falling.”
All ran toward him and gave him to the chief. “I’ll eat him, pluck his
feathers.” He told his sister-in-law (u'akaricta) to pluck the feathers.
While she was pulling them out, he reached out and seized her vulva. The
girl left him alone and said, “It is no good, do it yourself.” Then the chief
told his wife to pluck the bird. Old-Man-Coyote acted as before. She
went back and said, “Let someone else do-it.” “I want to eat him, why
are you afraid?” He began to pluck the feathers himself and Old-Man-
Coyote seized his testicles. The man threw him aside. The “goose”
ran away. “It is Old-Man-Coyote.” Then he transformed himself into
a wolf and made a trail of dung as he ran away.

Tae Buncring Host.2

Old-Man-Coyote was very hungry —he and his wife and children.
He was wondering how he could get something to eat. He went searching
for food. He came to a yellow tent, the Owl chief’s tent, stood outside
and called in. The owl told him to come in. He entered and sat down.
He told the owl he wanted something to eat. The owl told his wife to
fix something for Old-Man-Coyote. She got some bark and pounded it
fine.  When she was done pounding the bark, the owl stooped over the
bark. His wife pierced his eyes, and grease came flowing down on the bark.
When he had greased this, it was transformed into fine meat. He gave it
to Old-Man-Coyote, who ate some of it and kept some for his wife and
children. When he had done eating, the owl smoked with him. He told
the owl to come and visit him some time, then he went home.

When his family had eaten the food brought home and were hungry

i Told as a Mandan tale by Maximilian, IT, 158. Cf. Lowie, (d), 108.

? For the distribution of this widespread motive see Boas, 694-702. The historically
most significant parallel is that from the Shoshoni (Lowie, (e), 265), where the owl pierces
his eyes as in the Crow version.
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again, Old-Man-Coyote started off for something to eat and came to a
big yellow tipi again. It was the Elk chief’s lodge. He called in to the
elk, who told him to enter. Old-Man-Coyote told the elk he was very
hungry. The elk told his wife to bring some bark. She brought some
bark; some of it changed into fat, some into meat. The elk told his wife
to shave off some of his neck. When she did so, pieces of skin fell off in
shavings. She cooked these shavings into a pudding, and gave it all to
Old-Man-Coyote. He ate it and what was left he saved. He smoked for a
while, and when he was going to leave, he told the elk to come and visit
him some time. Then he went home. ,

When Old-Man-Coyote’s wife and child had eaten what he brought
home, he went out again. He came to another tent, which was yellow and
had a black top. He was standing outside the tent. It belonged to the
condor. . He called in. The condor told him to come in and sit down.
When he came in, he told the condor he had been looking for him a long
time and was tired. The condor told his wife to bring in some big pieces
of bark. When she brought them, the condor covered himself and the
bark with a blanket. When the blanket was taken away, the bark had
turned into fresh meat. They cooked it over a fire. The condor bade his
wife pierce his nose. She did so. Then grease came out and it was put
into a bowl. He gave the cooked meat to Old-Man-Coyote and he ate it.
Old-Man-Coyote told him he was very glad he came there and when he
had done eating they smoked together and told stories, When he went
home, they gave him more meat and grease from the bird’s nose. He told
the condor to visit him some time. The bird was called nii’ptakd ictsé.
He told the condor to come to him any time he wished.

When his children and wife had eaten all the food he had brought from
the condor he went out again. He came to a black tent, which belonged to
the crow. He stood outside and called to the crow, who bade him enter.
He came in and sat down. They gave him water to drink. He told the
crow he was very hungry and tired and had been looking for him for a
very long time. The crow told his wife to bring some bark. When she
had brought it the crow covered himself and the bark with his blanket. He
took "the blanket away and the bark had turned into meat and fat. He
cooked the meat over the fire. The crow told his wife to fix something in
his hill, and when she had done so, grease came from it. She put the grease
into a bowl and gave Old-Man-Coyote the meat with the grease. He ate
some and saved some for his family. The crow and Old-Man-Coyote
smoked. They told each other stories. When they had done, they gave
him water to drink. He asked the crow to visit him some tlme, and took
the uneaten food to his wife and children.
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Some time after this the owl came to Old-Man-Coyote’s tent and called
in to him. He bade the owl enter. The owl entered. He told him to sit
down in the rear of the lodge. He bade his wife bring some bark. When
she had brought the bark, he told them to pound it fine. It changed into
fine :meat. He asked the owl what kind of berries should be mixed.
“ Chokecherries.” So his wife- mixed chokecherries with the meat. Old-
Man-Coyote stooped over the meat and told his wife to pierce his eye.
She did so and his eye fell out. The owl doctored his eye and made it well.
The owl then told Old-Man-Coyote’s wife to pierce his own eye. She did
so and grease came out, with which she greased the meat. She gave the
owl some and he ate, but did not eat all of it. Some of it he left untouched.
Old-Man-Coyote filled his pipe and smoked. When the owl went home,
Old-Man-Coyote told him to take meat, but he did not do so. When the
owl had gone, Old-Man-Coyote’s wife scolded him. “Why did you do
that?” He told his wife he had done it on purpose because he knew the
owl would not eat the rest of the meat and so they would eat it themselves.
When the owl got home, he was in bad spirits and his wife asked what was
the matter. He told her Old-Man-Coyote had tried to do like himself,
but his eye had fallen out, that was why he felt badly.

Next the elk came to Old-Man-Coyote’s tent. He called in to Old-

Man-Coyote, who told him to enter. When he came in, he smoked with
him.and told him stories, then he asked his wife to bring some bark. She
brought the bark. He told her to pound it fine. She did so. He told her
to scrape his neck. When she scraped it, the blood came flowing. Then
the elk told the woman to scrape his neck. When she did so, shavings fell
from it. She made a pudding out of them. She gave the pudding and meat
to the elk. The elk did not eat the pudding but ate the meat. He told
Old-Man-Coyote to eat the pudding himself, that he felt sorry for him.
When he had done, they smoked and the elk went home. _
.. Some time the condor came to Old-Man-Coyote’s tent. He called him
not Old-Man-Coyote but First-worker. He bade him come in. They
smoked and told stories. Old-Man-Coyote told his wife to bring bark.
She did. He covered himself and the bark. He took the blanket away and
the bark had turned into fresh meat which his wife cooked over the fire.
Old-Man-Coyote told his wife to stick something in his nose. Grease came
out. He gave the grease and the meat to the condor. When the condor
had done eating, he told Old-Man-Coyote that what he had heard was not
true for he had given him good things to eat. Old-Man-Coyote told the
condor the others had merely played a joke on him. The condor went home
and took some of the meat. The elk and the owl came to the condor’s tent
and asked what Old-Man-Coyote had done. He told them that he had fed
him well.



1918.] . Lowie, Myths and Traditions of thexGrow. 41

Next came the crow. He came outside the tipi and called Old-Man-
Coyote, who bade him come in. They smoked and told stories. He told
his wife to bring some bark. She brought bark, and he covered himself and
the bark with the blanket. When it was taken off, the bark had turned
into fresh meat. She cooked it over her fire. Then he told his wife to
pierce his nose. 'When she did so grease came from his nose. He gave the
grease and meat to the crow. When he had done eating, Old-Man-Coyote
gave him some of the meat left for his wife and children. The crow told
him what he had heard was not true. Old-Man-Coyote told him the elk
and the owl had told him a lie. He took the meat home!

OLp-MAN-COYOTE AND HIS DAUGHTERS.?

Old-Man-Coyote married a woman. She was big with child, she gave
birth to a little girl. The little girl grew up to be a young woman. Then
Old-Man-Coyote was sick. “Ha, ha, ha, keep quiet!” he said to his wife.
“8it close by with your daughter. Listen when I speak. There is a camp
over there. When the Crow camp and dance there, if a young man comes
riding on a gray horse, marry that one. He has a skull and makes a water-
mark sash-fashion on the horse? Let your child marry him.” “I’ll do it,
I’ll do what you say.” He continued, “When I die, place me on this kind
of sticks, do not tie me up. What I eat is pemmican, put some with me.”
Then he died. When he was dead, they laid him there.

At that time the camp moved. “Go,” he had said, “camp far away,
don’t come near!” He sat on top, looking around, and saw no one at all.
Sitting on top, he ate the pemmican. Then he rolled up his clothing, packed
it on his back, got off, and went away. He went past his lodge and got to
the camp. The people were camping together. Old-Man-Coyote cried
out through the camp, “ Whenever people camp together, their custom is to
dance.” “It is so,” they said. “Paint your faces, put your medicines on
your heads, I shall be the only one to ride horseback.” He took a gray
horse and made a water-mark, he took a skull and placed it by his sash.
Then when they danced the people viewed him. He rode his gray, galloping
continually. His wife and daughter were watching him. His wife said to
her daughter, “ When your father was dying, that is the one he spoke about.

! In another version Old-Man-Coyote does not succeed at all in imitating his hosts.

? Translated from a text. This story occurs among the Maidu, Shuswap, Assiniboin,
Gros Ventre, Shoshoni, Ute, and Pawnee.: See Lowie, (d), 124; Dorsey and Kroeber, 82;
Dorsey, (b), 430. The Shoshoni and Ute parallels are significant because of the part played
by the boy; cf. Lowie, (e), 249.

3 This sentence is obscure.
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Tonight I'll take you over to him, marry him.” Soon after this it got dark.
Then she said, “Let us go, let us do what your father bade us.” There
was a person who.came out of a lodge to build a fire. As he came out, she
asked him, “Where is the lodge of the man who carried a skull by his sash
when they were dancing today?” “That very large lodge is his,” he an-
swered. Then they got there and stood outside the very large lodge.
Before they had a chance to ask, the young man came out. “Is this the
lodge of the young man who carried a skull on his sash today?” she asked.
“What is it you wish?” “When we were moving camp, this girl’s father
died. He told me to let my daughter marry a young man with a skull on
his sash. That is what I want to do. I have brought her, marry this
daughter of mine!” “It is good to carry out the wishes of dying persons,”
said he, “let us go to your house.”

When they got to this young woman’s lodge, she lay down with the man.
They were lying there when the sun was already high. The mother was
cooking. She shook her daughter. “Get up and bathe, daughter!” Then
they took a bath. They returned and ate, then they painted their faces
and again lay down. .

This woman had another child, a boy. This little boy said, “Brother-
in-law,” and lay down on top of the man. “Son,” his mother warned him,
“you might touch your brother-in-law’s face.” This little boy closely
examined his brother-in-law’s face. “Mother!” he said. “Yes, what is
it?” “This brother-in-law of mine is my father,” he said. “Son, don’t
say that” The man said, “Brother-in-law, don’t say that, it is bad!”
This child said it and repeated it. “How do you know?” the woman
asked. Because his father would do anything whatsoever, he had a little
scar among his eyelashes. The boy said, “ Here is that scar on my father’s
eyes! His voice also is the same.” Then they recognized him.

“You are like a ghost! Are you a dog, or what are you? You have
come and married your daughter? Old-Man-Coyote is here! He has
married his daughter, come, look at him!” Then forthwith the people
came. He got up and ran away. The young men took their guns and
discharged them many times.- He ran away and at-last turned into a wolf.
Then the Crow all knew him. )

For a while he remained among the wolves, then he turned into a person
and again approached the camp. A man was watering his horses. As he
was standing there, Old-Man-Coyote came up to him. “Is there anything
bad going on in the camp?” The man replied, “There is only one bad
thing.” “What is it?” “It is rather bad.” “Tell me, what is it?”
“Qld-Man-Coyote pretended to die, he married his daughter, they found
out and wanted to kill him, he ran away and has not come back since.
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This is the only evil thing that has happened.”” Old-Man-Coyote said,
“He is no person. He is crazy! He is a ghost! Though he be a Crow,
he is foolish.” Then he went off. Far-away First-worker sat down by
himself and said, “You ghost, you crazy one! You married your daughter,
you have done a most wicked thing!” '

OLp-MAN-COYOTE AND THE MoUsE!

The young women were dancing and the young men were looking on.
‘There was a good-looking young woman. She said, “ Young men, expose
your members.” She wished to marry the one with the smallest meniber.
‘Old-Man-Coyote heard it and approached. He met a little mouse. “My
dear younger brother, give me your little member.” He took it, heput
on the mouse’s and gave the mouse his own. Then all the young men
removed their breechclouts and stood toward the young woman, who saw
them all. Old-Man-Coyote’s member was very small. The young woman
said, “That one is very small, I’ll marry him.” “Very well,” they said.

Then' they said, “Come! This person’s member is enormous! Look at
it!” Then they all turned round. The mouse was dragging along Old-
Man-Coyote’s member, covered with dust. They asked him, “How is
this? Your member is enormous, your body is small; your member is
larger than yourself.” They teased him a great deal. They poked his
member. He would run away. “This is not mine!” “Whose is it?”
“It is First-worker’s. He took mine off with him, this is his. I am trying
to walk with it. It is no use, I can’t drag it.” They called out, “First-
worker, Little-Member, you wished to get married. Come on, this is
your member.” He came, he got to them. His member was covered with
dust, it was huge. Then he said to the mouse, “Let us go!” They went
to a little gully, there he took back his organ. He knocked down that little
creature and killed it; it lay there shivering. Those young women learned
about it. They ran away in different directions. Then Old-Man-Coyote
ran away again. '

OLD-MAN-COYOTE AND THE BERRYING GIRLS.?

Two pretty girls were going around berrying. Old-Man-Coyote got
there. “Girls, what are you going round for?” He wished to do something

1 Translated from a text. Cf. Dorsey and Kroeber, 74.

2 Translated from a text. This is an extremely popular and universally known episode
of Old-Man-Coyote's wanderings. Cf. Simms, 284, and Wissler and Duvall, 35f. In a
fragmentary form the story occurs among the Kutenai.
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to them, he could not do anything. When he wished to marry them, they

refused absolutely. He was angry at them. Where there was gravel in

the river the young women got lots of strawberries. They ate them as
they came along. Old-Man-Coyote saw them. He hid when he saw them
coming straight toward him: Where it was gravelly, there were plenty
of berries. He was there and being medicine mentulae glandem monstravit,

The young women got there. About that place they found plenty and ate.

Hunc glandem protuberantem cum videret, rompere voluit. She could

not do it. She touched it. Her hand was wet, she licked it, it was sweet.

When she wanted to break it, it remained there. It tasted very sweet.

When she ceased, it was still there. She called her friend. “Comrade,
come, I have found this big strawberry.” She came and saw it. “I wish

to break it off.” She could not do it. “Suck it, comrade!”” The second -
one lay down towards it and also licked it. When she tried to bite it off,
she could not do it. “Comrade, we’ll break off a big stone and chop at

its root, then we’ll take it with us.” They broke off stones, both of them
carried some, but when they got there it was no longer there. “Comrade,

it was here, it is no longer here,” she said. They laid down thejr stones.

“Let us .go, anyway we have eaten some of it,” she said. They went.

“Let us go.” They had picked plenty of berries. Old-Man-Coyote had

taken back his mentula. “Let us go,” said the girls. Talking to each
other, they went away. Old-Man-Coyote was standing in fromt of them.

“TIt is First-worker,” they said and went to one side. “Young woemen, you

have acted like wise persons. You have tasted my mentulae glandem.”

The young women said nothing and went on.

They stood still and looked at him for a Whlle, then they went on.
“Comrade, he was seeking to do something to us, we’ll make him smell our
vulvae.” After several days had passed, these young women hid upstream
and kept looking. First-worker was coming. = “Comrade, do it, let us do
something to that dead one.” “What shall we do?” “Take off your
dress,” she said, “come on.” They lay down on their backs, they removed
their dresses, they struck their noses so as to make them bleed. He came.
“Get up,” he said, “you have not got even with me.” He went down-
stream. He went far off, then he looked back. They were lying there
white. He went out of their sight. Then he came back again. “You are
trying to get even,” he said. He scratched their soles. They did not move.
He tickled their. sides. He wanted to make them laugh, he could not do
it. Again he lifted their arms; when he tickled them under their arms,
they did not laugh at all. When he again tickled them under their necks
they did not laugh.” When he had done tlckhng them, he went away, but
he kept thmkmg about it.
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Again he came back there. They were lying on their backs, with their
feet over each other. He got to them. “I wish to kiss you,” he said.
They did not run away. Their mammae were stiff, he took them and
played with them. “I shall have my will of you,” he said. They did not
care. He placed it where their hearts were, but they did not move. “They
are dead,” he thought. After a while he sat down at their feet, he also
kissed them. He also sucked their mammae. Then when they did not
move he sat down at their feet. They lay on their backs, he spread their
feet apart and saw their vulvae. Both acted in the same way. He was
in the middle, he looked at one vulva after the other. After a while he
took one vulva. He stuck his head into their little vulvae, he smelt his
hands. Their vulvae smelt badly. They did not run away. He put his
nose almost up to their vulvae. “Hahi!”! he said. After a while he stuck
in his nose. He moved away, he looked at them. “They may be dead
since yesterday, it smells like ka'koce.”” 2 He also smelt the other.- “Since
yesterday,” he said, “it smells like fresh meat under rotten one.” He
handled their mammae, when he was through he went away. “It is very
good. I’ll break stones and chop up their four mammae, I’ll make my
children play with them.” He broke stones well and went back. The
girls said, “Let us go.” They put on their dresses and ran away. They
stopped where he was about to go. He laid down his stones. “é&’k--
awa+€'!” 3 he cried. “I have done something. Where have they gone?
I’ll go where they have not gone.” Then he went, but he looked around.
He kept on running for a long time. Then he walked. “First-worker!”
they cried out. He looked towards them. “You have been cunning, you
have smelt our vulvae several times,” they said. He stood looking. “You
have nothing you can say to us. What are you saying?” He did not
answer and went off. He kept on walking, he was sad at heart. Whenever
he saw them, he would hide and run away.

OLD-MAN-COYOTE AND THE Box-ELDER.

Old-Man-Coyote would have his will of any women he came to. Once
he got to a tree, and in a clearing he saw a beautiful girl disrobed. As soon
as he saw her, he straddled her and attempted to possess her, but she rose
and turned into a box-elder tree and his member was stuck in an aperture.

1 Exclamation meaning, ‘‘I have fooled you!’’

2 A word no informant could explain, but used invariably in this context and only in this
tale.

3 Exclamation of disappointment.
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A winter-bird came and said, “ Elder brother, what are you doing?” “Tell
my sisters I am caught in the tree.”” The bird told three female beavers,
who came and began to cut down the elder. He warned them to be careful
lest they bite him. So they cut the tree'in front and behind and split it.
The blood of his organ was in the tree and since then all the box-elders
have blood in them. Hence the saying, bicpé baré irapicé; arakuré bicp-
awdatak, “ The box-elder is a wood that returns in kind; the parting of a
woman’s hair is like the inside of a box-elder (i. e., the latter resembles nice
red paint).”

OLp-MAN-CoYOTE AS THE FALSE SulTor!

A woman had a child. She left it out in a buffalo wallow. Seven buffalo
found it and raised it. When the boy grew up he came back to camp.
The chief of the camp had two daughters, both of whom were single. 'When
they camped in a place where an eagle had his nest, the chief said that the
man who killed the eagle should marry one of his daughters. The boy
killed the eagle, but when it came to the ground, Old-Man-Coyote took out
the arrow, put in his own, and took both eagle and arrow to the chief’s tent.
They moved camp to another place, where a silver fox had its den.. The
chief said that the one who killed the fox should marry one of his daughters.
The boy trapped and killed the silver fox, but Old-Man-Coyote took the
fox away from the boy, and took it to the chief’s tent. The chief said it
was enough and told Old-Man-Coyote to choose one of his daughters. He
chose the elder. However, the rest of the Crow Indians knew the boy had
killed the eagle and the fox, so the chief let the boy marry his younger
daughter. Old-Man-Coyote and the boy were friends.

The boy made medicine and caused buffalo to come to camp. After
a while Old-Man-Coyote did the same, but only seven buffalo came. "Then
the boy made medicine and elk came to camp so that many were killed.
The boy took all the teeth and made a dress for his wife. Old-Man-Coyote
made medicine, but only eight elk came. He took the teeth, but there
were not enough for a dress, so his wife used them for a wristlet.

In bringing buffalo the boy had made medicine and told the people not
to move what was inside when they woke up. When they woke up they
found a fresh buffalo chip. Old-Man-Coyote did the same thing, only
instead of a buffalo chip there was a fresh wolf chip that had a bad odor and
had to be covered up. .

1 Simms, 290, gives a fuller version with the same characteristic combination of the
Buffaloes’ Ward and the False Suitor motives. In the Arapaho variant the latter appears
in the Lodge-boy and Throw-away myth (Dorsey and Kroeber, 347, 372), but the detail
as to buffalo chips suggests a special relationship to the Crow tale. Cf. also Lowie, (e), 244.
In a Kutenai tale Coyote impersonates Tree Chief, who hides but afterwards magically
secures buffalo.
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One morning they heard a crier. The young boy was going to swim and
wanted all the people to see him so all the people in camp went to the river.
The boy took off his clothes, lay in the river, and told his wife to cover him
with a buffalo robe. -When she did, he turned into a buffalo. His wife
undressed and held on to her husband’s back; they swam across the river
and returned. The next day the crier announced that the elder son-in-law
of the chief was going to swim and wished all the people to see him. So all
the people went to the river. Old-Man-Coyote lay in the river, bade his
wife undress and put a wolfskin over him. Then he turned into a wolf.
He swam, with his wife holding on to his back. While swimming, he got
exhausted and his wife had to hold him up until they got across the river.
When she wanted to bring him back, he growled and wanted to bite. So
some men went across and brought the woman back. Then they found out
it was Old-Man-Coyote, They jeered at him and he ran away.

OLp-MAN-CoYOTE, THE TURNIP, AND THE BEAVERS.

Old-Man-Coyote was walking along a river. He dug up a turnip and

asked it for its name. It told him,its name. He asked if it had a second
‘name, saying that all Indians had two names. He said, if it did not tell

him its other name he would smash it. The turnip told Old-Man-Coyote
it was The-one-to-make-the-winds. He told the turnip it was well. He
rubbed his anus with it, threw it on the ground and said, “If I do this to
you, make me break wind.” While he was walking along, he broke wind,
but not very loudly. He did this two or three times, louder each time, till
it was loud enough to make him jump. He came to the woods. When
he got to the edge of the woods, he felt like breaking wind and held on to a
sagebrush. He broke wind, but also broke the sagebrush, and went up
into the air. He held on to the trees, but pulled them up till he was bleeding
all over. He came to a kind of birch tree growing in the mountains. He
held on to it, tying himself to it with its limbs. He got well then.!

He came to some rose berries and asked them for their name. They told
him. He said if they did not tell him their other name he would do some-
thing to them. They said, “The-one-that-causes-itch.” He took the
berries, rubbed them all over his face and body and said, “If you are the
one that causes itch, I'll find out.” He began to itch all over and scratched
himself. His anus itched, his nose itched. He stuck his finger up his nose

1 The plants causing flatulency and levitation figure in ‘Assiniboin, Cree, Gros Ventre,
Arikara, Pawnee, and Wichita mythology (Lowie, (d), 127). But the characteristic ‘‘bino-
mial’’ feature seems limited to the Crow, Assiniboin, and Arikara. Cf. Simms, 286f.
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and scratched it, then he smelt his anus. When he smelt it, he took his
hand away and said the rose berry had made him smell his own anus. He
kept on scratching his body with bark and a rough stone till the blood was
running. At last he got over it. He greased and washed his body.
Then he got well after a while.

While going round again, he came to some mice. He seized one mouse
and asked for its name. “Mouse.” He said it ought to have two names
and if it did not tell its second name, he would stick it in his anus. Then
the mouse told him its other name was The-oné-who-clips-off (akba't-
sirecii‘tse). He rubbed the mouse against his anus and threw it down
saying it could not do what it wanted and clip his hair off. The mouse ran
off and went into the grass. One day while he was sleeping, the mouse came
and clipped off all his hair. Next day all his hair fell off. He cried and went
home. His wife asked what he had been doing. He told her while away he
had heard that their children were dead, so he clipped his hair. This is
why we clip our hair when our relatives diel

After some time he came to a prairie-chicken and asked it for its name.

It told him its name. Old-Man-Coyote said if it did not tell him its second
name he would tear it to pieces. So the prairie-chicken told him its name
was The-one-who-frightens (akbarti‘pupék-a‘te). Old-Man-Coyote took
it by its neck, rubbed his anus with it} and threw it on the ground. The
prairie-chicken went to a creek, washed its face, and went away. Old-
Man-Coyote told the chicken it might frighten him if it wanted to. He
was walking along a river bank when a chicken flew up right under him.
Old-Man-Coyote jumped up and fell into the river, right into a beaver dam,
and one of the sticks of the dam stuck right through him.? He changed
himself into a baby.

The beaver came and took him into the river and into his tent. The
beaver’s mother raised Old-Man-Coyote. She went out to pick some rose
berries. Old-Man-Coyote told her to come back whenever she saw smoke
coming out of the tipi. When the mother beaver had gone, Coyote killed
two of the beavers there, but one of them went into a hole. He cooked
and ate the two beavers he had killed and stuck their heads out of the door,
then he built a fire, went off, and looked back. The beaver woman saw
the smoke and came home. She saw that two of her little ones had been
eaten up. Old-Man-Coyote was standing across the creek. “Don’t
do it four times,” she said. Old-Man-Coyote went away. He was wonder-

1 The Blackfoot have mice chewing off the trickster’s hair in the tale of the mice’s
dance, Wissler and Duvall, 32. The trickster’s explanation of his loss of hair is given by the
Arapaho in the identical form of the Crow myth,— even with the account of the origin of
mourning customs. See Dorsey and Kroeber, 110.

