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INTRODUCTORY.

During a journey to Baffin Land which I undertook in 1883—
84 for the purpose of geographical and ethnological investi-
gations, I spent considerable time at the Scottish Whaling
Station, Kikkerten, the property of Mr. Crawford Noble, of
Aberdeen. During that year the station was in charge of
Capt. James S. Mutch of Peterhead, Scotland, whose kindly
interest and assistance facilitated my work very considerably.
Ever since that time Captain Mutch has manifested a keen
interest in Eskimo ethnology, and has utilized his almost un-
interrupted stay in Cumberland Sound to carry on inquiries
on this subject. From time to time he has sent me valuable
replies to inquiries regarding obscure points; and in 1897,
when returning to Cumberland Sound, he kindly consented
to make a collection for the American Museum of Natural
History, and to write down all he could learn regarding the
- ethnology of the people, following, so far as feasible, a number
of questions formulated by me. In the fall of 1899 Captain
Mutch sent to the Museum his collection and the notes which
are embodied in the present paper. All the statements
given here, so far as they pertain to Cumberland Sound, are
based on his observations.

When, in 1896, Rev, E. J. Peck began his missionary labors
in Cumberland Sound, he kindly promised to try to obtain
translations of a number of difficult texts which I had collected
on my journey. The texts collected by him are also here
presented.

During my stay in Cumberland Sound I also received many
courtesies from the gentlemen in charge of the American
Whaling