2 See Dorsey, (b), 460, but especially Russell, 211, and Lowie, (d), 110.
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ing what she meant by her warning. He thought she meant he should not
drink! For some time he did not drink. Then he forgot about it, lay
down by theriver, and drank. Then his upper lip was bitten off. He made
himself an upper lip of mud and looked the same as ever. He came to a
river again when thirsty and dipped water up with his hands. "When he
had done it two or three times, his fingers were bitten off. He made him-
self some mud fingers and they looked the same as before. After a while
he was thirsty again. He made rain and drank some of the water on the
ground. He did not think this would hurt him. He dipped up water with
his hands again. Then his ﬁngers were again bitten oﬂ' He made them
of mud again.

OLD-MAN-COYOTE AND HIS MOTHER-IN-LAW.2 -

Old-Man-Coyote was living in a big tipi with his wife and his mother-
inlaw. One day he went out and did not return for a long time. On his
return he said nothing but lay down all the time. His wife asked whatwas
the matter. He told her all the friends in his society had said they were
going out on a war party with their mothers-in-law and if they killed the
enemy they would let the mothers-in-law take what booty they wished.
That was why he was in bad spirits, for his friends had told him to do like-
wise, but he himself did not wish to do so. "His wife bade him go outside
so that she might ask her mother. Old-Man-Coyote did not go away but
stood outside eavesdropping. His wife asked her mother, and she con-
sented. As soon as he heard this he went off, and when he returned his
wife told him that her mother would accompany him. She made moccasins
for her husband, and so did the old woman. Old-Man-Coyote told them
the young men would stop at a certain place to wait for one another.

The next day they started. When they got to a river, Old-Man-Coyote
walked ahead of his mother-in-law and disrobing began to wade. In mid-
stream he knelt down so that the water came up to his waist. The old
woman thought the water was deep, took off her moccasins, and raised her
dress when she got to that place. Old-Man-Coyote reached the bank,
dressed, and went on. When his mother-in-law was about to get out, he
turned round, hid, and watched her. When she had raised her dress, he
caught sight of her genitalia.

1 A similar motive occurs in a different setting among the Assiniboin, where the turtle
delivers. the warning and seizes the trickster by his lips. See Lowie, (d), 114. For the tale
‘of the beavers compare Simms, 287. Dr. Wilson collected an Hidatsa tale in which the
trickster is scared by a prairie-chicken, falls among beavers, and after various happenings
has his lip bitten off by the turtle.

2 Dorsey and Kroeber, 75, 77. The rea,der should recollect the 1n6ensity of the mother-
in-law taboo among the Crow Indians.
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Old-Man-Coyote ran off to a hilltop and when she got there he was
seated there and singing scout’s songs. She came close to him. He sang
a song with these words: “When I looked at it, it looked like a crow.”
The old woman told him she thought he was singing about her, but he said
it was a song he had known since his childhood. They went on. He told"
his mother-in-law where the men of the war party were going to stop, but
when they arrived there was no one to be seen. He built a fire and made a
shelter, then he told the old woman he would go upstream and look for the
rest of the party, bidding her wait for him there.

He went upstream and stayed there till the sun had gone down and it
was dark. He came back and saw the fire from far off. He heard an owl,
called it to him and thus addressed it, “When the fire is out, come over
there. Break sticks off and hit the shelter with them. Say, ‘ Sleep together,
if you do not do so, you shall die.”” Then he returned to his mother-in-law.
The old woman gave him some food to eat. He did not look at her or talk
to her very much, but ate what she gave him. Then he told her he had
gone far but had seen nobody and was very tired. He went to his bed.
Then his mother-in-law also lay down.

An owl was heard hooting, coming closer and closer. It broke sticks
from the trees, struck the shelter with them, and said, “Sleep together;
if mot, you shall die.” The old woman heard it and began to tremble.
She crawled towards Old-Man-Coyote and lay down by him. The owl
kept on hooting and throwing sticks and bidding them have intercourse
lest they die. The old woman asked her son-in-law to do as he had been
bidden. He refused and said he was going to ask the owl to depart. He
filled up a pipe, and told the owl to smoke and depart since they were going
to do what he said. Then the owl went away, and Old-Man-Coyote had
his will of the old woman. The next morning he went out and acted as if
he were searching for the rest of the party. He réturned and told the old
woman he had seen no tracks. Then they went home. They got to where
he had beheld her nakedness. There he told her he was going to his friends
to scold them for failing him. She went home. When her daughter asked
about her husband, she told her he had gone to scold his friends. She did
not tell what they had done. This must be why women do not tell what
they have done.

21

It was Old-Man-Coyote. He announced to the people: “Go out on the
warpath with your own mothers-in-law!” He went out with his mother-
in-law. They made a shelter at night and lay down. An owl was heard

1 From a text.
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screeching. Old-Man-Coyote met the owl and spoke to it as follows:
“When we go to bed, come, break wood, hit the tent and say, ‘Go to bed
with your mother-in-law; if you do not go to bed with her, you will die!l’ ”
The owl came in. At the door he opened his mouth wide. “Copulate!”
he said and kept on saying it. Old-Man-Coyote did so until she was nearly
dead. At last they got back to camp. '
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HERO TALES.
OLD-WoMaN’s-GraNDCHILD (KO'RICBAPI'TUaC) !

1.

Sun and Moon once met. Moon wanted to ask the Sun a question.
“Who is the best-looking girl on the earth?” Sun replied, “Have you
already selected one?” Moon answered, “Down in the world the finest-
looking girls are the frogs.” Sun said, “The finest-looking girls are the
Hidatsa.” Sun and Moon were going to get married; Sun to an Hidatsa,
Moon to a frog woman.

One day the Hidatsa girls were going out for wood. There were three
sisters, and the youngest was very good-looking. As they went into the
woods there was a porcupine on a tree. The two older girls wanted to get
it for its quills. They asked their sister to go up on a tree. She climbed
and was about to get it when it climbed still farther. It kept climbing
on and on. The girl nearly caught it. At last they got near the Sun.
When they were halfway her sisters called to her, but she answered that
she was just about to catch the porcupine. When she got near Sun, he
reached down and got her. There was a big tipi there, and she stood outside.
Sun went in and told his mother to go out and call in the girl whom he had
brought from the earth. .

Moon came up to the tipi. He went in and called the old woman to
get the girl fe had brought from the earth. She went to look, but could not
find her and told Moon so. Then Moon’s girl said, “ There is a frog outside,
but you can’t see me.” The frog talked peculiarly.

Sun said, “We’ll get married, which of the two is the best eater?”” The
old woman asked the two girls which part of the buffalo guts they wished
to eat. Each selected a piece, and the old lady boiled it for them. She
put out the fire. The Hidatsa girl started to eat in the dark. The frog hid
" behind the bucket where the food had been boiled. The Hidatsa was a good
eater, but the frog ate the bark of the firewood to make a good sound. The
girl did not do this, but was the better eater. After the meal Moon threw
Frog out three times because she was a poor eater. The fourth time she
jumped on Moon’s back, saying, “I’ll live with you forever.”

1 Cf. Dorsey and Kroeber, 321; Kroeber, (a), 90; Dorsey, (a), 45; Mooney, 239;
Dorsey, (¢), 60, 340. This is one of the most popular of Crow myths. The three versions
were obtained from Plenty-hawk, Scratches-face, and Grandmother’s-knife, respectively;
each contains elements lacking in the other variants. Compare also Simms, 299. An unpub-
lished Hidatsa version recorded by the writer bears unmistakable evidence of direct historical
connection with the Crow myth.
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The Hidatsa woman became pregnant. After a while she gave birth to
a boy. His father made him a bow and arrows, and a djgging-stick for his
wife. - Sun told his wife not to dig wild turnips and asked his boy not to
shoot at a meadow lark. One day the little boy went out hunting. A
meadow lark always came his way, and he could not chase it away. At
last he got angry and took a shot at him. Then the lark abused him: “You
are a slave.” The boy got home and told his mother, and they were sad.
After a while the boy’s mother went to dig roots and she dug up a big wild
turnip. She made a hole, looked through, and called the boy to look down.
He saw many gamblers below! She went home sad. The little boy asked
his mother what this camp was. “It’s the place I came from; can we go
home there? Ask your father to get all the sinew from the buffalo when he
goes hunting. If he asks what you’ll use them for, tell him you’ll use them
for your arrows.” ‘

Sun went out hunting one day, killed buffalo, and brought all the sinews.
He took them to his wife and gave them to her. She was wondering who
was best in fixing threads, and gave the sinews to a spider. The spider
made a rope. The woman told her son to see whether she was done. She
was. They went to the sky-hole and made it bigger. Across the hole
she laid her digging-stick, tied the sinew rope to it, packed the boy on her
back, and climbed down. She got to the tops of the trees, then she had
reached the end of her rope. Sun had forgotten some of the leg sinews, that
was why she could not reach the ground. ' '

Sun came back and asked his mother where his wife had gone. She
did not know. Sun thought it over and began to look for her. He got to
the hole, looked down, and saw his wife hanging. There was a big stone
near the hole. He took it and worked it into a smaller size, talked to it,
and threw it down. “Don’t hit the boy, but the woman.” It hit the
woman in the head and killed her. The rope was cut and she fell down.
The boy stayed round the corpse and slept by it every night.

An old woman was living near the place. The boy went there, entered
her garden, and shot holes in her squashes, knocking down her cornstalks. .
She did not know at first who was doing this. Then she thought it over,
made a ball with a shinny stick, and also a bow and arrow. She was going
to tell whether it was a boy or a girl. If it was a boy he would take the
arrows; if a girl, she would take the shinny stick. The boy took the bow
and arrows, then she knew it was a boy. She hid herself in the corn and was
going to catch him. She caught him, brought him home, and gave him
something to eat. He stayed with her. She would cook a great deal of

1 That is ma.n}; young men from the Crow ;;illa,ge playing at a game, '
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corn and put it in a big wooden bowl. She put this behind a curtain and
when she took the bowl back, there was nothing on it.

One day she said to the little boy, “ Whenever I go to the garden I stay
there for a little while. You may in the meantime eat all kinds of corn
except the red.” He stayed round for a while. Then he thought he would
eat some red corn. He cooked it. The corn burst and turned into black-
birds. Two or three times they flew out of the smoke hole. He went out,
‘closed the smoke hole, and started to cook. While cooking, he saw many
blackbirds flying about. He began shooting them and killed lots of them.
When the old woman came back, he told her he had killed lots of blackbirds,
and that now they would eat flesh for a while, because of what he had killed.
‘When she entered the lodge she saw all the blackbirds. She took all out to
pluck them and made them alive again, talking and praying to them. Then
she let them go. )

One day she went to the garden and stayed there. The boy had seen
her cook lots of corn and put it behind the curtain. He had seen her take
the empty bowl back. One day he was going to look and see. He looked
and saw a big otter there, eating corn. He took his arrows and killed it.
At the other end of the tipi he raised the curtain and saw the same kind of
otter there. He killed this one too. When his grandmother came back,
he ran up and told her, “ Grandmother, whenever you put away lots of corn,
someone stole it. I've killed the animals that stole your corn.” She
packed the otters away, they were her husbands. She cut her fingers and
legs for mourning. Since then the Crow Indians have done the same.
While she was packing them, the otters spoke and said, “Try and keep
yourself from being killed, this boy is powerful.” She carried them to a
little hill and the place turned into a little river, which the Hidatsa now
call “Short-river.” '

The old woman then told the boy she had a comrade a little ways from
her place. “Don’t go there, she is dangerous.” Her comrade had a little
rawhide jug, and whenever anyone passed she turned the opening toward
him and the person would be boiled. She was always roaming about on -
foot. One day he looked for the woman. He saw her walking around
with her jug. She was dangerous. As he came he killed lots of birds, took
a string, and tied them all together on it, and used it for a belt. The old
woman sat down. He sneaked up to her and called out, “Grandmother,
I heard you were here and have been looking for you. I thought you might
be hungry and brought you these little birds.”” He untied them and gave
them to her. He saw her jug lying by her side. He sneaked up and took
it. He asked her, “What is that for?” “It’s dangerous, I don’t want
anyone to touch it.” He said, “I want to see it.” He saw an eagle above.
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He asked, “May I paint the jug with it?” The eagle fell right into the jug
and he poured it out. He wanted to point it at the old woman. She
screamed, was drawn into her own jug and boiled there. He poured her out,
brought the jug home to his grandmother and gave it to her. “Whenever
you bring squashes home,” he said, “you can only carry two armfuls, I
brought you this jug so you can carry a great many more.”

The old woman said, “There are two sharp-shooters living out a little
ways. They can shoot anything; also they are good runners; they run all
day. Don’t go there.” One day he went there and found two men killing
a young buffalo. When he came there, they asked, “Where do you come
from?” “I have been looking for you, I am very hungry and I should like
to get something for you.” They called him to the buffalo and asked him
to help himself. As he came they cut the buffalo open and took out a
calf foetus. The boy was scared. One of the men was good, the other
bad. The bad man took the calf and chased Ka'ricbapituac with it. He
climbed up a tree and stayed near the top. The man took the foetus and
hung it about the middle of the tree. The boy was afraid to come down.
The men went on butchering and carried their meat home. They were
wondering whether the boy was still on the tree. The good man said,
“We have given him lots of trouble, we’ll take him down.” He went there
and the boy was just bones and skin. The boy asked him to take the calf
away and wash the place where he had hung it. The two men said they
first wanted to ask him for something. “What is it?” “Will you let us
possess your grandmother? Otherwise we shall not take off the calf.”
“I’ll try to let you do it, she always does what I say.” They took it off,
and washed the place where it had hung. He climbed down the tree and
went home. He told his grandmother. She was willing, and told the boy
to tell the men to see her in four days. So he told the men.

In four days they came in with Old-Man-Coyote. They wished to
make him their irtipxek-8'te! The bad man had his will of the old woman,
then the good man, then Old-Man-Coyote. He played with her for a while.
When they had done, all three went home. Old-Man-Coyote knew that
something was wrong and asked the two men, “Did you possess the right
woman?” “We are sure it was she,” said the bad man. The other was
also sure, but Old-Man-Coyote knew that something was wrong. In fact,
the old woman had turned into a pumpkin and they had possessed a pump-
kin. Old-Man-Coyote was going to do something. He went away from
his two comrades for good.

After a while, the old woman said, “There’s a tipi a little way off, it is

1 See Lowie, (c), 62f. Men would sometimes surrender marital rights as a token of
friendship or for purposes of conciliation.
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dangerous, don’t go there.” One day he went hunting. He was on a little
path and two snakes lay across it. He went by. The snakes asked,
“Brother, where are you going?” “I have no place to go, I am looking
for a place to go and tell stories.” They told him where to go and he came
to a big white tipi, where sticks were lying in a circle and lots of snakes with
their heads on the sticks. On his way there he took with him a flat stone.
As he sat down, he put it under him. One snake tried to enter his anus,
but struck against the stone. Long ago the snakes had long sharp faces.
These snakes told him to tell stories he had learnt from his grandmother.
The boy said, “To begin with I'll tell a story. ‘Whenever they moved
camp by the riverside where there was plenty of shade people would go
swimming and in the shade they could not help but sleep.”” About one-
fourth of the snakes were asleep then. “On windy days they would come
to tipis and heard the wind blowing. Then they would cover up with
blankets and could not help but sleep.” Again one fourth of them went to
sleep. “When a big crowd of people moved toward the mountain side
they would hear a rustling in the pine trees. Then they could not help
but sleep.” Again one-fourth were asleep. “Late in the fall there are
long rainy days. We would lie inside and put blankets over us and hear
the rain strike the tipis, then we could not help sleeping.” All were asleep
now. When no one answered he took his knife and cut off the heads of all
but one. This snake awoke and escaped. As it went into the ground it
said, “Don’t sleep in the daytime!”

The boy came home. One day he was sleepy. He came on a high hill,
stuck four arrows around him, and told them to watch him. While he
slept, the snake came. An arrow fell on him. He did not awake. The
second fell, he was still asleep. The third hit him. When the fourth hit
his face he woke up just as the snake crawled into him. He broke himself
in two at the waist, but it was already in the neck. He played dead. Only
his skull remained. After a long time he caused rain to fall. It filled his
skull with water. It cleaned it out, but the snake was still there. He
made a strong wind.. It blew the skull into a deep hole. He made rain
again, which filled up the hole with water. Moon told Sun that his son
had been suffering on the earth for a long while. The boy prayed to Sun
to make it very hot. Sun rose and came close to the earth. Toward noon
he stood still, the water was boiling in the hole. The snake stuck out his
head, but was afraid to come out. He looked at the boy’s body, and it
was already scattered bones. He said to himself. “I’ll get out, I'm
about cooked.” At once the boy got up and seized him by the neck, took
it to some stones, and began to grind off his face. He ground off his face
and the snake was crying. “Brother, stop.” He ground off his face
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below the eyes. “I’ll never do anything wrong again, I'll be good.”
He let him go- Just as the snake hit the ground he said, “Once in a while
I’ll bite.” XKa'ricbapituac tried to catch him, but failed. This is why
snakes only bite once in a while. ,

The boy became the Morningstar. He does not come in the summer-
time, but in the winter he comes in the morning.

21

Two women were sitting under a tall ash tree, making moccasins and
embroidering them with quills. One of them got tired; she braced herself
and looked up. She saw a porcupine above in a tree. She said, “I’ll
climb the tree and get it.”” When she climbed the tree and was about to
get it, it moved further and kept going further all the time. ~ After a while
it was so far that the other woman did not see her. She kept on climbing
till she got to the sky. When on the other side of the sky, she found the
land was just like this earth. There was good water and everything was
better than here. She saw one big tipi. When she reached the outside,
someone within bade her enter. A young man inside said, “I sent for you,
I want to marry you.” She stayed and continued to live there. After
a while she was pregnant. When she had a child, it was a boy. Every
morning the boy would grow larger. There were birds up there, and the
boy asked his father to make him a bow and arrows. “Those meadow
larks talk your language; no matter what they do to you, do not shoot at
them.” He told his wife never to move buffalo chips. When the boy was

-out hunting, the meadow larks would sit on his shoulders and head and
he would not shoot at them but merely brush them off. Once when the
boy was sneaking up toward his game, a meadow lark sat on his shoulder,
and when it started to fly it struck his face with its wings. This meadow
lark flew, then sat in front of him, and the boy said: “My father told me
not to shoot at you, but you have hurt my eyes.” He shot at him.  The
bird said, “You do not belong here, you ought to go where you belong.”
The boy took his arrow back and began to cry. He stayed out till evening,
when he came home, crying. His father asked what was the matter. He
said, “I have shot the bird you told me not to shoot. The bird said, ‘ You
ought to go home.” Why did the bird say that to me?”

In the morning they went out to hunt buffalo. When they brought the
buffalo back to the tipi, the woman took the hide, poured water on it,
folded it up, and laid it in a certain place. She took the hide, laid it on the

1 This variant has evidently been’ affected by the Lodge-boy and Thrown-away tale
(p. 74). o
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ground, and was going to stake it for tanning. While she was staking it,
there was a buffalo chip right where one of the stakes ought to be put.
Then she moved the chip, and there was a hole where it had lain. This
was the hole in the sky. She looked down from there and saw lots of people
below. Looking down the hole, she remembered her people and commenced
to cry. In the evening she came home with both her eyes swollen. She
could not eat, she felt homesick. She was wondering how she might go
down there. The man said to his wife: “You are older than the boy and
ought to know better. You have done what I told you not to do. TI’ll send
you back home in four days. On the fourth day I'll send you.”

The woman got pregnant again. The next morning after he had told
his wife he would send her home he killed a buffalo. He got all the sinews
in the buffalo; they were brought on the second day. The hide was made
into a bucket and for a rim there was a wooden hoop. He put a handle
to it as if for a bucket. The sinew was braided and left to dry. On the
fourth day, just as the sun came up, he told his wife to dress up and paint
her face. “You’ll see your people today,” he said. His mother asked him
to let his wife go alone and leave her son behind, but he answered, “If the
boy goes down, he’ll come back.” He took the bucket and the sinews to the
sky-hole. The woman went to where she had moved the chips and again
moved the chips which she had placed back. When she had done this, they
saw the earth below. “I have told you not to do this, and you have done
it. Your people will have a hard time all their lives.”. She tied the sinew
to the handle of the rawhide bucket. She got into the bucket with her boy
and they lowered the bucket with the woman in it. After they had begun
to lower her, they found they had forgotten one of the sinews. “ All right,
she is crazy anyhow,” said her husband. They had forgotten the sinew from
the loins, but kept on letting her down nevertheless. It was a clear day,
when she came down. A man was lying in the shade down on the earth.
The batsi'kisua game was being played. While the man was looking at the
sky, he saw something coming closer and closer. He thought something
was the matter with his eyes, rubbed them, and looked up. It came on.
Those who were letting her down had got to the end of their sinew, but the
woman had not reached the ground. She was about the level of the tree-
tops. The holder of the sinew asked, “Shall I let it go?”” The husband
said, “Wait a while.” He took a round stone and said, “ Though you kill
the woman, don’t kill my boy.” He threw the stone down. It struck her
head and broke the sinew string, so that she fell to the ground. The boy
did not get out of the bucket. He called his mother, but she was dead.

The boy thought about it. He looked round, thinking he was all alone.
He was going round, throwing stones at birds. He came to some thick
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woods, but got to a path. In the woods there was a big garden with plenty
of corn and squashes. He broke off the squashes from their stems, threw
them on the ground and broke them. He broke off the corn ears and leaves,
smelt them, and threw them on the ground. Early the next morning, the
owner of the garden came. She was an old woman. She found the corn
broken off and lying scattered all over. She saw tracks in the garden and
did not know who had done the mischief. She thought of making a ball, as
well as a bow and arrows, and leaving them in the garden. Next morning
she found the ball there in the garden, but the arrows and bow were gone.
She saw holes in the squashes and still more tracks, but did not see who had
done it. ~She was afraid that this thing would after a while destroy her
garden. She wondered how to catch the mischief-maker and thought of
making a corn cake and fooling him with it. Just before daybreak she got
up and came to the east side of the garden. Just as the sun came up the
boy came. The old woman hid when she saw him coming. He knew there
was something nearby. So he stood at the edge of the garden and looked
round. The old woman crept up behind him. He turned round; he had
already shot one of the pumpkins. “You are poor,” said the woman,
“where do you come from?” . He took his bow and arrows and told her to go
away; he was going to shoot her. She said, “My grandson, come, take
this, eat it, and go out hunting.” The boy did not talk, but looked at her.
The old woman put her corn cake on the ground, went away, and stood
there. He came to the food, took it in his hand, and smelt it. He broke a
piece and tasted it. He kept on eating till he had eaten it all up. She said,
“If you want more, here is some.” She left another piece of food on the
ground. . He came to the pemmican, sat down, and ate it. She said,
“That is what I eat. When you are through, come to my tipi, and I'll live
with you.” When the boy had eaten this pemmican, she said, “ Come with
me.” She went, and he followed. She entered her tipi and he followed her.
She told the boy that his bed was on one side of the tipi. She gave him
some more of his corn. This boy was the first one to be trapped or fooled
and caught.” He stayed there at the lodge for four days. This old woman
was the Moon. She was afraid of this boy and thought he would some time
kill her. He was about six years old. The old woman said to the boy,
“Stay here and watch our lodge, while I’ll go and get some wood.” There
was a box by the door which she kept covered up. Before she went out to
get wood she put some pudding into the’plate and left it under the covered
box. The boy stayed in the lodge for a while. Then he went outside.
When he came back, there was something moving where the box was. He
was wondering what was eating the pudding stowed away by his grand-
mother. It was a kind of alligator. He lifted the covering and saw an
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alligator (buruksé) eating the pudding. He gave the alligator a scolding.
He saw the lightning come out from it. “This thing has eaten up what
my grandmother stored away, Il kill it,” he said. He had four arrows, two
red and two blue ones. When he had lifted the covering, the alligator sent
out lightning toward the boy, but it did not reach him. He shot him twice
in the head, then the alligator died. Then the lodge was covered with fog.
The old woman saw it from a distance. She thought to herself, “This boy
has done something.” - She came to the lodge. He knew his grandmother
was coming and went out. He said, “I have killed something that ate up
what you had stored away.” When he had said this, he turned, went back
to the lodge, and pulled the alligator out. It had a horn on its forehead.
He said, “This alligator was crazy.” He was going to make a fire to burn
him. He began to pile sticks on top of him. He asked his grandmother
for fire, but she told him to make it himself. So he did and began building
the fire. He kept on till every part had burned to ashes.

This country of the Crow Indians was in the middle of the earth. At
night the old woman woke up from her sleep and could not help thinking
of the boy and wondering how to get rid of him. She knew this boy was
sent to kill off all bad things. She said to him,“ Do not go very far. - There
is a thicket of chokecherry trees on the hillside, don’t go there, for there is a
bear there which eats everything he sees; at noon he goes to sleep.” The
next morning he told his grandmother he was going hunting, but not where
the bear was. He would shoot anything with four arrows and thus kill
animals. He could even shoot into a stone. About noon he came towards
the bear’s place. He came on tiptoes where the bear was and found him
asleep. He stood over the bear and looked at him. ‘The boy began to
touch the bear’s claws. . He snorted and got up. He said to the bear;
“What do you want to scold me for?” The bear then lay down. He told
the bear not to kill everything, shot him with two of his arrows, and killed
him. Then he cut off one claw. In the evening he came home and gave
the claw to his grandmother, saying, “Tie it to your breast.” She said,
“Leave it there and I’ll do it some time.”

That night when they were in bed the woman did not sleep, but was
thinking of the boy all the time. She thought he would kill her after slaying
all the bad things on earth. The next morning she said to her grandson,
“There are two hollows and there is a man that is running round all the
time. I do not want you to go there. His shoes are fire and whatever he
passes running burns up, but at noon he goes. to sleep and when he goes to
sleep he takes off his moccasins.” The boy said to her, “I am going to
hunt.” . During the forenoon he hunted. About noon he came to where
the man with the fire-moccasins was. He came up to him. .He was asleep.
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He took one moccasin and put it on. Just as he was going to put the other
on, the man woke up. “My little brother, let them alone.” The boy put
on the second one and asked, “Brother, what do you do with these?”
“Take them off, they can do almost anything.” The boy asked him how
he used them. He started off with the moccasins. He kicked a stone and
it burned up. The man said, “Don’t turn back.” He turned back and
‘ran round the man. The man began to burn. The boy took the moccasins
off, laid them on top of the man, laid sticks on him, and built a fire all
afternoon. He burned him up. Whenever he saw sparks flying, he would
throw them back into the fire. He kept on till evening, then he went home.
His grandmother said, “Grandson, I have told you not to go.away, and
you’ve been away all of today until evening.” “I went to the man you
told me about, and I took his moccasins. He woke up and gave me a
scolding; I burnt him up and that’s why I was gone all day.” ‘

In the evening when they had gone to bed, the old woman said: “Near
the man with the fire-moccasins there is a thicket and a man with a long
knife is staying there. He is more powerful than those youhavekilled.
I want you not to go near there.” The next morning the boy said nothing
to his grandmother, but started out for this place. When he came to the
man he found him asleep with the knife stuck before him. He came on
tiptoe to where he was sleeping and took his knife. Just then he awoke
and said, “Don’t take it.”” The boy held it in front of him and asked the
man how he used it, turning round at the same time. Trees and animals,
whatever came in the way of the knife was cut in two. The boy also cut
off the man’s neck. He said, “I’ll take this knife to my grandmother for
her to cut wood with.” He returned and from a distance he called, “ Grarid-
mother, look at this, I have brought you something.”” When he gave her
the knife, she would not take it. He showed her how to use it by cutting
trees some distance off, still she would not take it.

At night when they were in bed, the old woman said to the boy, “By
the place where you killed the man with the long knife there is a creek, and
by the creek an old woman with a bucket. No matter how far anything is,
when she puts the opening of the bucket towards it, it will float in.” Next
morning he started for this old woman. At noon when she slept, he came
on the east side of her while the wind was blowing the other way. He came
to her and just as he picked up the bucket she woke up and said, “My
child, leave my bucket alone, you might break it.” She said, “My child,
give me my bucket, that’s what I eat with.” “Grandmother, I want to
use it for a while.” Just then some ducks were flying overhead and the
boy put the opening of the bucket towards them, and the ducks came flying
in. He laid the bucket on the ground and the birds commenced to boil.
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He told the old woman to stay behind and she did. When the ducks were
cooked, he took the bucket and poured the contents on the ground. The
old woman said, “Do not make the bucket face this way.” He made it
face towards the woman and she flew into the bucket. The boy laid it on
the ground and she commenced to boil. He took his arrows and shot the
bucket till it was all in pieces and said to it: “Buckets ought not to cook
without fire.”” He came home and told his grandmother how he had taken
the old woman’s bucket.

The old woman told the boy not to go to a certain hill where a yellow
stone lay. “That is most dangerous of all and more cunning than the
rest.” Next day he went to this hill. When close to the stone, he saw a
jack-rabbit, which asked where he was going. The boy told it he was going
to where the stones were. The jack-rabbit said, “ They are very cunning.”
The boy asked, “What shall I do?” The jack-rabbit then gave the boy
his eyes in exchange for the boy’s. He told him to take a flat stone and
sit on it whenever he wanted to sit down. “When you come to a tipi of
snakes, if they want to tell stories to you, tell them that you do not say ‘yes”
but bid them watch your eyes. If they ask you who shall tell a story first,
bid them tell the first story.” When the boy came to the snake lodge,
the snakes were lying in a circle round their fire and had their heads resting
on sticks. He came in and sat down. One of them went underground
and was going into his anus. It struck against the stone and went back
again. The snakes said, “iké.” The boy said, “Yes,” and went to sleep.
“In the spring when cherry and plum blossoms are in bloom, when we kill
a deer we cook it on the sunny side of a cherry-tree thicket. In thefall
when it is cool we are out a long time and when we come back to our tipi
and find it warm we go to sleep right away. Do we?” ~Before the snakes
had said they were going to tell only two stories and while they were telling
the two stories, the boy was asleep. At the last word of the second story
he woke up and told the snakes that he was going to tell a story. He said,
“iké.” Some were already asleep, others said, “Yes!” All had goneto
sleep except four. He began as follows: “When out hunting in the moun-
tains, when we have killed buffalo. or deer toward evening and build a fire
and cook, while we are cooking it grows dark. We are very tired. We
take our cooked food and eat it. Rain comes and when we lie down to
sleep, we sleep right away. All of you must be that way.” They were all
asleep. Just when he was through he got up, went to the door, and cut
the snakes’ heads off, except for one that woke up and went into the ground,
saying, “Ka'ricbipi‘tua, don’t do that four times. Don’t sleep in the
daytime.” ’

The old woman said to the boy, “You have not listened to what I told
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you. I don’t want you to go to those woods yonder. There is a tree on
the edge of the woods that is leaning over. If you go there, you will see
the bones of the animals it has killed.” That night as he lay in bed he
thought about going to that tree. The next day he started out. When he
got to the tree, he sent four arrows to the other side of it. After that he
threw the bow there and walked toward the tree. About when he was
under the tree he stepped back, and the tree fell. He stepped over it, and
the tree rose up to its place again. From the other side, he sent his four
arrows again to the other side of the tree and threw his bow over them. He
ran to the tree, got under it, and stepped back again. The tree fell. It was
going up again. He went under it and to the other side of it. When on
the other side he again sent four arrows to the other side, threw his bow and
walked to the tree. He got there, he stepped back, and the tree came down
slowly. He stepped on the tree and went over it. When he was over it,
the tree very slowly started up. While he went on the other side, the tree
got back into place. He said to the tree, “ Trees ought not to kill.” It had
killed lots of animals. That is why there are a lot of bent trees. He broke
the limbs from the tree, took them to his grandmother and said, “I have been
under the tree you told me not to go under. It does not fall any more. In
going after wood, you can now go under it.”

The old woman said, “ There is a creek over there and a coulée. When
you step over it, it spreads apart and widens. When you go in, you can’t
get out. I want you not to go there this time.” The next morning he
started out for this coulée.” When he got there, he shot his four arrows over
to the other side of the coulée and started to run as fast as he could toward
the coulée. He got to the bank and turned. The creek widened then;
when its sides came together he jumped over. When on the other side, he
shot his arrows to the other side and walked towardsit. He got to the bank,
put one foot over it and pulled it back again. The creek widened. He
went to the coulée and across. When on the other side, he shot arrows
across and walked to the coulée. This time it went apart very slowly. He
went in and across. When on the other side he gathered up his arrows
and the creek could not go back to its usual place. He took his arrows,
and stuck one on the bank and one in the coulée and said to the latter,
“Coulées ought not to kill, you have done wrong. Stay this way.” He
went home to his grandmother. “Grandmother, the creek is not killing
animals any more. You can cross yourself if you want to.” '

At night the old woman said to the boy, “On the hill there is a lake.
There lives a monster and when anyone goes there, he opens his mouth and
everything comes running into his mouth. Thus he eats.” This monster
was a buffalo. In those days buffalo ate people. The next day after he
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had eateri-breakfast he started towards the lake. He took a lodge pole
along. When he got there he went on the side where the wind was blowing.
The buffalo scented him and opened his mouth towards him. He came
flying. While coming he said, “I am coming.” When in the buffalo’s
mouth, he clung to his lodge pole. His body was in the buffalo’s mouth,
his head outside, the pole across the buffalo’s mouth. The boy said to the
buffalo, “Wait a while, I'll go and put away this pole and come again.”
The buffalo let him out. The boy laid down his lodge pole and came to
the mouth of the buffalo, which opened up. He went into the stomach.
When he got there, he felt round and touched some bodies that were dead
and others still alive. He said to the latter, “How is this? You are men,
but you are no good. You ought to look for a place to get out by.” He
began to feel round the stomach. He touched the heart of the buffalo.
“Do not do that,” said the monster, “that is what I go by. Why do you
want to touch it?” He touched the kidneys and said to the buffalo, “My
elder brother, what are these?” “They are my slippery stones.” “I
want to make it bad (?),” said the boy and cut his heart and kidneys off.
He cut up the kidneys and gave them to the people in the stomach, saying,
“We had better get out.”” The buffalo was dead. He cut holes between
the ribs in two places. He cut the rib off at the joint. Then he said to
those living, “Come on.” Two men had just got in before he did and they
came out, two others could not stand up any more so Ka'richapi'‘tuac took
them out. These four were the only ones alive. To the buffalo he said,
“Buffalo do not eat people.” He said to the four men still alive: “From
this day you shall eat buffalo instead of their eating you. Sit down and
wait. I’ll make you arrows and bows and you can go out and eat and live.”
He went to the prairie and brought back two knives. He gave the knives
to two of the four men. He showed them how to make bows and arrows.
“When you make arrows, make lightning with them and whatever you
shoot at you'll kill.” He stood up and showed them how to use the bow in
shooting. He told them the buffalo was dead and could not get up any
more.

At that time snakes could live anywhere under the ground and go into
a person’s rectum and kill him. The man with the fire-moccasins was
trying to kill all the animals of the earth. The man with the long knife
was doing the same, killing animals and cutting down trees and whatever
grew. The falling tree did not want any animals to rub against it, that’s
why it killed animals. The coulée did not want to be crossed and did not
like animals to drink from its water, that’s why it killed animals. The bear
wanted to eat all the animals itself. The old woman with the bucket said
she was old and had bad teeth and made the bucket herself. Ka'ricbapi‘tuac



1918.] Lowie, Myths and Traditions of the Crow. 65

said: “I was sent down from above to kill all the bad things on earth. I
have done so.” He remembered the snake’s warning against sleeping in
the daytime. He went looking for more bad things. In the springtime
when he went on the sunny side of a cherry tree thicket, it had blossoms.
He lay there. He stuck his arrows into the ground, two by his feet and two
on each side of the body, about his shoulders. He laid the bow across on
top of the arrows. He told the arrows if anything came near they should
wake him up. The snake saw him from afar and came towards him under-
ground. The arrows at his feet fell and struck his legs, but he did not
awake. Then the bow fell and struck him in the face. Just as he woke up,
the snake went into his anus. He gave a whoop, took hold of the snake’s
tail, and broke it off; but the rest of the snake went right on into his body.
It went on up until it got to his brains. Then the boy died.

Old-Woman’s-Grandchild’s father looked down from the sky, searching
for him, but could not find him for three years. Then he called to him a
little sparrow and told it to go down and see if it could find the place where
his son had been killed. The bird went down, came to the earth, started
from where he first alighted and tracked him up to close to the place where
he had been killed. Then he did not know where the tracks went and
returned, telling his father it had not seen the boy. The father sent a
coyote, telling him to track his son from the place where he had come to
the earth to the place where he was now lying. The coyote went to where
the boy first came to the earth, thence tracked him to where he was lying
and found his bones. He went back and told his father where it was.
Then the father told a magpie to go to the bones, take the skull to some
coulée and lay it in there with the brain opening towards the sun. The
magpie went and did as bidden. He reported to the Sun he had done as
he was told. It started to rain. It rained and rained for two days. After
that it cleared off. The Sun became very hot. All the water on the earth
was heated. All these three years the boy had been waiting for the snake
to come out of his body and had been ready to catch it if it should come out.
The water in this skull was very hot. The snake was about to come out.
Still it was afraid of the boy. After a while it thought the boy was dead
and could not be so powerful as he had been. As soon as it came out of
the skull hole, the boy took him by the neck and got up. He said to the
snake, “You have given me a headache for three years.” He took him to
some rocks and began to rub its face against the rocks. The snake said,
“I will net do anything any more.” The boy laid the snake on the ground
and said, “Do not bite or be poisonous. Be a good creature.” The snake
went off. When a little further it said, “I ought to bite once in a while,”
and went into the ground. That is why we have headaches and @' cere
(a baby’s sickness) and worms in our bodies.
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After all this Ka'ricbapi‘tuac went back to where his mother had fallen
to the ground and died. There he found the bones of his mother and his
little brother. He wondered whether he could restore his mother to life
again. He shot one arrow up into the air, and when the arrow fell, the
boy said, “Look out, mother, I might shoot you!” Her feet began to
move. He shot another arrow into the air. ‘When it came down, he told
his mother to run, for he might shoot her. His mother sat up, but fell back
again, and lay down. He sent up a third arrow and when it came down,
he said, “It’s coming, run away.” His mother crawled a certain distance,
then sat up. He shot up a fourth arrow. When it came down he told his
mother to run. She rose and ran. He sent another arrow up. When it
came down, he said to his little brother, “ Get up and run, I might shoot your
head.” The little boy stood up. The woman stretched out her arms and
said she had slept a good long while. He told her that he would no longer
go about. “If I kill buffalo, you’ll make a tipi.” He went out, found two
horses and brought them home with him. He told his mother to make a
saddle and said he was going hunting. When it was made, he used it, led
the other horse and went towards the buffalo. He killed buffalo and
brought home the hides. Next day he went out again. He brought more
hides. Next morning he went, killed some more buffalo, and brought the
hides. Next day he went out and got more hides. His mother told him
that would be enough. She staked the hides to the ground. When they
were dry, she scraped the hair off and rubbed brains on, then left them in -
the river. After a while she took them out and dried them. Then she
sewed them together and made a tipi. This time of the year they made
tipis in the olden days — when berries were ripe. He told his mother next
summer he would take her to her people. All next winter they lived
together.

: The next spring, when the snow had melted, they were camping in a
certain place when a little bird came to the boy and told him a man with
long arms was going to take him by his father’s orders and bade him be on
the lookout. At night when Long-arms was to come, the boy told his
younger brother to sleep in his bed and tied a feather to his head. He told
the younger boy that if he were taken away, he would bring him back.
The bird had told Ka'ricbapi‘tuac that Long-arms would take him and
someone else would eat him. After midnight the younger boy was taken
by Long-arms, who had an odor by which the older boy was awakened. He
got up and looked. His brother was gone. He went outside the tipi and
looked for the tracks, but could not find them. Then he looked for the
boy’s bed and glanced up. He saw a piece of the feather which had been
broken off and was fastened to a pole. He cooked some food, ate, and went



1918.] Lowie, Myths and Traditions of the Crow. 67

away. This is why everyone thereafter ate in the morning and later went
about his business. From his brother’s bed he sent up four arrows in
the direction of the smoke and threw his bow along. Then he himself
went up.

He got up to the sky and came to a tent. Peeping in at the door he
saw & old woman getting black charcoal to rub on her lips. He turned
into azsmaller boy and entered. The old woman said, “Whence do you
come?” I am alone, I’ll live with you.” While he was there, they heard
drums beating. “What is that?” “Xa'ricbapi‘tuac has eaten up all bad
things on the earth and his flesh is very greasy. They are going to eat
him.” She said she herself was going over to eat some. The little boy
asked if she could carry him on her back and take him along. She did.
When they got to where the drums were beaten, the people were having a
Sun dance. At the rear of the lodge was Long-arms. He sat with the
other boy in his arms. From the back of the old woman this boy saw his
younger brother, who started to complain: “My breath is about to give
out. If I were in your place, I should not have waited so long.” Long-
arms said to the boy in his arms, “ You are very cunning, we’re going to
eat you today.” Ka'ricbapi‘tuac said to the old woman carrying him,
“Grandmother, take me off.”” However, she would not do it. He had
kept the long knife he had taken away before and had turned it into a
small knife. 'When the old woman would not let him down, he cut her neck
off. She fell down and he started towards Long-arms. The people nearby
asked, “Where are you going? They are keeping this thing sacred.”
Nevertheless he went and requested Long-arms to let his brother go. The
man said, “ This is Ka'ricbapi‘tuac, his flesh is greasy and I want to eat him.”
Then the boy cut off his arms with his knife. ~All the people ran away when
they saw this and said, “ He was very powerful, but he killed him.” Xa'ric-
bapi‘tuac took his brother back. He came to where the old woman’s
tent was and hte what meat she had there, then he went out. He sent
arrows down to the earth and followed them. His cutting off the old
woman’s neck is the reason why children fight their grandmothers and
parents. The man with the long arms had been taking animals and people
up from the earth to slay and eat them. All this was done on purpose for
Ka'ricbapi'‘tuac to kill Long-arms.

When back from the sky this boy went out for buffalo. While out
hunting he saw some other hunters. He came home. He told his mother
what he had seen. He told her they were some of her people and would
go out hunting again in two days. On the second day he went out hunting.
Again he saw the hunters where they had been before. When he had seen
the other hunters go away, he came back. His mother asked, “ Have you:
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seen them?” “I have seen some.” He thought of going over there, but
came back. She said, “ You ought to have gone to see them and ask where
the people were.” “In four days I'll go and ask them where the people
are,” he answered. The next four days he went out again and saw hunters
in the same place as before. He thought of going over but saw them going
the other way and came home. His mother asked whether he had seen
them and he said, “No.” He said he himself was eager to see them, but he
was afraid of them, because some were crazy. She said, “Only a few of
them are crazy.” He said, “In two days when I go I'll see them this time.”
The second day he went out, he saw seven hunters. They had killed a
buffalo and two were butchering. The rest were chasing: more buffalo.
"Then he watched them for a while and came to the two butchers. Then he
.came close. The older man said, “We are butchering, take what we want
to eat.” Then they opened the buffalo’s stomach. When the boy was
coming to the two butchers, the younger one took a foetus from inside the
buffalo and told the boy to eat some of it as it was sweet. “No,” he said
and he walked back. The younger man kept dragging the foetus after the
boy: till both were running. The boy climbed a tree. When he had got
up on the tree, the younger man brought the calf to the tree and hung it up
on a branch below him. The boy told the man to take it down, but he
would not do it. “I want you to eat it.”” All summer the boy stayed up
inr the tree till fall when the calf rotted-and fell to the ground, then he also
came down. He didn’t have anything to eat or drink all summer, but stayed
upinatree. When he came back to his mother, he was very lean. “Where
have you been and why have you been away so long?” He told his mother
that when he went to the hunters she told him to see, one had chased him
with the foetus, and left it on the limb of the tree he had climbed. “That
is why I stayed so long.” He told her that he thought of going back to his
people and living with them, but now that he found out there were some
crazy ones he did not want to live with them. His mother said, “No
matter if they are crazy, they are our people and I want to live with them.”
He said, “I. told you. the truth, I don’t want to live with. them.” 'She
answered, “Do as you please about it.” “When I go out hunting and see
some of your people T'll speak to them. When I come back, we’ll go up
to the sky. There’ll be a lot more of bad things.” When out hunting, he
saw some hunters. One had killed a buffalo. He came to him. The
hunter said: “Take some of what I've killed and eat it.” The boy would
not do it. - He said to him, “I was going to live with-you. Last spring
when I climbed the tree I did not get off till fall.” He told the hunter:
“When I was about to live with 'you I was goirig to make you good people
and plant what you were going to eat, but now you'll eat wild animals.
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When you were to die on this earth, I was going to make you people again,
and now I can’t do it. My mother and brother have died on this earth.
I have taken them back. I am going up to be one of the stars. You will
not see me while the buffalo are calving, but you’ll see me after they have
given birth to calves.”

He went home and told his mother he had seen one of her people and
told him bad things. He said to the hunter: “You will pray to us and
give your skin to us and we’ll pay you for it.” Then he thought of how to
goup. He thought the night was the best time. So one night his brother,
mother, and dogs all stood up in the tipi. He sent arrows up to the sky from
there. His mother, brother, and the dogs followed, he himself went last.
They went up to the sky. Ever since they have been stars and would
appear during two moons in the spring, then not any more for two months,
and then they would appear againl

3.

The people were moving and camped. Some young women went down
the creek for wood. One of them was good-looking. A porcupine was
halfway up a box-elder tree. One woman said she was going to catch it,
but the porcupine moved higher. She came closer, but the porcupine moved
higher still. Both kept on climbing higher and higher. When she was high
up, the other young woman called to her friend and told her to come down,
but she said she was about to catch the porcupipe and would not come down.
After a while she was too far to hear her companion. Porcupine went on
the other side of the sky, and the young woman followed. She could not
go back for the place of entrance had closed behind. She saw one tent. A
man came out, and she came toward him. He had done this (sent the
porcupine) on purpose to marry her. He married her. They lived together;
she became pregnant. When the child was born, it was a boy. He grew
up and ran about. His father made arrows for him. He told the boy not
to shoot at the meadow larks, which spoke the Crow language.

While the boy was running about, the meadow larks were sitting round
till he got angry and shot at one. The bird cried, “You ought to go home,
you are an Indian.”” He came home and cried. His father asked why he
was crying. He told him the bird had said he did not belong there and
should go home. He asked his mother to go out and dig turnips for him.
The man told his wife not to dig turnips with bushy stems. After a while
they saw such a turnip and the boy begged his mother to dig it up. When
she dug it up, there was a hole there. They looked down to the earth and

1 My interpreter thinks the stars referred to are the Pleiades.
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saw people in the camp. The woman cried. When she came back home,
her husband asked why her eyes were swollen. She told him her son had
asked for the turnip and when she had dug it up she saw the earth and her
people. Her husband told her not to move away any buffalo chips. She
disobeyed again. When she moved the chips, she again saw her people
below. When she came back, her husband asked what she had done and
she told him she had moved the chips and seen her people. Her husband sent
some men out to kill a buffalo and bring all the sinews. He said he could
not keep that woman there. When the buffalo was killed, they brought
all the sinews. They made strings and tied them together. Then they
came to the place where the chip had been moved. They tied the woman
and her son together with sinew and made the hole larger. Then she and
the boy were let down, but the rope did not reach the ground and they were
“hanging there. The people had forgotten some of the sinew on the rump of
thebuffalo. Then they knew they had forgotten some sinew. Then they sat
down on a stone, and told it to hit the woman on the head. The stone fell,
the rope broke and they came to the ground. The woman was dead. The
boy stayed round, and his father above watched him. His father said he
would send the boy somewhere, for his mother was no good. So the boy
went away hunting and killing birds. He came to some thick woods with a
path leading into them. He went along the path and came to a clearing,
where there was a garden. He went in, took some corn and ate it, then went
back to the woods. The owner, an old woman, saw the tracks.. Her name
was Hicictawia (Red-woman).! She wondered what made the tracks as
no one lived close by. She said she would find out. She made a bow and
arrows, also a ball and shinny stick. She laid both in the garden. When
she came again, the bow and arrow were gone. She found the ball had been
shot through and through. No one was there. Then she thought it must
be a boy. She made a hole in the middle of the garden, covering it with
corn leaves. One morning when she came she saw something had gone into
the pit. When she got there she saw the boy in the hole. When she
seized him, she asked where his father and mother were. He told her he
had no relatives. She said, “T’ll keep you; I am alone.” He consented
and began to live with the old woman.

By their place was a big spring. The boy killed buffalo and brought
the meat. In two or three days the meat was always all gone. The old
woman told the boy that the meat was all gone. Then he would go out and
‘bring the whole body of a buffalo to her, but in a few days, all would be gone
and he would see no bones left. The woman was afraid of the boy, because
he brought-the whole bodies of buffalo. She thought she would make him

1 See.p. 204.
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get caught by a bear. Then she told the boy not to go to a certain thicket,
for there was something dangerous there. He remembered what she said
and went to where the thicket was. Some bears came out and charged him.
He killed them all, cut off their claws, and brought them home, telling his
grandmother that he had been where she told him not to go, and gave her
the claws. - Then the old woman told the boy there was a coulée down below,

_where if anybody tried to cross, the coulée would close upon him, so he could
not get out. “Don’t go there.”” The boy went to the coulée and ran
towards it. When apparently about to jump over, he jumped back and the
creek spread. He went back to the same place and jumped over back and
forth. Then the coulée remained still. He told it to stay that way, for
it had killed many animals. He went back and told the old woman how he
had leapt back and forth and kept it from moving and that he had told the
coulée not to do as before but to keep still forever.

Every morning they had fog till the sun came up. Then the fog would
lift and disappear. The boy told his grandmother he did not like the fog
they had every morning, which prevented them from looking around. The
old woman told this boy it was caused by the spring, which on cold mornings
caused the fog. This old woman made some pudding, gave some of it to
the boy, ate some herself, and saved some, which she put under her covered
pillow. The boy did not see any more of that portion of the pudding. One
day she went to the garden. The boy followed her some distance, then
turned back toward the tipi and saw a long-otter! eating the pudding.
This long-otter had come from the spring and had caused the fog. The boy
killed it. When his grandmother came back to the tent, he told her he had
killed what had eaten the pudding and the meat. She asked the boy to
help her drag the otter to the spring. When they had thrown it in, the boy
went off. The long-otter was the old woman’s husband. She told the long-
otter to go to the rivers and live there for it was God’s son that was there.

After a while the woman told the boy about a leaning tree downstream.
There were many bones under it. “Don’t go there,” she said. He came
to the tree. When near, he began to run. When under the tree, he turned
back. It fell to the ground. He jumped on it. It did not rise; he walked
over it and bade it lie there among the bones and not rise any more. He
went back to the tipi and told his grandmother what he had done and that
he had told the tree not to rise and fall as before. ' )

She told him there was a man nearby with fire-moccasins. This man
slept about noon, and when the boy came there he found him asleep, took
the moccasins, and used them. He woke up the man, who begged for his
moccasins, but the boy kicked at him and burnt him up. He thought he

1 Mythical animal.
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would now take the moccasins and brought them to his grandmotlier. - She
would not allow them in the tent, so he tied them to a tree outsxde They
were burning all the time. '

Over the hills there was a creek Wlth beavers. . The old woman told the
boy not to go there. The beavers were dangerous. The boy thought he
would look at the place. When at the creek, he looked and saw a beaver
lying by the river asleep. While it was sleeping, he killed it. He cut off
the beaver’s tail, which was a knife. The beaver had used it to cut things.
He brought it back to the old woman and gave it to her. She took it.

The old woman told the boy not to go to a certain creek. One day he
thought he would look at it. When he came to the creek, he got to an old
woman who was asleep. She had a stone kettle. He took this and wakened
‘the woman. She told the boy to lay down the kettle, but he refused, facing
the kettle toward her. She flew to the kettle and burned up. He brought
the kettle home, catching birds and other animals on the way. He gave it
to the old woman, who was afraid and asked him to hang it up. He tied it
to a tree.

The old worgan could not find anythmg to kill her grandson. She was
afraid of him. She told him of a tent on a ridge, a white tent, and asked
him not to go there at all. He told her he would not. He asked her where
it was, “On the ridge of the hill.” One day he thought he would go there.
‘When he ‘went, he took his beaver tail knife along. When he came close,
one of the inmates peeped out, saw him,and said, “ It’s Ka'ricbapi‘tuac, he
is dead.” When he got close to the tent he took a flat stone with him.
He came in. - The snakes told him to sit in the rear. He placed the stone
at his anus. - One snake would go underground and try to enter the boy’s
body, but struck the stone and would retreat. A part of the stomach called
phaxita was being cooked by the snakes. They gave it to the boy who
looked at it and saw it was not well cooked. So he took it and cooked it
himself till it burnt. The snakes had put their teeth into it. When the
boy burnt it, the snakes suffered pain. When he had burnt the food the
snakes saw they could do nothing, so they said they would tell stories.
The boy said he would tell stories first and asked them to lie in a circle
round the fire, laying their necks on a stick and say, “Yes” when he told
his story. So they lay down. He began, “In the fall when it rains, we can
hear the rain on the tipi, and we shall sleep well.” All answered, “ Yes.”
He went on: “When we sleep among the pines with the wind blowing and
we hear the sound of the pines we sleep well.” No more answered, “ Yes.”
When he knew that no more were answering he began to cut off their necks
with his knife. - One woke up and went underground saying to h1m, “Don’t
sleep .in..the daytime.” , . o . _ :
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He came home. He had killed all the snakes except this one which went
underground. He told his grandmother he had gone into the tent, made
the snakes sleep and cut off the necks of all but one, which warned him
not to sleep in the daytime. She told him this thing was going to kill
him. After that he would not sleep in the daytime, till one day when he
stuck up his arrows round him and bade them watch while he slept. While
he slept, this snake came. One arrow fell on his face, but he did not wake
up. The snake came up to him. Another arrow fell on his face and
wakened him. But just then the snake entered his body. He broke
himself in two at the waist but the snake went higher up. He broke his
body off at the neck. But the snake had gone into his head. Thenhe
could not help himself. His body lay there in three parts, till all the skin
had worn off. The snake said the boy had decayed and it thought of eomlng
out, still it was afraid of the boy and stayed in his skull.

The boy’s father was looking down and saw his son’s bones lying there;
he knew it had lain there for a long time. He sent Thunder down to see the
boy. Thunder came and saw the skull. He returned to the father, telling
him of the snake in his head. Thunder shot close by where the skull lay.
The skull rolled to a washout with its hole facing upwards. Then Thunder
made rain. The water came down the washout and filled theskull. The
sun came close to the skull and the water began to boil. The snake had a
hard time of it. When boiling it stuck its head out, but was still afraid of
the boy. After-a while, it stuck its head out farther. The boy seized it
by its neck and rose to his feet with it. When he stood up with it, he said
it had given him a headache for a long time and that he was angry at it.
Then snakes had long faces. He filed its face against a stone. When he
had worn off its nose and was about to wear out its eyes, the snake prom-
ised, “I’ll not do anything any more.” He let it go, telling it to be a very
good creature. It went off, but when at some distance it turned and said
to the boy, “Once in a while I’ll bite.”” When Old-Woman’s-Grandchild
went after it, it went into the ground. This is why snakes bite every once
in a while.

The boy came back to his grandmother, and she asked what had been
the matter. He told her he had done something that made him lie down
for a long time. He went hunting and came to two men who were butcher-
ing buffalo. One said to the other he was going to marry Ka'ricbapi'‘tuac’s
grandmother, and gave him some meat. He took it and told his grand-
mother. The next time he came to these two men again, and they were
butchering buffalo. One of them said, “There’s the boy whose grand-
mother you were going to marry.” One man took out the foetus in the
buffalo and told the boy to eatit. He began to run away. The man chased
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him with it. He ran to a tall tree, climbed to the top and stayed there.
The man tied the calf to the lowest limb of the tree with a piece of rawhide.
The boy stayed up in the tree and did not come down. When he had
stayed there a long time, his father above saw it and told someone to see
what was the matter. When someone had seen the boy he told his father
that the calf was tied to the lowest limb of the tree. The father told people
to take the calf away. They did. The boy came down the tree and saw
the two men who had done this to him going up the sky. He threw some-
thing at thern and killed them both. Then he thought it was not good to
live on this earth and went up above. He became the morningstar and in
the spring when animals are about to have little ones he does not come out,
he does not come until all the animals have had their young ones. When
one looks for him in the early spring, one can’t see him.

(The narrator added that he did not know why the hero was afraid -of
the calf, also that he did not kill his grandmother, though she was one of
the evil beings on the earth, but that someone else killed her.)

Lopce-Boy aAND THROWN-AwaY.!

1.

13

A man once went out hunting with his wife. They camped all by them-
selves.. When the man had gone out hunting, a woman came to visit his
wife but she always left before he returned. The wife wanted to tell her
husband about her visitor, but she forgot. ~After the second visit she took a
little blade of grass and stuck it in her hair as a reminder but when her
husband came she forgot again. She did not recollect until she heard the
visitor come again; then she wondered that she had forgotten so easily
and felt sorry over it. When the woman came in, she cooked for her.
Whenever she watched her visitor, she ate like other women, but when the
hostess looked away her guest swallowed all the food in a gulp. After a
while she went away again. Then the wife took some grass and stuck it
into her hair about her temples so as to make her husband ask what it meant.
Whenever it was time for her husband to return, this woman dressed up
and waited for him. When she saw him, she would joke with him and kiss
him. " In spite of her reminder, she forgot to tell her husband and did not
recollect until after he was gone on the following day. She felt sorry about

1 The Crow names are Thrown-inside-the-spring (bah&-wua-ci‘tu) and Thrown-behind-
the-curtain-of-the-lodge (bita’ricia-aritsia-ci'tu). The three variants are due to Plenty-
hawk, Gray-bull, and Grandmother’s-knife, respectively. Compare, Lowie, (e), 280; Simms,
303; Wissler and Duvall, 40; Matthews, 64; Kroeber, (a), 77; Dorsey and Kroeber, 341.
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it. She heard the woman come again. When she entered, the wife got
her something to eat. When she had cooked some meat and put it on a
plate for the woman, the visitor said, “That is not my plate.” She took
it away and brought her another. Still she refused. At last the wife
asked: “Comrade, what kind of a plate do you use?” She answered:
“A pregnant woman,— that is my plate.”” So the wife lay on her back,
pulled up her dress, put the food on herself, and called her guest to come
up. She came, sat by her, and ate. While eating, she bit open her hos-
tess’s abdomen and saw that there were two babies within. She took one
of them and threw him behind the lodge-curtain, and threw the second
one into a spring. Then she packed all her hostess’s meat to take it away,
burnt the wife’s upper lip with a firestick to give her the appearance of
smiling, then took a pole and made her stand up facing her husband.
When the man returned in the evening, he saw his wife standing at the
door watching him. She did not come up to kiss him as usual, so he said,
“I am tired, why don’t you come over to me?” He approached her and
gave her a push, then she fell over and he saw her stomach was open. He
cried and jumped on her, then he took her to a hill, and buried her in a pine
tree. Then he ecame Bick crying all the way.

Whenever he returned now, the boy thrown behind the curtain asked
him for food. The hunter heard him, but never knew whence the sound
-came. Curtain-boy was raised by mice. One day when Curtain-boy
again asked for food, his father answered, “ Whatever you are, come out and
eat with me, I have been suffering.” But the boy was afraid to come out.
One day his father returned late at night, built a fire, and lay down tired
out. Again he heard the voice say, “Cook something and I’ll eat with
you.” The man answered, “Come out and I’ll cook something and eat
with you.” The boy now came out from behind the curtain, put his arm
around his father’s neck and kissed him. The man cried, then he got
up and cooked something to eat. He ate with his own son. That morning
and the next day he did not go out but stayed with the boy. - The following
morning he roasted a buffalo shoulder for the boy and told him he might
be back late. :

When he had gone, his son went to the spring and met Spring-boy;
he saw that he had big teeth. He asked him to come out and play with
him. Spring-boy said: “I am afraid of your father.” “My father is
gone. He is very poor; you have no reason to be afraid of him.” The
boy .then came out of the spring and they played together and ate up the
piece of meat left by their father. Towards night, Spring-boy said, “It
smells after your father.” Then he ran back to his spring and went into it.
‘When the man returned, he saw that the meat he had cooked was all eaten



76 - Anthropological Papers American Museum of Natural History. [Vol. XXV,

up and knew that something was wrong. The next day he cooked two
pieces of meat. When he had gone, his son went to the spring and called
his brother. Spring-boy answered, “I’ll ask my ‘father.””” This was
a being inside the spring that Jiad adopted him! After asking his “father,”
Spring-boy came up and they played, then they went to the lodge and ate
up all the meat again. That night their father returned and cooked
something. to eat. Curtain-boy had had his fill but said, “I’ll eat with
you because you are alone.”” The next morning he asked his father to
make two bows and four arrows for him. His father asked, “ Why do you
want two?” “When one is spoiled, I'll take the other.” He told his
father not to go away that day, so he stayed and made the bows and arrows.
The boy went to the spring. Spring-boy came out and told his brother
to ask his father to cook meat and go away. “Then we shall eat.” Cur-
tain-boy. told Spring-boy he should do so tomorrow, but that today his
father was making bows and arrows.

The next morning the man gave his son one bow and two arrows, tying
up the other set on the curtain. He went away after leaving twice as
much cooked meat as before. As'soon as he had gone, Curtain-boy called
his brother. Spring-boy asked whether his father had finished the bows
and arrows. “Yes, he has made them.” He gave him his own set and
got the other from the curtain, then both played and began-gambling.
Each staked one of the two pieces of meat left by their father, a%d Spring-
boy won both. Then he said, “Come over and let us eat.” Hékfelt sorry
for his brother and asked him to eat too. He said, “ Tomorrow have your
father roast three big pieces; the one who wins shall eat two of the three.”
They played until Spring-boy scented the hunter, when he said, “It smells
like your father coming” and went back into the spring again. The
next day the father cooked three big pieces of meat and told the boy to
keep the fire going. As soon as he was gone, Spring-boy came out, calling
Curtain-boy. “Can I come in?” “Yes.” He entered the lodge and
they cooked the three big pieces. When the meat was done, Spring-boy
was eager to gamble, for he thought he could beat his brother. They
began to play with their bows and arrows, and this time Curtain-boy beat
Spring-boy. Spring-boy wanted to play another game but Curtain-boy
would not do it. About sunset the hunter came home and asked the
boy what he had done with the three pieces of meat and whether there had
been any one with him. = “In the spring there is a boy that comes out and
plays with me. We gamble over the meat. He always beats me and
always eats up the meat.” Then he told his father how their mother had

1 Thev na.ﬁvé word for this being is‘ buruksé, which is sometimes translated “alllgdtor.;’
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been killed. “For three days a woman visited my mother, who always
wanted to tell you about it but forgot. She killed my mother and threw
one of us into the spring and me behind the curtain. The other boy is
in the spring.” “Can you get him?” “He has sharp teeth and always
talks about his father in the spring and how powerful he is. Spring-boy
is afraid 'of you. Make rawhide cuffs and gloves for me.” When the
boys wrestled, Spring-boy always bit Curtain-boy, who had to let him go.
“Can you get him?” “I have tried several times but he always bit me
and I let him go.” Whenever the boy caught his brother, he bit him
and the spring burst, with fog issuing from it. This had happened three
times. The boy told his father to stay close by and watch; he should
also bring buffalo guts and pemmican. As soon as Spring-boy was caught
and the spring burst and flew towards him, the father was to throw these
two pieces into the spring. The next morning the man went out but
stayed near by. Spring-boy came out and called Curtain-boy to play.
Curtain-boy came with the bows and arrows and lent his brother one set.
They began shooting. Curtain-boy wore his rawhide suit. Spring-boy
asked him, “Where did you get your clothes?” “My father made them
for me.” “I want your father to make one for me.” They shot their
arrows and got to disputing as to which fell nearest the mark. Spring-boy
lay down on the ground to measure it, then his brother jumped on him.
He had tricked Spring-boy, who had really shot closest. Spring-boy bit
him, tearing holes in the rawhide. Curtain-boy called his father, who
took the guts and threw them into the spring so that the water went back
into the spring again. A fog came forth and covered everything and did
not go away. The hunter helped the boy to overpower Spring-boy, and
they took him to their lodge. They filed off his sharp teeth, then he was
weak. Curtain-boy told his father to sleep with Spring-boy and keep
watch over him. Spring-boy said, “We’ll have our father sleep between .
us.” The fog did not disappear at all for ten days. '

One day the hunter left. The boys stayed home playing. = They won-
dered where their mother was buried and were going to ask their father.
When he came back, Spring-boy ran up and said, “I’ll ask you something
and I want you to tell me.” His father told him and then Spring-boy
wanted to see the place. His father took him there. When they got
back, Spring-boy felt badly over it. One day the father told the boys
to stay home, but when he returned they were not there. At last they
returned and told their father they had killed something great; it was a
buffalo. . ,

The next day the hunter said to his sons: “There is an old woman with
a jug; she is dangerous. Whenever she points it at anything it is drawn
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into the jug, where it is boiled, and then she eats it.”” He warned the
two boys to keep away from her. He left early, then his sons talked to
each other about how they might catch that old woman. One of them
said, “Let us catch her asleep.” The other said, “Let us take a big rock
with us and if she points the jug at us we’ll throw the rock in and stop up
the jug. That’s the way we can overcome her.” ~ Spring-boy got a stone.
"When they got near to the old woman, she pointed the%‘ug at him and he
was drawn towards the jug but dropped his rock in and jumped aside,
falling down. His brother laughed at him. They asked the old woman:
where she got the jug and how she used it. She said, “ Whenever anyone
passes by, I use the jug to call him with.” They joked with her, then
Curtain-boy said he wanted to look at it and she gave it to him. He
looked at it and at last pointed it at her. She went in and was boiled inside.
They poured her out then and brought the jug home, waiting for their
father to return. They told him how they had got it.

That night the hunter told them about another dangerous being they
should avoid. “There is a woman over there with a digging-stick; don’t
go there.” “What does she do with it?” “She always kills animals with
it. If she sits down and a deer comes she merely swings it and kills the deer.
Thus she gets her food.” The boys went towards this woman, wondering
how they might overcome her. Finally one turned himself into a butterfly
and the other into a fly. They flew up to her as she was sleeping on the
ground with the stick in front of her. Curtain-boy, as the butterfly, alighted
on the stick, while Spring-boy sat down on the old woman’s head. Then
they turned into boys again and Curtain-boy took the stick. When the
old woman arose, he had it and asked her, “What is this stick for?” She
wanted it back, but he said, “I am just looking at it.”” He knocked her in
the head with it and killed her. He took the stick home and showed it to
his father, telling him how they had killed the old woman.

Curtain-boy said to Spring-boy: “We'll make our mother get up some
way.” They were going to start right away but Spring-boy said, “ Wait till
father comes back, we’ll ask him for a stone maul (b’ ptsa) and also for a stone
anvil (b1'witce).” They asked him for these, and the next morning after he
had left to hunt, they also took the jug and a flesher to the burial site.
Under the pine tree, they discussed which of them was to begin. At last
Curtain-boy began. Taking the flesher and tossing it up into the air, he
said to his mother. “This flesher is going to fall upon you.” Then she
moved. Next he threw the jug up and said, “This jug is going to fall on
you.” Again she moved. Then Spring-boy took the maul and threw it
into the air, crying, “ This maul will fall on you.” Then she got up and sat
down. She said to the boys: “I have slept for a long time.” They took



1918.] Lowie, Myths and Traditions. of the Crow. 79

her home, letting her walk between them, and hid her. Their father came
home bringing some meat. After he had eaten and when he was lying down
for a while, Spring-boy asked his father to say something. The man wanted
to know what he wanted him to say. Spring-boy said: “Call for your wife
to go to bed.” The hunter replied: “Your mother died a long time ago,
do not say that any more.”” Spring-boy kept on saying that he should tell
his wife to go to bed. Curtain-boy also asked him to say it. At last he
said it. Then the woman came out of her hiding-place. They went to bed
together. He watched her at night and did not sleep at all. For four days
he did not go away but continued watching her.

The father told his boys that there was a tree leaning over that was very
dangerous; whenever anything passed, the tree would drop on it and kill it.
One day they went to the tree. When they got there, each shot an arrow
over the tree, then they raced towards it. When almost there, they stopped
and the tree dropped. Then they jumped on it, played on it for a while,
and took some of the limbs home, where they showed them to their mother
and told her how they had overcome the tree.

Their mother told them there was a little coulée running through a good
flat country. “Whenever any one jumps over it, it spreads out, and if he
can’t reach the other side he is drowned. It is very dangerous. Keep
away from it.” One day they said to each other, “Let us look for that
coulée.” They went to look for it. They saw a coulée coming through the
flat and were wondering whether that was it. Both shot arrows across,
then Spring-boy went back and took a run. As he got near the coulée, he
stopped as if to jump across. Then it spread out, but he did not jump at all.
Curtain-boy began to laugh, then both laughed. They both started back
and ran quickly, then suddenly stopped. The coulée spread quickly and
they ran back, then they jumped over it. Then they played with it and
drank from its water and jumped about till the coulée no longer spread
apart. They came home and told their mother they had overcome the
coulée so that it had no more power.

Their mother told them of a man one of whose moccasins was of fire and
who was very dangerous; she bade them keep away from him. One day
they said they would look for this man. They found him outside his tipi
sleeping with his moccasins off. They wondered what they could do to
catch his moccasins. They talked it over and at last Spring-boy turned
into a whirlwind and got the moccasins. He used them and went round the
tipi, burning up both the tipi and the man. They went homeward saying
to each other, “In the morning our mother has a hard time building a fire.
We'll take the fire-moccasins home for her.”

Their mother told them of a buffalo called Bull-dead-wolf (tsi'ruptse'tce);
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which had killed many people and was very dangerous. Nothing could be
done against it, all were afraid of it. She warned them not to go there,
showing them where it lived. One day they looked for it. From a high
hill they saw it. Down the hill there were very deep roads. They said to
each other: “We’ll hide in a deep road, and if the buffalo gets one of us,
the other shall kill him.” They separated. One ran toward the buffalo,
hit its tail, and fled. The buffalo pursued him into a hollow, tearing out a
big piece of earth each time it struck the ground. The boys said to each
other, “We have met something powerful, we may die.” The one running,
called for help, then the other shot the buffalo twice right in the collarbone,
then struck his tail, and now the buffalo chased kim. Now the other boy
shot it twice in the anus. The buffalo stopped suddenly and after a little
while fell dead. They were still afraid of it, thinking it was only feigning
death. When they found it was really dead, they skinned it, and took the
flesh home. They tried to cook it, but the meat was too tough.

One day their mother said, “Keep away from Red-woman. You can
-do nothing to her, she is too clever. Her medicines go as fast as a wind and
she can foretell the future from the clouds.” . The boys set out and went
away from the lodge for a few days. They, stayed in the wood and built a
little shelter. Spring-boy stayed there and Curtain-boy went out hunting,
bringing home meat. They wanted to find out about Red-woman. One
day she came to Spring-boy. His brother had told him not to forget to tell
him if she came. Before Curtain-boy returned she left and Spring-boy
forgot to tell his brother. Three times she came to Spring-boy and every
time he forgot to tell Curtain-boy, not recollecting until after his brother
had left. At last he stuck one of his arrows at the door, so that Curtain-
boy should ask him what the arrow was for when he returned. Thus he
remembered and told his brother about the woman. Curtain-boy wished
to go home. Spring-boy did not want to. He said, “ First we’ll try to kill
that woman, then we’ll go home.” It was she that had killed their mother.
One day Spring-boy turned into a little boy and watched what Red-woman
was doing. He sat on a tree in front of where she was living. She was lying
asleep outside with a digging-stick beside her. That was the medicine she
used to kill with. He flew back and told his brother they should go and kill
her and then go home. They went there. Curtain-boy jumped on the
digging-stick and as soon as she got up they hit her on the head with it,
knocking her inside. She was dead. Her lodge was an acta'tsé (shelter).
They tore it down and burnt it on top of her. The firewood popped out
and they heard the woman laughing. Then they threw the wood back again.
She continued saying, “No matter what you do, boys, you'll be killed.”
They watched her closely and each time threw. the bark into the fire again.
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When everything was burnt up thoroughly, they went home with the digging-
stick and gave it to their mother, telling her to dig withit. They were glad
to have killed Red-woman because she had killed their mother.

Their mother told them there was a white tipi that was very dangerous
and that they should not go there. After a few days the boys talked it
over and decided to look for the tipi. Curtain-boy believed what their
mother said, but Spring-boy said, “We can overcome that and can kill
anything.” He wanted his brother to come also. They set out together,
but after a while Curtain-boy said, “ Our mother was alone, that is why she
got killed. I will stay with her this time.” Spring-boy went on and saw
representations of snakes on the tipi; near the door there was a picture
of a snake facing him and in the back were two more snake pictures.
Before leaving, Curtain-boy had told his brother that he was going to watch
him. Before Spring-boy got to the lodge he met a jack-rabbit and exchanged
eyes with him. The rabbit wanted to go away at once but Spring-boy
bade him stay till he was able to see well with his eyes. Then he asked
for the rabbit’s name and it answered, “Running-jack-rabbit.” Below
there was a big clump of sagebrush and there Spring-boy told the rabbit
to wait for him. Next Spring-boy met Old-Man-Coyote, who said “That
tent is dangerous, I can do nothing for you. Get a flat stone and as soon
as you get inside, put it under you to sit down on.” He got a flat stone
and arrived at the door. He asked, “Is there anyone inside?” Some one
answered from within, “Whom do you want to see?” Spring-boy said,
“Is Snake-face there?” “Yes.” Then Snake-face asked him to enter
and when he got in they bade him sit down in the rear. He laid down the
stone and sat down on it. Hardly had he done this when one of the snakes
went into the ground and tried to erawl into his anus but struck the stone.
After a while a second one tried to do the same. They were all snakes.

They said they always told stories. Spring-boy said: “That is what
I like to hear.” They began telling stories and he always answered “ Yes.”
After a while, however, he told them they should go on without waiting
for him to say, “Yes.” So he fell asleep but his eyes remained open because
he had borrowed the rabbit’s eyes; accordingly, they thought he was awake.
The snakes had sticks to rest their heads on. Several of them tried to
enter his anus but they struck the stone. After a while he awoke and asked
whether he should tell stories. They said he should, and he told them to
reply, “Yes.” Spring-boy began as follows: “When a big crowd of people
move and reach a river, they are always eager to get there. Wheén they
arrive, there will be a big shade and the river will be high. We’ll smell the
river and see the. trees and the leaves floating down and the blackbirds
singing over the river. After all have camped, everybody will go in for a
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swim, and sitting down afterwards in the nice shade they will fall asleep.”
When he had said this, half of the snakes were already asleep, and no
longer answered, “Yes.” Then he began again: “In the fall when the.
leaves have all turned yellow and are falling off, there are sometimes rainy
days. They will be out somewhere far along in the evening and get wet,
and when they get home they will take a blanket and cover themselves.
When they have lain thus for a while, they can’t help falling asleep.” Again
half of the remainder were asleep. He began again: “Late in the fall
when the days are windy, they will be out and come back home and lie
inside. They will hear the wind blowing, then they can’t help falling
asleep.” Again only half of the rest answered, “Yes,” now. The fourth
time he spoke as follows: “When they move to the mountains and camp
near the pines and the wind strikes the trees, they can bear the rustling
in the pines and can’t help falling asleep.” Now they were all asleep and
he jumped up, took his knife and cut off their heads. Only one snake
awoke in time to escape. This one said, “Don’t do it four times,”! and
ran underground. Spring-boy could not catch him. Then he called out,
“ Running-jack-rabbit, I have brought your eyes back.” Then the jack-
rabbit came out and took his eyes back. Spring-boy returned home. He
told. his mother, “I went into that tipi and told stories and put them to
sleep and cut off the heads of all but one. That one sajd, ‘Spring-boy,
don’t do it four times,” and went underground.” His mother said, “ Watch
yourself closely.”

After a while he went out and slept under a sagebrush. Then the snake
came out and entered his anus.. As soon as he woke up, he broke himself
apart at the waist, but the snake had already gone higher. He broke him-
self apart at the throat, but the snake was already in his brains. He
could not do anything now. One day he made it rain. Where his head
was lying there was a coulée and a deep hole. He made it rain till the
hole was filled with water. Then he caused a strong wind to come, that
blew his skull into the deep hole with water. The snake stuck its head
out saying, “It is a long time that he has been dead.” Spring-boy wanted
to catch him but every time the snake went in again. Spring-boy made
the sun shine so that it was very hot and the water began to boil. The
snake was boiling in the hole. It said, “He has been dead a long while.”
It stuck its head out but was afraid to come out and stuck it in again. It
did this again. Then Spring-boy got up and caught it. He was wonder-
ing what he should do with the snake. He took it to the hills where there

1 This remark seems to have no application here, but occurs in Old-Man-Coyote tales,
where this character is warned not to indulge in some practice as many as four times.
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were big stones and began filing its face off. The snake began to scream,
“I’ll do nothing wrong any more, I’ll never enter any one’s anus, I’ll be
good.” Its face was bleeding: the face of snakes used to be sharp and long-
before he ground it off. ‘When the snake made these promises he let it go.-
Before it entered the ground, it said, “I’ll just bite once in a while.” Spring-
boy ran towards it but could not catch it. He went back home and told:
Curtain-boy he had no brains. “I melted my brains,” he said. Curtain-’
boy said, “I’ll take little stones and put them in your head.” ‘He did this,
then Spring-boy said, “I have a rattle now.” Then they named him-
Rattling-head. The boys went about and Spring-boy would rattle his-
head. There used to be many dangerous beings on earth, but these boys
killed them all. : '
The two boys always went out to hunt. One night when they slept:
away from camp Long-arm (ba-d'ritsg-e), reaching ‘down from above,
took Curtain-boy up into the sky. His brother looked for him everywhere,-
making medicine to find him, but all in vain. One day he met Old-Man-
Coyote and told him about his troubles and asked for his help: “I will-
kill buffalo and give you a big feast.” Old-Man-Coyote called all the
birds of the world to come. All came and Spring-boy killed buffalo and
gave the meat to Old-Man-Coyote. When all had come, Old-Man-Coyote-
asked whether they knew anything about Curtain-boy. He told them that
he had been gone several days, that his brother had tried every means to
find him, but without avail. He questioned the birds one by one: ' none
had seen him. They were about to go home when one of them said, “ Run-
ning-crow has not come yet, he is a clever bird, let us wait for him.” Old-
Man-Coyote waited for this bird, but when it arrived it knew nothing about
Curtain-boy. -
Spring-boy went home. He lay down one day and looked straight up,
thinking about his brother. Then he saw in the sky a little hole-through-
which his brother had been taken: He called out, “Mother!” “Yes.”
“I see where my brother was taken.” He showed her and told her he was
going up. He made four arrows, painting one yellow; one black, one blue,
one green.” He went where no one could see him and shot his first’ arrow
into the air. This arrow was himself. He shot the second arrow still
farther, then the third farther still, and with the fourth he landed where
his brother had been taken. He stood there. No one was around there.
He was wondering where the camp was and where his ‘brother might be.
Some one came along and the boy asked where the camp was. It was near
a river. Little birds lived there. Spring-boy transformed himself into a
poor boy and got to the first tipi. . An old woman was inside. He waited
without, and she called him in and gave him to eat. After he had eaten,
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he addressed her as grandmother and asked whether she knew anything
about the boy who had been brought in and what they were going to do
with him. “They will eat him, for they have killed many medicine beings
on earth. Long-arm brought him here. He made medicine and took him
to a second camp and from there, after making medicine, to a third camp
and there they made medicine again and then took him to the fourth camp,
‘and there they are going to eat him.”” The boy asked whether he might
get a little piece to eat. She said only prominent people might eat him,
poor people would not get anything, so she did not think he would get any
piece. He asked her next, whether he might look on. “Yes, some people
are going there, you may follow them.”

The next morning he followed this party and they got to the second
camp, where he again found an old woman. “Grandmother, what are you
doing?” She was making parfleches. She told him to go 'in and find
something to eat. He went in. The people in this second camp were
storks. He asked her whether he might go to the place where the boy was
to be eaten. She told him he might, and he left with a party going that way.

In the third camp he found an old woman working on a hide outside.
He came up to her and asked, “Grandmother, what are you doing?” “I
am dressing a skin.” She told him to go in and have something to eat.
Before eating, he asked her, “Where are these people going?” “They’
are going where they will eat the person brought from the earth. They took
him through here yesterday.” He asked whether he might see it, and she
said, “You'll have a hard time to see it because there are so many people
who will look on.” He ate and went on with some people toward the fourth
camp. The people in the third camp were eagles.

He got toward the fourth camp. He asked a man in his party whether
he might get a small piece of the boy to eat. The man turned about and
scolded him: “We ourselves shall not get a chance to eat.” The boy
looked so poor they did not like him and told him to go back. At last he
got to the fourth camp, where the people were black eagles. Long-arm was
their chief. He got to an old woman and asked, “May I see the boy?”
She said, “I don’t think so. Go in and have something to eat.” He ate,
and left her lodge, then shot his arrows to the place where Curtain-boy was.
Before he got there he played about and stood behind the big crowd of
onlookers. There he heard Curtain-boy breathing hard as if in pain. A
young man stood near by. The boy asked him, “What are they doing?”
“There are two boys who killed many great things on earth whom the black
eagles had adopted, that is why they brought him up here to eat him.”
“Will you hold me up and show me the boy.” The young man picked him
up in his arms and took him into the crowd. Then the boy saw his brother.
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"Curtain-boy opened his eyes, and seeing Rattling-head he said, “Rattling-
head, why have you waited so long? 1 have been suffering for a long time.”
Rattling-head heard him and asked the young man to let him down. Then
he walked through the crowd in front of Long-arm, who had his arms
wound about the boy so that only his head peeped out. He walked up to
him, rubbing his bow and arrows, which turned into good ones. He said
to Long-arm, “Let the boy go.” Long-arm answered, “I would not let
him go, no matter what you did, I'll eat you up too.” Near them they were
drumming and singing over the boy. Long-arm had a stone and he shot
it with the bow and arrows so that everybody could see blood coming from
the stone. Again he bade Long-arm release the boy, and again he refused.
He took an arrow and shot it through Long-arm, and with a second arrow
he again shot him through the heart. He fell dead. Then everyone fled.
Spring-boy called them back and told them to bring wood to burn up Long-
arm. When they had burnt him up, he told all the birds to come down on
the earth. .“It is a good place and there is nothing harmful there.” He
bade all the four camps come down. That is why the birds are on earth
instead of in the sky. He took his brother homeward. When he got to
the sky-hole, he lent Curtain-boy two arrows, and he himself went down on
two arrows. - When he got back home, he told his father and mother that
they had a hard time up above.

One day he told his parents they would arrange it so that they should
live forever. They told their mother to be the moon and their father the
morningstar; Curtain-boy was to be the last star in the Dipper, and Spring-
boy the eveningstar.

2.

A man left camp with his wife and family. His wife was big with child.
While they were out by themselves, the man went hunting, When he
brought game he would call his wife and she would come out to take what-
ever game he had. He asked his wife in how many months she would have
a child. She said in ten months, but it was time that month already.
When going out hunting, he told his wife not to answer anyone who came
to the rear of the lodge. While he was gone another person came to the
outside of the rear and struck the tent, asking, “Where is the door?” The
woman did not answer, but the child in her womb spoke in the Hidatsa
language, saying the door was on the east side. This man outside came to
the door and entered. The child in the womb told him to sit on the other
side of the lodge. This woman gave the man some meat. He had a face

'both in front and in the back of his head. When she gave him meat, she
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used a rawhide plate. The man acted as if blind; when he touched the
plate and found it was of rawhide he said it was not his kind of a plate. The
woman took back her rawhide with the meat. Next she used another kind
of plate, but he told her he did not use that. So she took bark for a plate,
but he said he did not use bark for a plate. So she asked him what his plate
was and he told her a pregnant woman was his plate. She lay on her back
in front of him, pulling her dress down, and laid the meat on her abdomen.
‘When he came in the man had thrown a stone into the fire, but the woman
did not know it. He touched the meat for a while, then took a red-hot
stone and placed it on the woman’s abdomen. It burned through her.
He stuck his hand into her belly and pulled out two children. She died.
"The man threw one child behind the sereen inside the lodge, took the other,
:and threw it into a spring nearby. Then he came back to the woman and
burnt her upper lip so she seemed to be smiling and set her down at the door.
‘Then he ran off. '

The husband had killed buffalo and was packing some meat home.
‘When he came close to the door of his lodge he saw his wife at the door,
smiling. He called her to come as he was tired, but she kept on sitting there.
When he came up to her, he still thought she was smiling at him. He put
‘the meat down and threw aside her blanket. She fell backward, and he
saw that her belly was open and that she was dead. Then he cried and
went to get poles, made a scaffold right at the entrance of his tipi, laid his
wife on the stage and covered her with blankets, but did not tie her up.

~ He did not go away, but stayed at the tipi, cooking the meat he had
brought, and eating it. He ate up all his meat, then went out hunting
and brought more meat. After his third return, while he was eating he
heard someone behind the screen saying, “ Father, give me some of the food
you are eating.” When he heard this he said nothing, until he had heard
it three times. Then he said, “Come out, I am poor and alone.” It
came out, it was a little’ boy. The boy ate and lived with him. When
they were out of meat the man went hunting, while the boy stayed home.
The boy asked his father to make him arrows. The father made him five
arrows. The boy went out and came to the spring, and told Spring-boy
to come out. Spring-boy came out, looked round, and found no one else,
so he began to throw arrows with his brother. He made a hoop, rolled it,
“and shot at it. They bet their eyebrows. The father came back and
Spring-boy ran back to his spring. - The man made a new hoop with rawhide
netting, and the boy asked him for four arrows. He told him he would
use both his left and his right hand. He went out hunting again. The
‘boy ' saved meat for Spring-boy and gave it to him. He ate and played
with the hoop during the day. When their father came, Spring-boy knew
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it even when he was still far off and ran to his spring. The third time the
man went out hunting the boys played as before. He came back and
Spring-boy ran to his spring. The man saw many tracks on the play-
ground and asked the boy whether anyone else had been there while he was
gone. He answered that there was. “What was it?” “My mother’s
son. A man came and threw one of us into the spring and me behind the
screen.” Then the father asked the boy how they could get the other boy
back. He told his father Spring-boy was dangerous, he had teeth that
could bite. “We’ll catch him anyhow.” He made gloves for the boy
and himself, dug a hole where they used to play, and covered it with grass
and willow. The boy went and called Spring-boy to come out. When the
boy came out, he knew his father was about and told his brother he scented
him. He kept calling till Spring-boy came out. They played. After a
long time, Spring-boy forgot about his father and his odor, and they got
into a dispute. The other boy seized Spring-boy who began to bite his
hands, but since he wore gloves they were not hurt. He called his father
to come as he caught him. The man came out of his hiding-place and took
him in his arms. He tried to bite and get away, but could not. He asked
them to let him go, that he would stay with them, but he was going back
to the spring to give his sharp long teeth back. He told his father to hunt
and bring lots of buffalo meat and throw it into the spring. Spring-boy
went back into the spring. He had a ‘father’ in the spring, gave him back
his teeth and while he was there, his real father brought buffalo meat and
threw it into the spring. The Spring-man took the meat and told Spring-
boy to go, that that was his own father. So he came out and lived with his
father and brother. The two boys played together thereafter.

The boy stayed with them for two days. Every night when the man
went to bed he took something tied in a little bag to bed with him. While
he was out, the boys took his bag and untied it. It was found to contain
some kind of white powder. They did not know what it was till one of
the boys put some on his member. It felt queer and ticklish. Both used
it until it was all used up. They put ashes into the bag instead. Their
father came back. When he used the ashes it seemed different from what
‘he used before. - It hurt him, so he went out in the night and they heard
him crying. Then Spring-boy told his brother they could raise their mother
to life, that their father was having a hard time. So they asked their
father for five arrows and a bow. He made five arrows before he went
out to hunt next day.

When he was out hunting Curtain-boy told his brother he was going to
‘revive their mother and Spring-boy said he would try. They took their
mother off the scaffold and laid her on a blanket on the ground. Spring-
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boy had two arrows, one yellow and one black; Curtain-boy’s were blue
and green. Spring-boy was to try first; he stood over his mother and
talked to her. “When the arrow comes down, you had better get out of
the way.” So he shot an arrow straight from over the woman up into the
air. He told her to get out of its way lest it hit her. Merely her legs
moved. Curtain-boy came to her side and shot off one of his arrows.
When it came down he shouted to her to get out of the way. Just her head,
body, and arms moved. Spring-boy shot his second arrow up; this time
it came straight down at their mother. He told her to run out of the way.
She rolled away from where she was lying, and the arrow struck there.
Spring-boy shot his second arrow. As it came down she stood up and ran.
They took their mother to the spring. Spring-boy took his mother in
and washed her face and her whole body. He told her to dive twice
upstream and twice downstream, and when she came out she was as well as
ever. She went back to the tent and cooked some meat there. The boys
told her not to go outside till they called her. They went out and played
while she stayed in the tent. The man came back with his pack. The
boys, who were playing outside, ran toward him. Curtain-boy told his
father that Spring-boy had restored their mother. Spring-boy said he had
not, that Curtain-boy had. Their father told them not to say that since
their mother was dead. When they were close to the tipi, the boys called
their mother to come out. Her husband threw his arms round her neck
and kissed her. All then lived together. This man was afraid of his two
sons. .

They lived there for a long time. When they shot at the netted hoop,
their father told them not to touch the hoop till it fell down. One day while
he was on the hunt, one boy said, “Let us find out what our father told us
not to do.” When they rolled the hoop, they touched it before it fell, and
rolled it again. This time it did not fall but kept on rolling and the boys
followed, but could not shoot the middle hole. They followed it over a
hill. There they saw a big lake and on it stood a big tipi, half red and half
striped. The hoop rolled to the tipi and the two boys followed. It rolled
up the side of the tipi to the end of one of the lodge poles and stuck up there. -
They stood outside and were wondering what to do, whether to ask for the
hoop back or not. At last Curtain-boy asked the people inside for the
hoop on the tipi. - A woman. answered. She and a man were inside. The
man said to the woman, “Go outside and see. If it is a girl we'll adopt
her; if a boy, we’'ll eat him.” When she came out she saw two boys, went
in, and told her husband. He told his wife to bring them in, he would eat
them. She went out and told them to come in, they would return their
hoop to them when they were going to leave. They sat on one side of the
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tipi. He told his wife to cook something for them. She put a big kettle
with a lid over the fire. While they sat there, the water in the kettle began
to boil. The man rose, took one boy, tied his hands behind him, disrobed
him, and put him into the kettle. He did the same with the other boy and
put the lid on the kettle. While in the kettle they sat in the bottom and
were telling each other stories about what they had done. They stayed a
while. This man thought they ought to be cooked by that time and told
his wife to take out what was in the kettle. She brought a big plate and set
it before her husband, removed the lid, took a stick, and stuck it into the
kettle. One boy jumped out and stood up, telling the other to come.
Both stood up in the tipi. She told her husband to let the boys go, for they
were dangerous, and to give them their hoop. He refused, wanting to eat
them. Their father had returned home and asked his wife where they were,
but their mother told him they had not come back. He said they had done
what he had told them not to, but he thought they would get back never-
theless.

The man wanted to eat the boys. He took two lodge poles, tied one of
the boys to each pole, with head down and feet up, and told his wife to take
one of them. They waded into the lake, went where the water was up to
their chests, then stuck the poles into the lake, with the boys’ heads down,
left them there, and went out. While the boys were in the water, Spring-
boy untied his brother’s arms with his feet and they sat talking under the
water. After along time, when the man thought they were dead, he dragged
the poles ashore. He took out the boys, who stood up. The old woman
told her husband to let the boys go, but he wished to eat them, so he took
them into his tent again, dug a hole in the ground, built a fire, and threw
stones in. He brought some cherry-tree limbs. When the stones were
heated, he laid some at the bottom of the pit, and on the stones he laid the
cherry limbs, and on the limbs he threw the two boys with their hands and
feet tied. He threw some limbs on the boys and on these more hot stones,
covered everything with rawhide, made a hole in the middle, poured water
down the hole, and covered it with rawhide. Then he put dirt on top and
made a big fire. The old couple danced round this fire. When the two
boys were in this pit, Curtain-boy told Spring-boy he was burning. Spring-
boy untied his feet and arms and told him to sit up. They talked awhile
and then fell asleep. They let the fire burn all night. The old couple slept
till next morning, then came and spread something by the side of the fire.
They removed the dirt from the fireplace. The boys in the pit awoke and
when all the covering was taken off they jumped out. The man wondered
what kind of boys they were. The woman scolded her husband.. The man
told the boys she would return their hoop and they might go home. She
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took a stick and tried to get the hoop back; but could not do it. She called
her husband. When he came out, the boys shot him with their arrows and
killed him, but spared his wife’s life. They tore down the tipi, broke up
the poles, and cut up the cover. They took their hoop back, cut the man’s
head off, and brought it back to their own tent. There they told their
father that this man had boiled them and put them into the water and
roasted them. They took the man’s scalp, tied it to their own lodge poles,
and threw the rest of his skull into a spring.

When the boys got back, their father told them not to go to a certain
tree. If anything went underit, it fell and killedit. They started towards it.
They got close and ran toward it. - When nearly up to the tree, they turned
back. It fell to the ground. The two boys jumped to the tree, broke off
its branches, burnt it and brought some of its limbs back. After the two
boys had burnt up the tree, their father went and saw what they had done,
came back, and told his wife about it.

One day the father came back from the hunt and told the boys there was
a dangerous place where they should not go. It was a deep coulée, and when
any person stepped over it, it spread and closed over him so he could not
get out. While they were playing, Spring-boy wished to go there, so they
started. When they came near, Spring-boy ran to the coulée, acted as
-though going to jump over, but stopped. The coulée widened. Both got
back and started for the coulée. When they got up to it, they stopped and
turned back. Spring-boy ran to the coulée again. When he got to the
bank he stopped, and when it got back to its place, he shot arrows across.
It returned to its normal place. He and his brother leapt over it. It did
not widen any more then. He kept jumping over again and again. When
it moved no more they went home and told their father. Their mother
-told him not to tell the boys anything more about dangerous places for they

.were. sure to go there.

The boys went about and came to a beaver, who cut anything in two
with his tail. They asked for his tail, and the beaver gave it to them.
They went home and cut wood for their mother with it. Their father told
them not to go to a certain high hill, a buffalo living there would suck any-
thing into his mouth and swallow it. They started out for the buffalo.
‘When in front of it, the buffalo saw them, opened his mouth, and sucked
themin. While inside they held on to each other. In the buffalo’s stomach
they found all kinds of animals. They sat inside and scolded each other.
They saw the buffalo’s kidneys hanging. They touched one and asked what
it was. He said it was his slippery stone. They touched the other kidney
and asked what it was. He said it was his tobacco. - They touched his
heart, he said they should not touch it for it was what he did things with (?).
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They touched his windpipe and asked about it. He said it was his pipe.
Then they cut off these organs. The buffalo began to move about. They
cut a hole between his ribs and came out. Spring-boy took the heart with
him. -They started to run away. A big storm came blowing rocks and
-stones -away. When they shot their arrows, the boys would travel as fast
as their arrows. When one arrow struck the ground they shot another and
traveled with it. But the wind caught them up. Spring-boy ran into a
hole, while the other boy went on. The wind blew him up into the air!
and kept carrying him until he went to pieces. All that was left of him was
a clot of blood, which rested in some trees. After the wind, Spring-boy
went out of his hole and went home. He told his father they had killed
the buffalo and showed him the heart. His father scolded him.

Spring-boy was all alone at home. He was not so bad as he used to be.
He kept looking for his brother, but could not find any piece of him. The
clot of blood grew larger and larger till it was of a good size. Spring-boy
was able to tell different things from the buffalo’s heart, but could not
-tell where his brother was. Near the clot of blood was a garden, where
an old woman lived. She saw some rose berries, picked them up, and
found a clot of blood. She thought she would cook and eat it. She took
it home and put it into a kettle on the fire. When it began to boil, the boy
jumped out of the kettle.? She found the boy and kept him. One day while
he was out somewhere Spring-boy found him and took him back to their
tent. After that they did all the hunting for their father. They would
shoot arrows over a hill and kill buffalo and other game. All kinds of bad
animals were living then.

One day while their parents were away the two boys closed the door
and the smoke hole and went asleep in the daytime, sticking their arrows in
front of them. All the stars above got together. They knew the boys had
killed the bad things on earth and said that they must be fat from having

‘killed them, so the stars were going to eat them. Long-arm was told to
get them, so this day he stuck his hand through the smoke hole, and took
-Spring-boy up. When the parents came back only one boy was sleeping
there. They woke him up and asked where his brother was. He did not
-know. They looked all around the tent. The remaining boy traveled
round with his arrows. Whenever he shot an arrow he traveled just as fast
as the arrow, but he did not find his brother. They mourned for the boy.

1 The blowing away of one of the twins and his discovery by an old woman are charac-
teristic of the Gros Ventre and Arapaho versions. See Dorsey and Kroeber, 346 and
Kroeber, (a), 79.

2 This is a mere suggestmn of the Bloodclot motive found among several Plains tribes,

such as the Gros Ventre, Arapaho, Blackfoot, Dakota, and Omaha. See Dorsey and Kroeber,
304, footnote.
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Long-arm took Spring-boy together with one of his arrows, but when
he got out the boy dropped his arrow so that it stuck where he had placed
it before and a piece of the feather of the arrow stuck to the lodge pole.
Curtain-boy had looked for his brother several times in vain. One day,
while the parents were gone, he closed the door and smoke hole and lay where
Spring-boy had lain, wondering where he had been taken to. Fumst he
thought it might have been underground, but looking down he saw m@-hole
nor anything else. But there was a small hole in the flaps of the:smoke
vent. Looking up he saw the piece of feather sticking to the lodge:pole.
Then he knew his brother had been taken out there and said to his parents,
“T’ll follow and bring him home.” He took his own and Spring-boy’s
weapons, including the knife the beaver had given them. He shot one
arrow through the smoke hole and followed it. When it came to a stop he
shot up another, until with the fourth arrow he landed in the sky. He left
the arrows at the place where he came out on the other side, but took his
knife along. He got to a little tipi, where he saw an old woman, who took
him and adopted him as her child. She fed him, combed him, made his
moccasins, and otherwise provided for him. She told him in four days
the people were going to eat Spring-boy. “We, too, might eat some of it.”

This was the day before the feast. They started off for the feast. They
came to a man who had fire-moccasins. Wherever he went the ground
burnt. The boy cut his neck off with his knife and took his moccasins.
The old woman did not know what the boy had done. This man with
fire-moccasins was one of the dangerous things above.

On their way to the feast, they came to another place where they found
a man with a long knife who could cut anything. The boy told the old
woman to go on, went up to this man, cut his neck off, and took his knife.
He caught up with the old woman. When they came to a high hill they
met a man there and heard drums beating on the other side. They asked
where the feast was. He told them where the drums were heard from there
Spring-boy was to be eaten. The man said he was going to eat some too,
and the old woman said she, too, was going to have some. They came to
a large tent full of people.

Long-arm was seated in the rear and had Spring-boy in his arms. The
old woman was carrying Curtain-boy on her back and stood at the door.
The boy looked over the old woman’s shoulder and saw his brother and
Long-arm. Spring-boy shouted out to his brother, asking for help, as he
was having a hard time. The old woman who was carrying Curtain-boy
on his back was the Moon and had known the two boys. Curtain-boy
told her to run away and get to her tent as fast as possible. He got down
and went to the big lodge. He put on his fire-moccasins. He cut off one
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of Long-arm’s arms, then the other, then his neck. The people then ran
away. He took his brother back and carried one of the arms he had cut
off. He came to the old (Moon) woman and stayed there for a while.
Before going back to the earth they gave her the other arm cut off and
she placed it in the sky. It is now called Hand Star (i'ge baré’ ctse, star-
our-hand). They went back to where they had gone up, shot their arrows
down and followed them. When the arrows alighted on the earth, the
boys were also down there. They came back to their tent, showed the
knife and fire-moccasins and told their parents how to use them. They
had killed the bad things above, and also had killed the bad things on earth,
but they were afraid of Old-Woman’s-Grandchild.

The two boys stayed at home now and hunted for their parents. They
would shoot arrows over the hills, call out the game they wanted to kill,
and would kill it. While doing this one of them missed the game and
shot his arrow into a snowbank, but the other shot a buffalo. The former
was gone, for the arrow was his body. The other boy came up after the
game but Old-Woman’s-Grandchild had taken the arrow, that was why
his brother was gone. Old-Woman’s-Grandchild made Curtain-boy his
comrade. They went round together, killing wild animals. One day they
came to two men who were butchering buffalo. One of them told them
to sit down and look on while they were butchering. When they opened
the stomach, the buffalo had a calf inside. One man took the foetus and
asked the boys whether they wanted to eat it. The boys ran away from
the calf. The man followed them. The two boys ran up a tree. The
men hung the calf on the limb of a tree. The two men recollected what
they had done and came to the tree. They found the two boys up tiéte,
wha asked them to take the calf away. The men told the boys if thef did
angebad things they would do this again. Curtain-boy told Old-Woman’s-
Géighdchild he was going home, left him, and went home.

When Old-Woman’s-Grandchild took Curtain-boy, he could not do
anything against snakes, that was why he had got him. Both together
came to the snakes’ tent. They entered and sat down in the rear; the snakes
asked what they came for. They told them they came to tell stories. They
began to tell stories. The boys said, “ When we move early and camp late
in the evening, we usually fall asleep and sleep soundly. On windy days
when we do not move and lie in the tipi we sleep soundly When after being
out on rainy days all day we come back in the evening and sit by the warm
fire, we sleep for a long time. When we have been out from early in the
morning, hunting and butchering buffalo till evening, we are tired and go to
sleep right away.” Then all the snakes were asleep. Old-Woman’s-
Grandchild cut off all the snakes’ heads except that of one which woke up
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and went into the ground. As he went in he told Old-Woman’s-Grandchild
he would sleep some time too. When they left this place, they went round,
sometimes they lay asleep and stuck their arrows up. The snake came:
underground and went into Old-Woman’s-Grandchild’s anus. Then he
.woke up, broke himself off at the hip, but the snake went up. He broke off
his neck, but the snake went into his skull. Curtain-boy took the head to
a hollow, and then it rained till the skull was filled with water. All this
time Curtain-boy watched the skull; when the rain was over, the sun'came
and the water got to be very hot in the skull. The snake came out. Cur-
tain-boy took him by the neck. Old-Woman’s-Grandchild came to life
and stood up. He took the snake to some rocks. The snake begged they
should let him go, but they refused. They rubbed his face against the stone
till it was worn off. Before this the snakes had long noses, but they wore’
them off. While they were rubbing it, the snake went on begging for mercy,
so. they let him go after a while. He said, “T’ll only bite once in a while,”
and went underground. This is why snakes do not bite us very often now.

3.

A man and his wife were living together in a tipi. The man went out.
hunting. His wife was pregnant. Once, while he was out hunting, a
woman came in. His wife began to cook meat and gave it to her. She
said, “Pregnant women are my plates.” The wife lay down on her back.
Her guest began to eat the food from her belly. When done, she ran-a
knife across her abdomen cutting her open, and pulled out two little twins. -
She threw one of them behind the curtain, the other into a spring. She put-
sticks behind the woman te make her stand up. :

When her husband came back from the hunt, he saw his wife standing.
She would not move. “What are you doing so quiet?”’” He touched her,
and she fell down. He looked and saw her belly was empty. He took his
wife to one side of the fireplace, cooked his meat in the embers and ate.
While eating he heard from behind the wall the words, “Father, give me
something to eat.” “Whatever person you are, come out and eat of it;
I am poor.” 'When it came out, it was a little boy. He told the man what
had happened. “While you were away, a witch came. My mother ‘cooked
meat for her. When she was done, she said pregnant women were her plate.
My mother lay down helpless. She cut her open and threw me behind the
curtain and my brother into the spring.”

The man cooked lots of meat and left it for the boy when he went on the
hunt. When he came back, everything was eaten up. He looked and found
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two different tracks. ‘‘ Make a bow and arrows for me.” He cooked lots
of meat, went on a hunt, and saw lots of tracks where the boys had been
playing. * The boy said, “Make me another bow and arrow.” The father
said, “You're all alone. What do you want with two bows and arrows?”
“I want to leave one at one end, the other at the other, that is why.” The
man made two for him. When he was gone Spring-boy played with him
and when his father came back, he said, “I smell your father coming back,”
and fled to his well. The father said, “There are two of you.” “Yes;
when you come, he always runs back to the well.” “Next time he does so,
hold on to him.” The next time the little boy tried to do it, but Spring-
boy bit him and got away. Then the father made rawhide gloves for the
boy. “This time I’ll not go away, but shall hide. After you play a while;
show him a mark, and when he bends over it, fall on him and call for me,
and I'll come too.” The boy did this. His brother could not bite through
the rawhide. He called for his father and the man held the boy. Spring-
boy said, “I am helpless now, but I want to return my teeth to my ‘father.””
He went back and returned his sharp teeth to his ‘father.” He said, “My
‘father’ wants to eat, bring a complete buffalo for my father and all will be
well.” So the man went, got a buffalo, and put it into the spring.

The boys grew up. Their mother still lay where she had been left.
When their father went out, Lodge-boy said, “ Spring-boy, you say you are
powerful, let us revive our mother.” Spring-boy said, “I will try to do it.”
He stamped on the ground beside his mother and said, “ Your kettle is over-
flowing.” Her arms began to move. The other boy said, “I’ll try now.
Your ball is falling on you, look at it.”” She nearly got up, tried to, but fell
back. “Mother, your cherry-masher is falling over you, get up.” She
stirred, sat up, and fell back again. The other boy said, “When I do it,
she’ll get up. Your husband has come from the hunt, now get up and see
toit.” She got up, looked out, and stood still. Both held her and walked
with her outside. She became well again. She came and sat down. They
gave her water and she drank; meat, and she ate. They told her to
stretch. She did and said, “I’m well now.” When her husband came
home from the hunt, the boys were gone. The woman came out. Her
husband got scared. She was laughing for joy. Her husband threw off
the game. She started a fire, and put on her kettle. She gave her hus-
band to eat. “You have been dead for a long time, what has happened? ”
“I was asleep, your boys woke me up.”” “The boys are crazy.” :

The man said to the boys, “There is a buffalo on the other side. When-
ever anyone goes there, he swallows- him. Don’t go there.” The boys
said, “Let us go there.” They took long willows and packed them cross-
wise. When they got close the buffalo swallowed them. Other people
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had been swallowed and a number of them were in his belly. . Some were
dead, some weak, some had just been swallowed. “What kind of people
are you?” The kidneys of the buffalo were hanging down. “Brother,
what is this?” “This is my stone smoother (bigrac tdcu).” They touched
his heart, “What’s this, elder brother?” “That’s what I go by.” They
touched the main artery of his heart. “That is my pipestem. What do
you want to do with these cross sticks of yours? I know what you are
after, you’re always in mischief. You knew trees would not come in so
fast, but would get caught.” “We are.going to use the trees for a Sun dance.
We’ll have it in here. It’s just as well.” “All right.” They put the
two sticks together, and one climbed on top. One began to sing. The
other danced with a knife on top of his head, point up. He danced under
the buffalo’s heart, and every time he jumped up his knife touched the
heart. The buffalo began to get uneasy. “Cease dancing.” They sat
down and spoke to the other people: “You’re old enough to know better
than to let these people die.” They cut off his heart and his kidneys.
Then the buffalo died. Before Old-Woman’s-Grandchild there were many
bad animals. This buffalo alone was left now. They cut the ribs open and
cut their way out, also taking out the other people in there. The boy’s
father said, “That buffalo was bad, that’s why I forbade you to go there,
it’s a wonder it did not kill you.” “Nothing can kill us.”

They sat among a lot of pebbles. “Comrade, cut off a piece of the
skin from my temples.” He cut it off and spread it out. “Take this stone
and make a hole in my head.” He did. = “Take my brains out.” He did.
“Are they all out?” “Yes.” “Take a lot of little stones and put them
in.” Now he sewed up his head. “Shake your head.” It began to
rattle. He came back, and whenever he moved about his head rattled
and he was pleased. They came home and were going to eat. He tried
to eat without making a noise. ' _

His mother gave him food. He took it as gently as possible but his
head almost rattled. “What is the matter, why are you keeping so quiet?”
“T have a very bad headache, that’s why.” He shook and his head began
to rattle. When the father came back, his wife told him their son had
a headache. “I don’t believe it, they are always in some mischief.” “No,
he has a bad headache and is keeping as quiet as possible.” “Mother,
come and.touch my head, it aches badly.” When she came to touch it,
he shook it and it began to rattle. She was.scared and leapt to the other
side of the tipi. The boys laughed.

They went around. Their father said, “All the animals will try to do
something to you. Don’t separate.” Since they always did the opposite
of what their father told them, they separated after a while. One day
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Spring-boy sat alone on the prairie and Long-arm got him up to the sky.
He did not come back to Curtain-boy. The father asked; “Where is your
brother?” “When we were out, he went one way, I the other. For
three days he has not come back.” “Your brother must be dead some
place.” “No, nothing can kill him. Something must have happened,
I’ll hunt him today.” He got to the place of separation and tracked him.
He went to a knoll. His bow and arrow were still there. Heé looked round
and up and saw a hole in the sky where his brother had been taken. The
boy brought back the bow and arrows and returned to the tipi. “Did you
follow the trail?” “Yes.” “Do you know how it happened?” “I
trailed him to a knoll, found the place where he was sitting and his bow
and arrows. When I looked up I saw a hole in the sky.” “Long-arm must’
have taken him. What will you do?” “I’ll bring him back.” “You
had better not go. If you go, you won’t come back.” “No, I shall bring
him back.” He got to the place, shot an arrow at the hole, followed it and
climbed into the sky. While traveling he got to a big camp. All the
tipis were black. They were raven people. He came to an old woman and
entered her tipi. “Where do you come from?” “I have no one that
owns me. I came to you.” “I have no child, I will adopt you.” “Yes.”
He slept there. At night he asked her, “Have they taken any person past
here?” “In this other world there were two boys who were always in
mischief, Long-arm got one and they passed here. They took him to
another camp and there they’ll eat him.” “When?” “In four days.” .

The next day the boy came to another big camp, where there were
cranes. He got to an old woman’s tent. “Son, where have you come
from?” “I have no relatives, I have come here.” “I have no children,
I’ll adopt you.” He slept with his grandmother and during the night
he asked whether anyone had been taken through that place. “There
were two boys always in mischief. Long-arm has taken one through
here and they’re going to eat him.” “How long ago is it since this hap-
pened?” “Three days ago they passed here.” Next morning he slipped
out unawares and went on. He came to another big camp where the
tipis were all white. They belonged to the white-hawks. He came up
and found an old woman. “Son, where do you come from?” “I have no
owner and have come here.” “I have no children, I will adopt you.”
“Yes.” He slept there that night and in the morning he was gone. That
night when in bed, he asked, “Has anyone been taken past here?” “There-
were very wicked boys in the other world. Long-arm got one and passed
by here.” “How many days ago did that happen?”. “Yesterday.” In
the morning he went on. He came to a big camp. About the smoke hole
it was.all black. It was a camp of eagles. He came to an old woman’s
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tipi. He went in. “Little son, where have you come from?” “I have
no owner, I have been traveling and happened to come to you.” “I have
no children, I will adopt you.” “Yes.” He slept with her that night, and
heard drums beating. “Grandmother, what’s that?” “Two boys in the
other world were always in mischief, Long-arm has taken one of them and
they’re going through performances to eat him tomorrow.” The boy
was small. “Tomorrow when they eat him, will you take me there?”
“Yes, and if they give us a joint of the finger, eat it.” Next morning
they went. “Grandmother, carry me.” So she carried him on her back.
They came to the place. People were dancing there and he saw his brother
wrapped in Long-arm’s arms.  He could not open his eyes any more. - When
the boy came to the door and saw his brother, Long-arm’s captive opened
his eyes and recognized his brother. He looked round. “He is looking,”
said someone. ~ Long-arm said, “ He’s going to die, so he’s taking his last
look.” “Rattling-head, how is it you kept it off so late? You might
have come long ago.” Then the boy leapt from the old woman’s back,
jumped up to his brother and stood in the middle of the ring. Long-arm
had a round stone for his medicine in the center of the ring. The boy
jumped there. Long-arm said, “That sweet thing has come of himself.
I was going to come after him.” “Long-arm, give me back my brother.”
“No, I have brought him from afar to eat him. When he is eaten up, we’ll
eat you too.” “If you don’t give him back, I’ll do this to you.” He shot
his arrow at the stone and it burst. All the people said, “ They re sweet to
eat, we’ll eat him too.” “What will you eat? You are poor and can’t
help yourselves, you have nothing to kill with. You are weak.”

They were all eagles; their tipis were black and white. He came to
Long-arm, who said, “Wait a while, I'll give him back to you.” “If you
had given him to me as soon as you saw me step into the middle of this
place, it would be well. , But now you'll have to die. You have not the
body we have, you are not strong and tough at all.” He pulled out his
knife and cut off his arms. Where the knife passed, Long-arm’s arms fell.
The fourth time he cut almost up to his shoulder. He took back his brother.
Long-arm said, “I’ll behave in the future. Let me live.” “No,” he said,
and cut him in two and then into small pieces. He took a big club, and
knocked all the birds down. They flew to escape. “You are nothing but
birds, you are not true persons. Henceforth scatter and go all over the
world, but never go to a people like these again.”

He came back with his comrade. Where he went, all the previous tipis
he passed had been left. Hé came to where he had entered the sky. He
shot an arrow through the opening. Where the arrow alighted, they too
alighted. The hole was closed up. They came home to their own tipi.
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THE OrPHAN’s CONTEST WITH THE SUN.

There was once a very good-looking girl. She got married four times
and her husbands all left her. She was crazy over other men. When any-
one said to her, “You are pretty and ought to behave better,” she would
reply, “I want to have plenty of fun before I leave the world.” There was
a poor good-looking orphan boy; when he came to the first lodge in a camp
he would stay there. He would call the woman there “mother” and the
man “father” and the young people his “brothers” and “sisters.” He
was a very kind boy. One day all the young people went out swimming.
There were more girls than boys. They were going to throw water on each
other. This young woman was there. The girls called her but she would
not come. - After a while she thought she would bathe and then go home.
Just as she got into the water this poor boy jumped in, held her by her arms,
and took her to the other girls. Afterwards they went home. When the
young woman went home, she did not feel well. The young man had kissed
her in the water. That night she went to bed and she thought the young
man would sneak in, but he did not come. The next morning the young man
woke up, took a bath, and sat down on the river bank. The girl saw him;
she took her blanket, and followed him. As she came she saw him sitting
by the river. He hid. She thought she might jump at him when in the
water and waited. He undressed and went in. Just as he got in, she
jumped up to him. She asked him, “Why didn’t you come last night?”’
“You are not my sweetheart, that’s why I did not come.” “What did you
kiss me for yesterday? When we kiss it means that we are sweethearts.”
He then wanted to possess her. She said, “ You are not man enough to do
it.” He seized her and possessed her. Then they talked for a while and
went home. It was the first time he possessed a girl; before this he was
only an aktsizo’'zec] When he got home he met his comrade and told him
to fix brass tubes for axie nit'wire braids; then he dressed up. “We'll
sport round this girl’s camp.” Before going, the comrade said, “ You had
better not go there, she is crazy.” “We’ll go there anyway, she is very
good to possess.” They went on and sported round her tipi. She took her
blanket and went out towards the woods. The young men followed her.
When he caught up she said, “ You are not man enough to possess me.”
He possessed her again. They came back. That night he sneaked into
her tipi and slept with her, wanting to possess her again. She said, “ You
are not man enough.” He again possessed her. When he wanted to go

1 An expression applied to young men from ak, ‘‘one who,” and tsizé’zec to practise
onanism.
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out, she said, “Some day I'll tell you something.” He lay down again and
asked what it was, but she would not tell. “Some day you’ll know.” So
he went back to his tent.

Before swimming that day when she was kissed by the boy. this girl had
got married to the Sun. That night the Sun came back and saw his wife
asleep with someone else. He got angry and went out.

One night the boy sneaked into her lodge and slept with her. When
they talked that night the girl told him to go down below, that she would
meet him there. “Then I'll tell you what I have not told you before.”
Every night before this when he visited her he always asked about the
secret and she had never told him. That morning the man waited at the
meeting-place. After a while he saw her coming. When she got there he
wanted to have his will of her again. She said: “I have been married three
winters and three summers.” “Whom are you married to?” “I have been
married to the Sun.” It was fall then. “Try to do the best you can to
get saved, the Sun wants to do something to you and me,” she said. “I
don’t care about the Sun, I’ll be saved anyway. I am greater than the
Sun.” “Don’t say that, you'll get your fill,” she said.

The young woman and the young man came home. The Sun came back
to his wife. “I thought you had slept with all of the young men in camp;
I think you have not slept with some of them yet.” She answered: “There
are a few I have not slept with yet, and I want to sleep with them.” “I
will give a lot of trouble to the Crow Indians for that.”” When the Sun went
away he took away all the grouse and deer and other game with him.
When the young man stayed home a single night, his mistress would come
after him. She did not want to miss his company a single night. The
young men all went hunting, but found nothing. One day the herald cried
out, “All shall go hunting! If no one can find anything, we’ll get away
to some other place!” He told them to stay out for two days. Everyone
got back in two days. “We may live.”” They ate up their dogs! None
of the men brought anything, all returned in two days. They left the place.
All moved. The young man and his mistress stayed in camp. The young
woman had a pinto and a yearling colt. She wanted to take her husband
on the horse, but he refused to go. He said he would walk and catch up
with her. She wanted very much to take him, but finally went on alone.
The young man and woman knew what was the trouble but did not tell
the other people. When all had camped, the young woman got there.
She waited for her husband to come back. He did not come, so she asked
one of her brothers to get a horse for her. He did, then she rode it back

1 Here the narrator said the people in the story were Hidatsa.
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toward her husband. On the way she cried. She met the Sun on the way.
She wanted to catch him, but the Sun would not let her come near. “The
one you love is over there, sleeping on his way. I’ll make all his people
starve, except one or two perhaps.”” He went off. The girl got to her
husband, awakened him and brought him home.

When they were home one afternoon the crier called all the men together
to talk over the troubles they were having. All gathered together. A
cunning man (wardtsia) ! was there, and he observed that that lewd woman
had not been with any young man for a long time. “Either the Sun or
the Morningstar or Old-Man-Coyote has given us trouble and we can’t do
anything. Let us move towards the mountains where the grouse stay, and
see whether we can get any. That woman and the young man are the cause
of our trouble.” Everybody else said, “ This girl has picked out the poorest
boy in camp for her husband.” Everyone protested against that. “We’ll
move early next morning.” They broke camp and moved towards the
mountains. After all had moved, only the young man was left. He took a
stick, used it for a cane, and went on till he met an old dog crying; he cried
with it and went on. They had a heavy snowstorm that day. He finally
got to the campsite. His wife had kept a corn ball for him. She gave it to
him. The young man called the crier of the camp. When he came up to
the young man, the latter cried out, “Get me a little piece of fat!” They
looked for some fat and could not find it. There was a child who had kept
some guts in a quiver and in the guts there was some fat. The crier took it
over to the young man. He told all the people in the crowd to get firewood
and make a pile. Everyone went out, got the wood, and piled it up. They
burnt up all that wood. He divided the fat into four balls. He took one
of the balls, threw it on the fire, and ordered the young men to shout. The
fire went way up into the air and then it came down. The second time it
went further. The third time the fire went further; the fourth time it
went into the heavens. Then he sang a song of joy and went through the
crowd. The snowstorm was still continuing. He told the women to dig
up seven buffalo chips. She swept the tipi nice and clean. In this tipi he
made seven buffalo tracks. When they brought the seven chips he told
the herald to cry out whether he could find a young man who had not yet
known a woman. It took some time to find one. He told him to take the
seven chips, and to try to get to the first hill and to leave the chips apart.
He went and did so. The orphan told the same boy, “ Before sunrise, you
must see this place where the chips are.” Early the next morning this boy
went to the place and he saw seven buffalo lying there. He came back in a

1 Possibly the hero of a Crow cycle is here referred to (see p. 256).
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hurry and told the young man who told the crier to herald it, announcing the
people should try to kill all of them and not let one escape. They set out
and killed all of them. Everyone was satisfied. All said, “Thank you!”
Many of them drank the buffaloes’ blood. The snowstorm ceased. He told
all the boys they would see a little bird in camp and should try to kill it.
They killed it. The second time he said a fox would come to the camp and
they should make a trap to catch it. They caught it. He told them there
would be a magpie in camp and they must try to kill it. When it came,
they killed it. The fourth one to come was a crow and they killed it. The
fifth time the Sun sent Old-Man-Coyote. He turned into a person; he
was to find out who was the medicineman in camp. They caught Old-
Man-Coyote, and made him marry a woman, and kept him there. The
young man told all the people to get buffalo chips; he sent them out again,
and again they saw buffalo there. They killed all of them. One of them
had sores; they killed it too. The young man butchered it. From that
time on he did not have to send out chips; the buffalo came by themselves.

They fed Old-Man-Coyote. He schemed how to get back to the Sun.
He turned into a wolf, and then they let him go. He went to the Sun and
told him it was impossible to starve the people for they had plenty to eat.
The Sun was wondering where he had forgotten any buffalo since he thought
he had taken away all the buffalo, deer, and grouse. When Old-Man-Coyote
went up, the Sun turned these. animals loose again, and they came back to
earth. )

YELLow-DoG AND THE MORNINGSTAR.

The Big Dogs were gathered in a tipi and were singing and having a
good time. One of them said, “ When the Indians get up meat to dry, we’ll
take it and eat it.” 2 A crier accordingly announced that the Indians were
to put up their meat, and the Big Dogs were going to select what they
wished. Accordingly, the bravest of the Big Dogs painted and tied on
their medicines. One by one they picked out meat and fetched it to the
meeting place. It came to be Yellow-dog’s turn to go. He passed the tipi
of a former sweetheart of his. She had been very loose but lately she had
quieted down somehow, and people no longer heard about her escapades.
Yellow-dog entered this girl’s lodge and found her alone, busy with her quill-
work. He said, “I shall have my will of you and go,” but she refused. He
advanced nevertheless, but she protested, “I am not as I used to be, don’t

1 Compare with the preceding tale. An Hidatsa version has been recorded i)y Dr.
‘Wilson. )
2 See vol. XI, of this series, 288.
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come.” Still he advanced. Then she said, “ Are you a man, and is that
why you wish to have your will of me?” He said, “I am Yellow-dog and
Tam aman.” “Well, if you are a man, come on.” ‘

This girl had been married to the Morningstar, that is why she had
reformed her ways. At night the Star came and knew she had been unfaith-
ful. Hesaid, “ You are no good, I have come,” and turned away. He gath-
ered together all the buffalo, deer, and other animals, and took them away.
It began to snow and never ceased. During the snowstorm the Indians
heard flutes blowing. Finally, they had used up all their provisions, and
some died of starvation. One night the clouds broke up and the snow ceased.
The Indians made up their mind to go to the woods. “If we stay here, we’ll
all die. We have.no wood, let us go there and eat rabbits or anything else
we can.”  They moved, crossed a river, and got to where there were plenty
of trees. Yellow-dog was so weak he could not walk any more. The people
heard his voice, it was like that of a mourning dog. His sweetheart told
‘her mother: “Make four corn balls.” She came back and gave them to
Yellow-dog. She asked, “Is that you, Yellow-dog, and are you still living?”’
“Yes, I am still living.” “You said you were a man, how is it that you are
unable to move?” “I am a man, but I am now so thin.” She gave him
one of her corn balls, put her arms about him and dragged him some dis-
tance. Then she gave him the second ball, and a little later the third. He
was then able to move a little farther. After the fourth ball he was strong
enough to walk a little. She took him to her lodge. In the place where
they moved there were many rose bushes. Someone gave Yellow-dog a
ball of rose berries. When he had eaten it, he felt better. - _

The following morning Yellow-dog called his comrades, and some of the
leading Big Dogs came. He said to them: “I want you to try to find a
small piece of fat, if you find one, we shall be saved.” They looked for some,
but could not find any. There was an old woman living at the edge of the
camp with her grandson, whose belly was puffed up. The people said:,
“This old woman and her grandson are not thin, they must have some fat.”
The old woman said: “You are able people and more likely to have fat than
1.” Her little grandson was standing outside shooting at ashes with his
arrows. He was wearing a necklace of turtle-shell. He asked his grand-
mother what the Indians wanted. “A piece of fat. They cannot find any,
and I suppose we shall all have to die.”” The boy said: “Last fall, when we
had plenty, I used to give this shell of mine some fat, there is plenty of fat
in it.” She looked and found an abundance of fat there, then she said to
the people: “My grandchild has some fat in his medicine, you may take it.”
They got a pretty good-sized ball of fat from it and brought it to Yellow-dog.
Yellow-dog began to wash it, mixing it with some weed, and divided it into
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four balls. He announced that all the able people should bring and pile up
firewood. When this had been done, he said, “ At night I wish all of you to
gather in a circle round this wood and start the fire from all points.” He
painted himself red all over. The people set the pile afire and called him.
He stood at the edge of the fire. “When I sing and throw one of these balls
into the fire, I wish all of you to shout. If I do this four times and what I
am thinking of now does not come true, we shall all die.” He sang a song
and threw the ball into the fire, and the people shouted. The fire burst,
and the ball went up into the air a considerable distance and stopped.
When he threw the second ball in it went up still higher in the shape of fire.
The third time he sang and threw in a ball the fire went still farther up and
went out. “There is only one more left, and when you shout, don’t stop.”
He threw the fourth ball in, and the fire went high up and out of sight.
Then something came out of the. fire,— a white wolf that began to bark.
So the Indians continued to shout, and the wolf after barking a while dis-
appeared whence he had come. Then Yellow-dog heralded that a Chinook
wind would come and melt the snow. All the people went away.

That night a warm wind blew. Yellow-dog asked a friend to bid the
able-bodied men search for seven buffalo chips. They brought them and
laid them down in his tipi. Then a herald announced: “Tomorrow morn-
ing Yellow-dog wants you to climb the highest hill you can see.” The men
did so, and came back howling like wolves. They reported having seen
twenty head of buffalo at a bend in the river. The men all surrounded
the herd and Yellow-dog ordered them to kill all of them. So they drove
them down a bank, killing all. Now they had food. Not long after this
event Yellow-dog again sent out for young buffalo chips. He kept them in
his tipi, and no one was allowed to fool with them.

Early the next morning the young men again climbed the hill and re-
turned howling like wolves. They reported seventy to eighty buffalo in
the same place. So the men got ready to start, and Yellow-dog again
announced that all were to be killed. So the buffalo were killed, and the
camp had still more to eat. The people began to fill out and those who had
been weakened were again able to get about. Not long after this Yellow-
dog again ordered young men to scout in the same place. They went early
the next morning and came back howling wolf-fashion and reporting a
hundred head. Yellow-dog announced that not one was to be allowed to
escape. So all were again driven down a bank and killed. Now they had
plenty of meat, and all the people became fat and able-bodied. When the
meat was dry, Yellow-dog again had the young men go to the hills. The
young men rose before daybreak and went out. They came back howling
to report two hundred head. Again Yellow-dog ordered all to be killed.
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So they surrounded the herd and began to kill them. One four-year-old
buffalo broke through the surrounding circle and got away with arrows
sticking in his body. He reached the place where Morningstar ha.d corra,lled
the buffalo and fainted.

Morningstar said: “I thought I had all the animals in here, how do
you come to have these arrows in you? Did I not see you, or how was it?”
The four-yéar-old replied: “We were among the pines on a mountain called
Mountain-Chief and never came out, that is how you never missed us.”
_“How many of you were there?” “About two hundred.” “How did you
come here?” “We were traveling over here, but got tired and lay down to
rest. - We slept close to the camp. They found us and killed all but myself.
I alone escaped. This is how I came to have these arrows in me.”

. Morningstar called all the animals. “I wonder how this has happened,
it must have been through Old-Man-Coyote, he has power.” First, how-
ever, he asked a wolf lying there, who had no hair: “Is it you?”” But the
wolf looked so old and weak that he did not suspect him. Then he asked
Old-Man-Coyote, “Did you do it?” “No, I know nothing about it.”
Then he told a little sparrow to look into Yellow-dog’s tipi. When the wolf
heard of the sparrow’s mission, he sent his own spirit out of himself to
Yellow-dog and told him: “Morningstar is sending a little sparrow, have
the boys lie in wait for him.””> So a herald proclaimed that all the children
were to be up very early, to lie in wait for the sparrow and to kill him. Very
early the next morning the sparrow came, going from one place to another
and eating meat, when the boys killed, it.

Morningstar waited for his messenger’s return, but the sparrow did not
come back. He thought, “I wonder why he never comes back.” Finally
he sent out the magpie, but the Wolf advised Yellow-dog to have it killed
in the same way. Yellow-dog had a herald announce that a magpie was
coming, and that the boys were to bait it with meat and killit. So when the
magpie came, plenty of meat was scattered about, and when it came to a
tertain spot it was shot and killed. Morningstar waited for the magpie,
but it never returned. Then the Star seleéted the fox: “You are a good
runner, sneak round at night.”” But the wolf again warned Yellow-dog,
and he had it heralded that the young boys and the young men were to set
fox traps. The fox came to the camp at night. He smelt cooked meat,
and it made him feel hungry. He got to the edge of the camp, and smelt
some guts. He thought, “I'll eat some first, and then go to the camp
When he touched it, he was trapped, and he did not return.

Morningstar said: “I have sent them out, and they have not returned.
Do you, Old-Man-Coyote, go now. You are a person and an able one, do
you ‘go straight and find out how they are.”” The wolf told Yellow-dog:
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“Now they are sending Old-Man-Coyote. Have no fires in the tipis save
in your own. Have your wife bathe and lie there unclothed. Have buffalo
ribs cooked. When he sees the meat, he will get hungry. Say to him
‘mirfipxek-a'‘ta! come in.’” Yellow-dog had a herald proclaim that all
the people should have their supper and go to bed early. He had his wife
put ribs on the fire, then told her to bathe and smoke herself with incense.
He took a pipe, filled it with tobacco, and waited for his visitor. By his
power he knew when the door moved ever so little. Old-Man-Coyote
saw the meat and the woman. Yellow-dog said, “ mirépaek - G‘ta, come in.”
So he came in. Yellow-dog said, “ Have your will of the woman first, then
you may eat.”” He had his will of her, then washed, and the woman pre-
pared the buffalo ribs for him. When he had done eating, he felt well.
Yellow-dog and Old-Man-Coyote  smoked together. When they had
smoked, Old-Man-Coyote said: “mirfipxek-a'‘ta, they took all the animals
away to destroy you, but now that I have come you shall live. Since you
have smoked with me, I’ll go up and tell him that there is no snow on the
ground and you have plenty to eat. Then he will storm again. Take the
pipe bowl from the stem, then raise the stem, and it will knock him down.
“I’ll go now, I was hired to come here.” Yellow-dog said, “ He wants to
know how we are, take this heart-fat and show him.”

Old-Man-Coyote came to Morningstar, handed him the fat and said:
“Here, take this, you who are trying to destroy people, even the woods close
by are full of meat.” “Where did you get this fat?” “They had it in
their tipi, smoking it. I stuck my hand through the smoke hole and took
it to show you.” Yellow-dog had said to Old-Man-Coyote, “Give this to
my father to eat.”. Morningstar said, “You have adopted that fellow, I
do not believe you.” “No, I have not adopted him.” Then Morningstar
himself said, “Give the fat to that old wolf there.” So he gave the fat
to the wolf. “Well,” said Morningstar, “they have plenty to eat, but I’ll
torment them with a storm.” So he caused a storm to rage. Yellow-dog
bade the Indians stay indoors and tie up their dogs, telling them he was
going to do something. He sdid, “0ld-Man-Coyote, I'll do what you bade
me.” He threw the pipestem toward the flute heard during the storm, and
the flute was heard no more, and the snowstorm ceased. When the flute-
player returned to Morningstar, the latter asked, “ Why are you back so
soon?” “Yellow-dog knocked me down.” “How?” “With a pipe-
stem.” “We can do nothing then: All of you animals, go out and scatter

over the world.”
Then the Star said, “We’ll have him killed in the spring in battle.”

1 See p. 55{ the form here given has the first person possessive pronoun prefixed.
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Coyote told Yellow-dog: “When you have a sham battle in the spring,
wear a war-bonnet with tails and ride a pinto horse.. Thus the Morning-
star will know you.” When spring came and they had sham Dbattles,
Yellow-dog twice put on the dress recommended by Coyote, and the Morn-
ingstar saw him. At night, Old-Man-Coyote visited Yellow-dog and said,
“mirdpxek-a‘ta, they are going to raid you in two days. Take a poor
man to ride your pinto, have him paint like yourself, and weai your bonnet
and red robe. You shall ride a black horse, paint yourself red, and carry
a sword. On the enemy’s side will be a man with a two-tailed bonnet, rid-
ing a black pinto and carrying a club. This man is the child of Morning-
star. When you fight, this man will knock down your substitute with
his club. Then do you with your sword make a motion above his head.”
Yellow-dog had a herald proclaim that they were to be raided and that
all were to get ready. So next day they painted up and prepared for
the battle. Yellow-dog called over a poor boy: “Come here, I’ll paint
you up and sing for you.” He painted him in his own style and made
him wear his clothes and sang praise songs for him while leading him round,
so that the other young men were envious of him. “This young man is
poor, I’ll let him strike the first coup.”

At noon the battle began. Morningstar’s son saw the poor boy dressed
in Yellow-dog’s clothes and killed him; that is how he struck first coups.
“Now I have killed the strongest one, let us make a run and take their
wives and children.” Then Yellow-dog met him and threw his sword over
the Star’s son’s head; his real body being above his head, the Star’s son
fell. Yellow-dog took his horse and bonnet. Star-child had taken those
used by the poor boy. Yellow-dog chased and killed many of them. When
it. was all over, the enemy found that they had killed only a poor boy,
and that Star-child was killed.

CORN-SILK AND HER Son.!

There was a pretty Hidatsa girl. Young men wanted to marry her,
but she refused. Whenever a suitor offered her horses, she would not
take them. Once a man brought ten horses in order to get her, and there
was a good-looking pinto among them. She had three brothers (ichatse’).
The youngest of them said, “Elder sister (mak kata), marry him so that
I may own the pinto.” She answered, “No.” “Why not?” “I don’t
like to have children, it would make me dirty.” Her brother said, “ There

1 Told by Plenty-hawk. This tale contains the Bluebeard and the Piqued Buffalo
wife motives. In an Hidatsa version of the Corn-silk myth, the heroine marries Worm-face
(see p. 119).
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have been many men who wanted to marry you. Why didn’t you take
any of them? Do you want to marry Iaxpawéaxic (One-feather-gone-from-
his-wing?)?””  “Yes; that is the one I want to marry.”

She made a great many moccasins and corn balls, packed them on her
back and went away. After the first coulée was passed, there was a truly
white tipi there. She stood outside, and one of the inmates looked out,
then turned back again and said, “There’s a poor person standing outside,
we'll call her in.” They called her and bade her sit on the left side. She
unpacked her load, took out some corn balls, and gave them to the people
inside, who were mice. She did not tell them about her getting married,
but they knew before she spoke. They said, “We can do nothing for you.
Your husband is bad, you’ll not come back alive if you marry him. You
will get to another lodge on your way. We can’t do anything for you.”
After she had gone a while she came to the place the mice had told her about.
She stood outside. One of the inmates came out and went in again. “There
is a poor person out there, call her in.” They called her and told her to sit
on the left- side. She unpacked her load and gave each of them a corn
ball. Before she had told them anything they knew about her marriage.
They said, “We can do nothing for you. That man is wicked; he kills
every wife he gets. You will never get alive again.” They told her she
would come to another lodge. When she got there, she found it bigger than
the others.  She stood outside. One of the inmates came out and turned
back. “There is a poor person outside, we’ll call her in.” They called
her, and she sat down and gave each of them a corn ball. They were glad
to-get corn balls. The people of the first lodge had been little black mice,
those in the second lodge were somewhat bigger black mice, those in the
third were mice with white streaks on the chest. These last said, “We
cannot do anything for you. - Where you are going, it is very bad. You
will get to another lodge and there they may be able to do something for
vou.””  She got to the fourth lodge and stood outside. One person came
out and turned back again. “There is a poor person outside, call her in.”
They called her in and made her sit down. She unpacked her food and
gave each one a corn ball. These people were badgers. They were glad
to get the corn balls and said, “You have fed us, we'll try to help you.
This man you are going to is the most powerful man that ever lived on this
earth. His mother is a good woman. When you get there, they’ll be very
kind to you. After you have slept with him several times, he’ll have you
dress up and try to take you for a swim. Before you go in, he’ll carry an
old buffalo skull with him, lay it down at the bank, and bid you stand on it.
Instead of doing so, shove the skull into the river with your feet. Say to
your husband, “I am not going to live, so I will shove the skull in.”
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She left the Badger lodge and got to One-feather-gone-from-his-wing’s
tipi. As she approached it, her husband’s mother came up, kissed her,
took off her load and put it on her own back. She took her inside and put
her on her son’s bed. After a while her son came, and she told him, “Don’t
kill this woman as you have killed your other wives.” He entered and sat
by the girl. The girl said, “I have brought you some moccasins and some-
thing to eat.”?. She took out a pair of moccasins and gave them to her
mother-m-lam who fitted them on and liked them. She also gave the old
woman her carn balls.

On the fourth day of her arrival, the man was going to take her out for a
bath. He always did this early on the fourth morning. His wife painted
herself and dressed up well, then he took her out. Everybody wanted to
see her. Her mother-in-law cried. They started for the river. The man
took an old skull, laid it on the bank and said, “Stand on that.” She
answered, “I am not going to live, I am going to die anyway.” Having
said this, she shoved the skull into the river with her feet.. There was a
monster in the water which had always eaten up the man’s wives and now
devoured the skull. The young woman lay flat on the ground. After she
had kicked the skull, her husband turned into a big bird. He flew up a
little ways and whistled; then came down to seize his wife, but- the badgers
were underground and held her. He tried this three times. The fourth
time he came near getting her. The badgers told her to tear off his shell
necklace. They were exhausted. She tore off his necklace. It was his
medicine and now he no longer had any power. He flew a little ways over
a hill, returned and transformed himself into a man again. He could not
treat his present wife as he had the others, and the other people made fun
of him because she was more powerful than he.

They returned home. After a few years she gave blrth to a little boy,
who grew up. One day the woman, whose name was Corn-silk (Api'c) lay
down and felt lonesome. Her husband asked her, “Are you lonesome?”
“I never thought of home until today. Today I thought of it, and I am
homesick.” Her husband said, “We’ll return to your home.” They went.
There was a big crowd there and when they saw the couple coming, they
said, “One-feather-gone-from-his-wing has got married, he’s good-looking.”

They lived there for a while. The badgers had told Corn-silk to make a
pocket in the back of her dress, to put her husband’s necklace into it, and
always to sit on it, for it was her husband’s heart. One day they went
swimming with their son. Suddenly the boy said to his-parents, “I have
found this big shell.” He had found the necklace. Both ran out towards
him. His mother said, “Bring it to me,” ‘but her husband ran faster and
got it. As soon as he had it, he flew up as a bird. - He had named his boy
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Looks-down (Awéc-i'k-ac). He circled in the air higher and higher. While
up there, he spoke to his wife, saying, “I will always help you. My boy
shall be the same kind of a man as myself.” When the woman and her
boy came back from the river, the people made fun of her, saying, “ Your
husband is a bird, he has gone away from you.”

The boy grew up to be a man. Every day he would dress up and go to a
little hill. He would pile up rocks for a seat, sit down and look down on the
camp. His mother would dress and paint up, go a little ways, and play
the ball-kicking game (bit'ptsarap'iu) all by herself. She was crazy with-
love over her boy, who looked just like his father. Whenever he went to
the rock pile, he stayed till sunset, and then came back. One day he stayed
till nightfall. Then down below he heard a voice singing and above, farther
away, he heard another. A woman came up to Looks-down and sat on the
left side, another came from above and sat on his right. The one from below
had black hair, the one from above was yellow-haired! Both were good-
looking. Both had been singing about the young man’s mother. “The
mother of the man I love loves her own son.”” The woman from below
brought a left moccasin for the boy and also some corn balls on a plate
made of a buffalo head. The woman from above brought him a right
mocecasin and some corn balls on a wooden plate. Looks-down did not
know which to take first. The woman from above spoke and said, “Take
mine first, for the other one gets angry easily. I don’t get angry, so take
mine first.” Then Looks-down got his left moccasin, put it on, and ate up
her corn. Then he put on his right moccasin and ate up the other woman’s
corn also. He said, “ Let us go home.” Both were his wives now.

When they got home they entered Looks-down’s lodge. One of the
women took off her left moccasin and gave it to Looks-down’s mother, also
presenting her with corn balls. The other gave her mother-in-law her right
moccasin and her corn balls. Looks-down’s mother waited to see which she
would put on first. The one that came from above said, “Put the other
woman’s on first, for she gets angry easily. I do not get angry about any-
thing.” So the older womah first put on the left moccasin and ate the
corn balls given by the same woman, then put on the right moccasin and ate
up the other portion of corn balls. The name of the woman from below
was Buffalo-woman, the one from above was called Corn-woman.?

That night they went to bed, Buffalo-woman lying next to the tipi cover
and Corn-woman on the other side. Both rested their heads against their

1 Cf. Walker, 183.

2 These names occur in an Omaha version of the Piqued Buffalo Wife tale; see J. O.
Dorsey, (a), 157, but more distinctive analogies are found in the Skidi variant, Dorsey, (b),
62, and the Oglala version, Walker, 183.
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*husband’s shoulders and he had his arms round both of them. After lying
thus for a while, Corn-woman said, “ Turn to Buffalo-woman first; I do not
get angry.” They slept together for some time, then Looks-down’s mother
said, “Each of you shall have a separate bed.” Accordingly, henceforth
he slept with his wives on alternate nights. After a while both were big
with child. Buffalo-woman got sick first. Looks-down’s mother said she
would get a doctor, but her son said, “I’ll doctor them myself.” When
sick, Buffalo-woman got up with her blanket and went out. Looks-down
went out also to find out what kind of a woman he had married. He got to
the rock pile on which he used tosit and flew up into the air. Looking down,
he saw his wife go to a buffalo wallow. There she was going to give birth
to her child. She turned into a buffalo. Watching her, her husband saw
her give birth to a calf. Then she turned into a woman again, and the calf
into a baby. She picked up the child and went homeward. Looks-down
now knew what kind of a woman he was married to. He flew down to the
ground and became a man again. He went home and after a while the
woman came in with her baby. After a while Corn-woman became sick.
Looks-down’s mother said she would go for a doctor, but her son said he
would treat her himself. When she got sick, she took her blanket and went
out to a cornfield. When she came out, she wrapped up her baby in a
deer hide and came home. Her husband had flown up from his rock pile
and watched her as he had done before in order to find out what sort of wife
he had. Both children were boys.

After a while the boys grew up. The Buffalo-boy whose name was Calf
had a batsi’ kisiia game, and the other was always jealous of him! They
fought over it. Corn-woman said to the other wife: “Why don’t you tell
your boy to give it to my boy?” She got angry and they had a quarrel.

. Buffalo-woman said: “You have made many people tired.”? Corn-woman
replied: “I have saved many people from starving. You have a black, wet
nose. You have caused many people to starve.” 3 Buffalo-woman took
her son and went outside. After a while Corn-woman also was going to
start. She said to her husband, “ Follow Buffalo-woman, do not follow me.
I am way back in the ground.”

A short time after they had gone, Buffalo-woman’s child turned into a
calf. Looks-down went to his rock pile, flew up as a.bird  to look for his
wife and saw her on the flat with her calf-child. ‘There were some thorny
bushes there. They looked for a passageway, finally found one, and passed

1 Cf. Walker, 184. .

* That is, in working cornfields.

3 That is, by keeping away from the people.
¢ Cf. Dorsey, (b), 65.
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through it. Then she put up a tipi, built a fire, and cooked a meal. Her
husband kept watching her. When the tipi was up, he came down, sat on
the ground, and became a man again. He walked toward the tipi. Before
he got there, his little boy ran up, wondering how he got through the bushes.
His father said, “I came through the bushes where you came.” “How did
you get through?” “I came the same place you did.” The boy took
Looks-down into the lodge and bade his mother give his father something to
eat, but she would not do it and did not look at her husband. That night
the boy slept with his father, the woman did not sleep with her husband.
Early in the morning Looks-down got up, and there was nothing there and
no one in the camp. He flew into the air to look for his wife. He saw them
coming to the flat, looking for a passageway. They found it and went
through. The woman put up her tipi and prepared some food. Looks-
down came again. The boy ran up and asked him how he had got through
the valley. “I came through the same place as yourself.” The child and
his mother ate and the boy asked her to give his father something to eat,
but she paid no attention, so Looks-down had nothing to eat. That night
he slept with his boy. When he woke up the next morning, there was no
one there.. He flew up into the air and saw them on the flat. There was a
big wood there, and they were looking for a place to get through. They
‘found it, and the woman put up her lodge, built a fire, and cooked. Looks-
down came down. As he approached the lodge, the boy ran towards him.
“How did you get through the big wood?” “I came through where you did.”
The boy did not know his father was a bird. They got to the tipi. The
boy said, “Give my father something to eat.” She paid no attention and
would not talk to her husband. He slept with the boy that night. In the
morning they were gone. He flew up into the air to see where they had
gone to. A big sea was in their way. They tried to find a place to cross.
Looks-down was up in the air and said, “If you kill my boy, something is-
going to happen to you.” At last they got through the sea. There was a
little hill there. The boy stopped there, while his mother went on. He
came up to his father and said, “I will tell you something. Over this hill
are a great many lodges of people. When we get home, there is my grand-
mother. She is bad and is going to eat you.”

All three arrived at the camp. The boy’s grandmother opened the stone
door to their lodge, and the woman and her son entered. Looks-down took
one of his feathers and stuck it on his forehead. The old woman at once
shut the door; but he blew in as a feather! -The grandmother said; “ You
have brought something powerful.” Inside the lodge there were ten buffalo

1 Cf. Walker, 186.
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and ten calves. They all looked very much alike. The old woman said
to Looks-down, “From among these ten calves you shall pick out your
child.” The calf told its father, “I will move my left ear, you will be able
to recognize me by that.” ! Accordingly he picked out his boy, and the
old woman said to her daughter, “ You have brought something powerful.”

-Next the grandmother wanted him to pick out his wife from among the
ten buffalo. The calf-boy told his father he would play about and coil his
tail round his mother’s back so his father should be able to recognize her.
Accordingly, he picked her out. In the lodge, there were ten beds, and the
old woman wanted him to find his own. The calf-boy told his father he
would go there and switch the pillow with his tail. So Looks-down said at
once, “ Here is my bed, I can tell it as soon as I'look at it.” The old woman
said to the ten buffalo, “I was very eager to eat this man. She has brought
something powerful.” These ten buffalo were women who would bring
home husbands for the old woman to eat. The grandmother said, ““ Now
this man is tired and I'll get into a sweatlodge with him.” Early in the
morning she prepared the fire and got the poles. She had big stones and
kept on building the fire till noon.” She wanted to get the stones very hot
80 as to burn up the man. They covered the lodge and put a thick cover
ovet it, and_seven buffalo lay round it so Looks-down should not get out.
The old woman had two big frogs for earrings. The boy said to his father,
“Now you will surely die.” They went in. Before entering Looks-down
looked for bushes growing in the prairie. He took one bunch of these bushes,
picked a louse from his head, and wrapped it up right in the center of the’
bundle. While doing this, he told the louse to fight the grandmother and
talk to her. He took an ant, which was his own body, buried it under one
of the sweatlodge poles, and put a cover of dirt over it. The old woman
poured water on the stones for a while. The louse said, “I want it hotter.”
The old woman made it hotter and hotter. Her frog earrings would keep
watering in the sweatlodge so that she could not burn, but now they had
no more water left and she fainted, first telling the buffalo outside to run
away from the sweatlodge. They uncovered the lodge and dragged her
out.?

The old woman said to Looks-down, “I should like to have some fire-
wood from over there. There is an old tree there, I know it is rotten.”
There was a big thunder nest there, and when anything, pérson or animal,
came near it got killed. Looks-down prayed to his father to help him be-
cause the old woman wanted him to get wood. So a storm camé; lightning
struck the tree and broke it into little pieces. He packed it on his back

1 3bid., 188.
2 For the sweating-test cf. Dorsey, J. O., (b), 160; Dorsey, (b), 66.
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and took it home, saying to the old woman, “Here is your wood.” He
unloaded it! The grandmother said to the buffalo, “I have been hungering
for a person, but you have brought something powerful; I cannot do any-
thing to him.” '

The old woman said to Looks-down one day, “I have a friend out there,
who has a big dog,— a big wolf with a red breast and red all over the head.
I should like to get that.” Her daughters were saying to her, “ Whenever
we got married, you ate up our husbands, now you could not do it.”” The
dog the old woman was talking about had big teeth that could tear up any-
thing and she was hoping he would kill Looks-down. Looks-down prayed
to his father again: “This old woman wants a red-breasted wolf for a dog,
help me get it.” Looks-down’s father was gone for a long time, then he got
to the wolves and said, “ Looks-down is my son. She wants one of you as a
dog, don’t bother him.” Then he was gone. When Looks-down came to
the wolves and got one of them, they did not bother him. Though the wolf
growled and howled, he carried it home on his arm and brought it to the old
lady. Its eyes were sticking out and the teeth were plainly exposed. The
old woman said, “Let it go, you have brought it.” He let it go and it went
to its den. She was afraid. Looks-down’s wife scolded her, “ You cannot
do anything to him, so let him go; don’t bother him.” But she was very
eager to eat him and said, “I am very hungry for a person.”

The old woman said, “I saw my friend making some sticks. I should
like to do that, get me some sticks.” These sticks were to be got from a
hollow between two high hills. Looks-down set out and prayed to his
father to gather all the birds in the world on one of the hills. He found
them there and wanted to find out which was the swiftest. He asked
several of the birds, and they all said that they could not go so fast as the
swallow. Looks-down gave a knife to the swallow so he might cut wood
in the hollow and then fly away. The swallow flew up, came down swiftly,
and cut one of the sticks. As soon as it had got out again, the coulée closed
up. The two hills were the old woman’s knees and the sticks her pubic
hair. Three times it went in, cut sticks, and got out. The fourth time
she caught the end of its tail on her knee. Looks-down prayed to Corn-
woman. She helped by growing between the knees and loosening the feather
that was caught. Before leaving Corn-woman had promised to help him.
He brought the four sticks to the old woman.

The old woman said to Looks-down, “I will run you a race. This shall
be the last trial. ~If you can beat me, I can do nothing against you. Il
bet all the buffalo against your body. Pray to anything you wish in this

1 In the Pawnee version this test likewise immediately follows the sweatlodge episode.
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world. If you cannot beat me, I'll eat you. T’ll try very hard to get you.
We'll run round the world. There are four places where it is braced. If I
come to the braces first, I'll paint them red; if second, black.” Looks-
down’s father called on all the birds in the world to try to get a runner. All
of them gathered, and the snipe said, “I’ll help him out.” The duck also
said it would help, and the magpie was going to run for him. The old
woman was going to use a cane, and the duck was going to make mud so she
would get stuck. The snipe was going to put a stone under her cane so she
would slip. When they were going to start, the old woman slipped and the
magpie got the start and went ahead, keeping ahead all round the world
and painting the braces red before the woman got therel!

After the race the old woman said, “If you can see all the world, I'll
give you all the buffalo.” Looks-down called. together all the birds in the
world. The stork got up and said he would help him, the crane and the
crow also promised to help. The stork began and took Looks-down up as
far as he could. When he got tired, the crane took him farther, and the
crow farther still. He asked Looks-down, “ Have you seen all the world?”
“No.” He took him farther and farther, asking him again till he answered,
“Yes.” Then the crow flew down, and Looks-down thus won all the
buffalo. A

Then all the buffalo came this way across the big sea. Corn-woman said
to Buffalo-woman, “You always starve people.”” That is why the buffalo
are all gone. Corn-woman said, “I have saved people from starving.”
That is why the people have corn now.

TaE BUFFALO-WIFE.2

1.

Some young men were on the warpath, one of them retraced his steps.
He came to a coulée. A buffalo cow was stuck in the mud. He came up to
her, touched her vulva and lay with her. After he was through, he helped

1 The Arapaho variants have the buffalo-child racing in his father’s place, a feature
shared by the Arikara. The Pawnee and Omaha both have a race between the hero and
his mother-in-law; again the Pawnee version has a number of Crow details. Thus, both
tribes have the wager of buffalo against human lives; the old woman’: s cane is common to
them; and the magpie figures in both versions.

2 See p. 110 where the buffalo wife motive appears in a different setting, with Corn-
woman as the second wife. In Simms’ version (289) the place of Corn-woman is taken by
an elk cow. :

The story is shared by the Assiniboin (Lowie, (d), 195), the Cheyenne (Kroeber, (b),
186), Arikara (Dorsey, (a), 194), Skidi (Dorsey, (¢), 284), Arapaho (Dorsey and Kroeber,
326, 388, 395, 404), Blackfoot (Wissler and Duvall, 117), and Omaha (J. O. Dorsey, (a), 157).
None of these parallels seems to be distinctively of the Crow pattern.
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her out of the mud, and both went off. He came home and lived in the
camp. This cow got to be pregnant. She gave birth to a calf, a little
male, which was the child of the Crow.

The buffalo cow told the other buffalo, “The father of my child is a
human being, I'll take it to him.” She brought.the child to the edge of the
camp. They heard in the camp that a nice young woman and child were
there. The cow said to her son: “Go out where that young man is, and
say ‘father’ to him. He’ll take you up and ask you, ‘Son, when was I
your father?” He looks like you. Tell him, ‘At the time of the mud.’
Then he will know.” The young boy came over to the young man and
addressed him, ‘Father.” “Son, when was I your father?” ‘At the time
of the mud, at that time.” “Where is your mother?” “Over there.”
“Let us go to your mother.” They came up to her. She said, “ Your child
wanted to come so badly, I have brought him.” “Let us go to my tipi.”
They stayed there, and everything was well.

The woman said to her husband, “I don’t care whether you beat me,
but do not call me any names.” She stayed there for a long time. The
young man married again. The woman got into a quarrel and the husband
said to the buffalo cow, “ You are like a ghost.” “I told you not to call me
names — you have done it.” At night they went to bed, the husband on
the right side, the woman on the left. At night he always watched both
wives. He woke up and touched the side, and the cow and her child were
gone. He went outside, they were not there. He looked for them, but
they were gone. He tried to find their tracks, at the edge of the camp
he found the tracks of a buffalo and a calf. Thinking it was their tracks, he
tried to follow. A winter sparrow came and said, “That’s your wife’s
track, they have got to a big herd now.”

He went home and had moccasins made, got a lot of arrows, came to
the tracks, and met a little wolf who took him to the big herd of buffalo,
saying, “ Your wife is in that herd.” He went to a knoll close by and began
to cry. From the herd came a young calf running. This was his son,
“Father, you are always crying, I do not like it, stop crying. Tomorrow
we’ll have a lot of calves pass by you, if you can pick me out, they’ll let me
gowith you. When we pass, I’ll shake my left ear, by that you’ll know me.
A whole lot of calves all looking alike will pass. If you don’t know me the
bulls will trample on you.” When the calves really passed by and came
opposite the man, the calf moved its left ear and he knew it as his own.

“Tomorrow they’ll have the cows pass and if you don’t pick out my
mother, they’ll trample on you. Tomorrow when we go to the water, I'll
get into the mud and play with my mother, climb on her, and from her tail
down her legs will be all mud. I’ll mark her.” The cows came the next
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day. 'The man watched. As the cows passed, he saw the mark on her
thigh. “This is my wife.” He picked her out. “You have found both,
you may take them back.” So he brought her back. Now he did not call
her names any more. ' ' ‘

21

There was a scabby buffalo. By a spring there was a big muddy place,
black with mud. She got stuck there, she was sitting there. A youth
came there; he had never known woman. It was a female, so he possessed
her. Then hesat still for a while. Then, after a long while, when he became
inflamed with passion, he again possessed her. “Wife (hé’ ha), having
possessed you, I shall go.” Then the young man went and got home.

That winter this buffalo became pregnant. Then in the spring she gave
birth to a child, a male. When it was born, she looked at it: it was human.
When calves are born, they walk, that is why straightway he stood up.
She followed him. Then because they were medicine, they transformed
this little person into a calf. The little child of the buffalo possessed by the
Crow had no buffalo father. “Mother, where is my father?” he asked.
“You are an Indian (a’k‘e-wiraxba’kem), your father is a Crow,” she
answered. “To my father let us go, these calves are always mocking me.”
“That is right,” she said.

She took back her child, looking for the Crow Indians. Then she saw
the camp. This buffalo turned into a fine-looking Crow woman. Her
child also was human. They were good-looking. When the sun had gone
down, they reached the camp. Young men were walking about, looking
for his father. This young man had a friend, they were coming out of a tent.
“Your father is that last one, that one is your father. Go, take hold of
him.” Then he took hold of him. “Father,” he said. “Yes, son,” he
said. He took him in his arms, went the other way and sat down with him.
“Son, how am I your father?” He had no wife; still as before he was single.
“Son, how am I your father?” he asked. “Don’t move,” he said. But
the boy ran away to his mother and asked her, “Why is he my father?”
“When he asks, tell him this: ‘My mother is a buffalo, she was stuck in the
mud, twice you possessed her. Then my mother was pregnant, I was born,
thus I am your child.”” The boy told his father this. “All right, where is
your mother?” “That one sitting outside is she,” he said. “Come on,
let us go to her,” he said. He took hold of his father, he took him to her.
“Mother, this is my father I am bringing here,” he said. “How is it you
did not recognize your child? Indians all recognize their children.” “Be-

L Translated from a text dictated by Gray-bull.
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cause I have no wife I did not recognize him.” “Did you not remember
what happened in the mud? ‘Wife,” you said,” she said. This young man
sat for a while, he recollected it. “She is the buffalo I possessed,” he
thought. “‘Wife’ you said,” — that recalled it. The woman was very
good-looking. He went into his lodge with her, and they got married.

Then for a long time they remained among the Crow. The buffalo said
to her husband, “Do not speak to me as follows. Do not mock me, do not
say, ‘You are like a ghost.”” Their child grew and would go out hunting
with his arrows. The young man loved his wife and child. Then for some
reason he said to her, “You are almost like a ghost.” “‘Don’t say that,’
T said, now I shall go home,” she said. When it got dark he would con-
tinually hug her till daylight. When he had closed his eyes that night, she
was gone. They went on the road,— on the near side their tracks were
thuman, farther on they were those of buffalo. Then he followed their
tracks.

He came to a great many buffalo. One of them came up to him. “What
do you want?” “I am looking for my wife and child, they came this
way.” The buffalo knew it. “Her father was staying here. Just now
she went over there on the other side with her child. There is a tent there,
she wants to reach it. Go there.” Then when he had climbed to the hill-
top, he again met a big buffalo. It came and met him. “Brother-in-law,
they again have gone to a tent over there, just there over on the other side.”
He reached the tent. “I’ll overtake them before they have got too far,”
he thought. Again he met many buffalo. Again one of them came up to
him. “Brother-inlaw, where do you come from?” “My wife and my
child have come here, it is they for whom I am looking.” “Just now they
have. gone over on the other side of that hill. Her father and her mother
are there. She will not go away from there. Meet her there.” They
showed him as he went. They lived in the farthest tents.- Like the Crow
Indians they were staying in tents.

The young man arrived. As he was standing at the edge of the camp
again a young man came up. “Now, brother-in-law, where do you come
from?” “My wife and my child have come here, I have come to them.”
“Don’t move, I'll tell them.” He went. The young woman was seated.
She had got to her father and her mother. “Your husband is coming, he
is sitting over there.” Her mother talked to her. “Since you married a
Crow for a while, why did you runaway?” “He said whatI told him not to
say, that is why I came here.” Her parents said, “ He has come from afar,
take him back.” She said to her child, “ Walk, tell your father, the women
will sit down, the children will sit down. Then if he himself goes among
the children and picks out you; if he goes among the women and picks out
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me, then we'll go home with him.” This boy then told his father. “Father,
when, the children sit down and they let you go there, when you see me I
shall move my right ear, then pick me out. When you go to the females,
I am going to tramp in the mud and with my foot shall trace it down her
rump. It will be muddy, that will be she, seize her. If you go in the rear
you will be able to tell.”

He passed in front of a great many buffalo. He looked at their faces.
He did not recognize his wife. He got to the.end of the line. After a while
he said, “I shall go from behind.” “Very well,” they said. “If I do not
recognize her, then I cannot help myself.” Then he went behind them.
A long time passed, then he came to a buffalo. Mud was on her rump, it
was smooth. He pushed the rump with his foot. “This is my wife, stand
up, come.” He stood there laughing. He came with her and took her to
their child, who was sitting there. “Let us go,” he said. They entered
the lodge of his-wife’s parents. Then they gave him food, and he ate.
Then he lay down. The next day they went home. Wherever his wife
went thereafter he went with her. The Crow saw that one had truly a
buffalo wife. When buffalo breed, they are wont to walk with them, the
Crow said. Finally what they said we also said: “One who loves his wife,
that one has truly a buffalo wife.” They stayed among the Crow Indians;
whether they died, we do not know. When a young man their child married
among the Crow and stayed with them. Beyond this I do not know.

,  THE WoMAN WHO MARRIED WORMS-IN-HIS-FACE.!

There was a very good-looking girl whom young men wanted to buy
in marriage, but she always refused their offers. Her mother asked her
once, “Why don’t you marry? Do you want to marry Worms-in-his-face
(T'c-bicitbice)’? “Yes, I want to marry that man,” she said, though she
did not mean it. The man, however, heard what she said and told his
mother he was going to look for that girl and was going to marry her.
When he came to the camp where the young woman lived, he saw many
young women kicking a ball. When they looked at him, they saw that he
was very good-looking. In the evening the young women went back to their
tipis. The man stayed where he was till night. At night when all the
people were in bed he came and lay down with this young woman. About
dawn he got up and went out. The young woman took her belongings and
followed. He went -ahead. She followed till he came to a high peaked
hill, where he sat down. She came close:. He went down the hill. When

1 For Hidatsa parallel see p. 107, footnote. Cf. Simms, 309.



120 Anthropological Papers American Museum of Natural History. [Vol. XXV,

she came to where he had sat, she saw some smoke there. She came to a
tipi. When she entered, the man sat on one side and told her to sit on the
other side. There was a paunch with water tied by the door and a roasted
rib was there. The man took the rib and ate it. When done eating, he
laid down what he had not eaten, but without bidding her eat. She went
and ate. He rose, drank water, and tied it up in its place, then the young
woman got up and drank some of the water. That night the man lay down
to sleep and told her to sleep on the other side of the tent. Early in the
morning she woke up and saw the man go out. She followed. He kept
going till he came to a high hill, where he sat down. The woman was close.
He went down to a coulée. When she came to the place, she saw smoke
riving from the creek and the man was going near there. When she came
to ‘the shelter whence the smoke came, this man was on one side of it. He
told her to sit on the other side. She sat there. A shoulder roasted with
fat was there. He took the meat and ate. When he had eaten what he
wanted, he laid it aside, but did not bid the woman eat. She rose, however,
and ate. He got up and drank water, then she drank too. They lay down
to sleep separately. The young woman woke up and saw the man go out.
She rose and followed. He kept in sight. The sun was very low when he
got to a high hill, where he sat down.. When the young woman overtook
him, he got up and went to the other side. From the hill she saw him going
to a creek and smoke came out of there. When she came to the shelter,
the young man was in there. She saw more roasted meat and the outside
of the manifolds with water hanging by the door. The man ate of the
meat and laid down the rest. She took what was left and ate. He drank
water and she also drank some. The man said, “We are tired.”” They
lay down to sleep. She lay in her place. The next morning he went off,
and she followed. He kept in sight all the time. The sun was very low
when the man sat down on a high hill; he looked back and saw the young
woman coming close to the hill. He went over to the other side. When
she came to where he had sat, she saw him go to a creek and smoke came out
of there. She followed the man. When she came into the shelter, the
young man said, “Sit by me.” A piece of roasted leg was there; and some
fat with the meat such as only buffalo have. He told her to take meat and
fat and both ate. . When they had done eating, she felt well. He told her
to take water. Both drank. Then they went to bed, and this time they
lay together. This was at the fourth stop. When they lay down, he told
the woman, “If you are powerful, I'll marry you; if not, I will not. To-
morrow before noon we’ll reach my tent.” In the morning when they woke
up, there was a fire and the last of the meat was roasted. The manifolds
by the door were filled with water. He told the woman to take water.
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They drank and wetted their hair. He told her to take meat. She took
it and they sat together and ate. When done eating, the young man took
a porcupine tail and combed his hair. Together they started and when the
sun was high, they came to a camp on a high cliff. When they were close
to the camp, people came out and looked at them, saying, “ Worms-in-his-
face has brought a very good-looking woman.” As they came through
camp people got out of their way and looked at him. When he got to his
tent, his mother came out, took this young woman and kissed her. She
told her, “Worms-in-his-face is no good, but you are good-looking.” That
night they slept-together in the rear of the lodge. In the morning the
mother bade them go to the water; she had done the cooking. In the
morning the young woman looked at her husband; he had no nose, worms
came out from the hole in his face. Both went to the creek and bathed,
then returned, and ate together. It was the fourth night and the man
said the next d5y he would go hunting. The next morning at sunrise he
went hunting. The next night he came back with game. When-the meat
was brought in, it turned out to be that of a-buffalo bull. All the meat was
brought in, also the hoofs and horns. They ate the cooked meat. The
woman took a piece of the manifold, and laid it aside for the next morning.
The man said, “I’ll use the skin of the buffalo for a blanket.”

Before sunrise the man awoke and told his mother to rise, build a fire
and cook, for he would have his wife make him a blanket. Just before
sunrise, when they had done eating, his wife was going to take the-skins.
He told her to do it that day, embroider it with quills, and bring it home.
She carried it out on her back to where some bushes were, laid it down and
began to cry, for she knew she could not tan it in one day. This was before
daylight. Something came to her. It was a badger who asked why she
was crying. “Worms-in-the-face told me to tan the hide and embroider
it with quills in one day. I know I can’t do it in one day, that’s why I am
crying.” The badger told her it was easily done. “I’ll go after my com-
rades.” He brought four female beavers and three more badgers; they
were eight in all.  All these eight got round the hide, spread it, and staked
it tight. The beavers said, “ Come, it is done.”” Then rats, moles, and
mice, all females, came. They saw many things coming, also female ants,
and plenty of female bees and flies. The flies went on the hide. - When all
of them got off, all the flesh on it was gone. The bees all went on the hide.
When they got off, the hide was dry and the sun was not yet very high.
The ants went on the skin. She saw something flying over them that looked
like dust. The ants got off, it looked as if it had been well scraped. The
mice went on the hide and bit off all the rough parts to make it smooth,
they also took out the stakes from the hide. The skunk took it and worked
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it, also the beavers and the badgers, till it was very soft. . The porcupine
took out its quills and the ants helped her in the embroidery work, till it
was all done. The tail was decorated with stripes of quill-work. When all
was done, the beavers took the hide and rubbed it on the hairy side. The
porcupine rubbed some yellow stuff from pines on the quills, and then the
embroidery smelt well. Then they rolled it up! They told this woman
when she got back she should put long strings on her moccasins. They told
her to use very long strings in front and to wear her blanket loose and to do
this as soon as she got back to her tent. They told her the mice were going
to dig a hole underground to the top of a high cliff, where there was a
buffalo skull and where Worms-in-his-face would try to throw her over.
The badgers would wait for her underground at the buffalo skull. They
told her to take the manifolds with another part of the stomach and to take
sticks which her husband was going to make arrows with, also an arrow-
smoother, and get them ready as soon as she got home. ’I{hey told her her
husband would take a bath early next morning, and she should look out for
herself. When they got to the cliff her husband would make her stand on
the buffalo skull.

The nest morning her husband went with her to the river. He took
the lead, looked over the cliff, and bade her look down. There were some
dangerous animals below. The woman stood on the skull, looked down,
and saw alligators opening their mouths. Then the man said: “That is
what you want to eat,” and pushed her forward. She slipped into the hole
dug down and he went over with her loose blanket. The badger had got
hold of her long moccasin strings and held her. When the man fell into
the river, he said to the alligators: “Itis I. Don’t eat my sinews.” The
woman ran to her tent, got the manifolds, the rough stone, and the sticks,
and ran away. All the females who had tanned for her gave her their
speed, so she was very swift. All told her while tanning that when she
came to a large tent in the mountains, that she could live there, the mice -
would dig round the tipi till the earth got thin. - She ran and when she had
gone far, she looked back and saw her husband coming. He got close and

_said: “No matter where you go, you cannot live, so there is no use running.”
He came right up to her, then she threw her stick behind her, and it turned
into a‘thick wood. The man could not find a passage through it. She
ran a great distance. When she had got very far, her husband got through
the woods. When she looked back, she saw him coming. He got close
and said: “You have no way to live.” When he was right up to her,
she threw the stone behind her. It turned into high rocks. He could not

1 For the incident of the animals helping in the preparation of the hides compare Wissler
and Duvall, Blackfoot, 130f.
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get over them. When she had got a big start, he succeeded in going over
on the other side of the rocks. She had run a long time, looked back,
and saw the man coming. When he came up, he said, “You’ll not live
any more. Why are you running?” When he was about to catch her,
she threw the manifolds behind her, which turned into ridged hills, into
very rough country. He climbed and climbed. When she had got a
very big start, she saw him coming on again and saw the mountains where
the big tipi stood. When he came up close to her, he said: “What are
you running for? You have no way of living.” She got closer and closer
to the mountain. The man came up behind her. She threw the act’ze (a
part of the buffalo) behind her and it turned into large holes in the ground.
She ran to the mountain. When she had sighted the tent, she turned back
and saw the man coming. When she was close to the tent, the man had
almost overtaken her and he said, “Wherever you go, you won’t live.”
She came to the door of the tent and said: “Sons, they are going to kill
me, so I have come to you.” She was told to go on the right side, go round
the tipi four times, and then come in. She started round the tent with
the man right behind, stretching out his arms to catch her. He was about
to catch her when the ground caved in and he fell down. The third time
the man was about to catch her and the ground caved in and he fell. She
entered. The man came to the door, looked in, and told a boy inside to
send the woman out. The boy did not do it and told him to go away.
“If you don’t send her out, I’ll come in, take you by one leg and beat your
head against the ground.” The boy had a bow of elkhorn. When the
man said this the boy got angry. He had two dogs tied, one on either side
of the door. He untied one of his dogs and bade him go out and chew the
man’s head. The dog went out and they heard a bear growling. The dog
‘'was a bear. Then the bear came back with the blood running from his
nose; he fell dowpn and died. The man peeped in and told the boy to send
out the woman lest he kill him. The boy untied his other dog and told
him to break the man’s bones. The dog went out. They heard the sound
of wrestling outside. This dog was a mountain-lion. After a while it
came in, lay down, and died. The man peeped in and said, “Send her
out, or I'll kill you!” The boy asked the woman to lend him her medi-
cine and to give him a shield and stone maul tied to the lodge pole. She
gave them to the boy. He went out. She heard fighting outside till
after a while the boy called to her to come out as he had killed the man.
She went out. The man lay dead. Then both gathered wood till there
was a big pile, laid the man on the sticks and burned him. They stood
there and poked the fire with long sticks.

This boy had seven brothers who were out hunting. They saw the
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smoke coming out from where the tent was and said, “I'wak‘urii‘c! must
have done something, for smoke is coming out of the tent. He must have
done something great.” The eldest of the seven said, “Nothing can hurt
him, for he is powerful.” Then all the fire was burned to ashes; the wind
came and blew them away. In the evening the boy went out of his tent,
took his two dogs and said, “You are powerful animals, what was the
matter with you?” He rubbed both down and they came to life. He
tied them one on each side of the door. In the evening he peeped out and
saw his seven brothers coming. He told the woman to hide, took charcoal,
and blackened his face. He told them he had killed an enemy. Then
he said, “Elder brothers, I have an elder sister.” One ‘of them said: “I
don’t need a sister, I am going to marry her.” Then the boy stayed out-
side and would not come in. Their chief’s name was- Black-wolf. He
told the others they never got married. “Whatever this boy calls sister
shall be our sister toe.” He told the boy they had merely jested with
him.. Then the boy called the young woman to come out. When she
came out, they saw she was very good-looking. They asked him what he
had killed. He told them he had killed Worms-in-his-face, who had chased
the young woman to the tent. His brothers said to him, “Worms-in-his-
face was powerful, but you have killed him.”

All the female animals had given this woman their tanning medicine,
so she made leggings, as well as moccasins with quill-work, and all the
brothers liked her very much. She made clothes for all of them. One day
the brothers went out hunting. The boy wanted to go with them this
time. They told him not to go as their sister was alone, but he told them
the two dogs could watch her. The chief of the young men told the young
woman if anything came there she should let them know soon. When
these brothers had gone hunting, this young woman heard a woman sing-
ing a lullaby and in her song she said, “You will eat the liver of Black-wolf,
don’t cry.” She thought that was what her brother had referred to.
When she came to the door, the two dogs growled, but she told the dogs
to keep quiet lest she kill them, then they kept still. When the woman
came in, she was carrying on her back a very old man. The young woman
did not like them, but said nothing. The woman knew she did not like
them; she asked her hostess to let her see what she was doing. She gave
her some of her quill-work. The visitor looked at it and said it was good.
While looking at it, she reached back, took out some mucus from the old .
man’s nose and rubbed it over the quill-work. The young woman gave
them some food, but did not cook for them anew. The woman went out

'_ 1 In the Hidatsa version of Worms-in-his-face collected by the writer this name is
explainéd to mean ‘‘Breast-bone.” -
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with the old man and again the young woman heard her say, “You are
going to eat Black-wolf’s liver.” Then she was very eager to tell her
brothers, but when they got back from the hunt she was so busy she forgot
all about it. Some time after this her brothers again went hunting and
this woman came once more, carrying the old man. She looked at the
quill-work and did as before. The young woman gave them nothing to
eat. The two dogs were afraid of the woman. She rubbed the old man’s
mucus on the quill-work and went out saying, “You’ll eat Black-wolf’s
liver.”” The young woman thought she would tell her brothers as soon
as they would come back, but she tended the meat again and forgot. When
her brothers went out hunting again, she heard the woman coming, then
she remembered. When the woman entered, she looked at the quill-work,
rubbed mucus on it, and went away. The young woman gave them nothing
to eat. She waited for her brothers to come back and was going to tell
them, but when they returned she forgot all about what had happened.
‘The brothers went out hunting again. After a while she heard the woman
come again, then she remembered. She came in, looked at the quill-work,
rubbed mucus on it and went out, saying, “You’ll eat Black-wolf’s liver.”
Then the young woman looked for something to remind her, took a feather,
and stuck it into her hair. When the brothers came home with game;
she had forgotten and was tending the meat. Her brothers noticed the
feather on her head, and the small boy asked what it was for. She said
she had done something bad. Black-wolf said, “That is what I said.”
He asked the young woman how many times her visitor had come, and
she told him four times. He said, “We can’t do anything, we’ll die.”
‘When they had done eating, he said, “Do something for yourselves.”
He sent one dog to the mountain and told him to stay there and catch other-
animals. He told the bear-dog to go to the creeks where the thick woods*
were, to dig a hole and eat berries, and live there. All the brothers stood
round the fire. They thought of going into the ground. The eldest shot"
an arrow through the smoke hole and followed it, alighting on the ground
where the arrows did, far away. All of them did the same. The small boy
shot off two arrows, taking his sister along.

Red-woman, who was Old-Woman’s-Grandchild’s grandmother, came
with owl feathers tied to the back of her head. She came to the tent
and found all the people gone. She entered and stood inside, saw where
they had steod, looked about, and sighted a piece of feather sticking to a
lodge pole, then she knew. She said, “There they have gone.” She sent
her digging-stick through the smoke hole and came to the ground where
they had. These brothers were running away. Looking back, they saw
her coming and said, “ Red-woman is coming.” When she got close, Black-
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wolf took his bows and arrows. Red-woman lifted up her arms and told
Black-wolf to shoot her in the side. When he had shot her in the side,
Red-woman knocked him over and killed him. The others ran on. Again,
another turned with his bows and arrows. Red-woman told him where
to shoot her, then knocked him over and killed him. The rest went further,
another turned back. Red-woman showed him where to shoot her, then
knocked him over, and killed him. Thus she killed all the seven brothers.
The boy and his sister were still running. A sparrow came flying by the
boy and told him what Red-woman tied to her head was the place to shoot
her. The boy turned with his elk bow and Red-woman said, “ He’s the one
who shall kill me.” “I am the one that shall kill you,” said the boy. Red-
woman told him to shoot her in the side, but he shot at her head. She
dodged and missed it. Then she told him to shoot at her side. He did
not. He shot at the feather instead, where her heart and lungs were.
She turned and he shot again. She then fell and died. He told the young
woman to.get wood and made a sweatlodge. They made it quickly. When
they were done, he brought the corpses of all his brothers into the sweat-
lodge. Inside he did something to all so as to restore them to life.

When all had revived one of them said, “We’ll be mountains.” “No,
they sometimes burn up.” “Let us be stones,” said one. “No, they
break.” “We’ll be water.” “No, water melts (?).”” “We’ll be some-
thing they point pipes at,” said another! They told the young woman
to go home as she was human and they could not take her up. When she
was going to start, they told her not to pick up any baby she found on the
road, no matter how helpless, for it was part of Worms-in-his-face that
had blown away.? She promised not to do so. They told her when she
got home she should tell those who had a stomach ache to knead their
stomachs and she was going to get property thereby. The seven brothers
went up to the sky and became stars, but the boy remained separate, near
the Seven Stars. This is how Old-Woman’s-Grandchild’s grandmother
was killed.

While the woman went home she came to a baby crying. She looked
at it and passed by. She stopped for the night, and went on the next
morning. On the prairie she came to a baby with two front teeth, and the
infant smiled at her. She looked at him and passed on. That night she
lay .down and thought of the child she had seen. The next morning she
went on. While on her way she got to the child. He called her and
smiled. She looked at it and when she went by, it cried. She almost
turned, but went on. That night she lay down, and thought of the poor

' 1 Of. p. 210.
* Of. Lowle, (d), 172.
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children she had seen. The next day she went along and came to a child. -
She went by, the child got on its feet, wanted to walk, but fell on its face
and its nose began to bleed. She turned back and cleaned its nose. When
she had done this she took him on her back and carried it along with her.
When she got back to her family, her father and mother liked it and took
care of it. One day the child was crying all day. The next day there
was crying in camp. The chief had a hole in his side and his heart was gone.
This child had eaten it and gone back to sleep! The people did not know
what had done it. Ore day the child again cried all day. In the morning
there was crying in camp. Another chief had died, with his heart gone
and-a hole in his side. The women in camp got together and discussed it.
“Something must be wrong with this child brought by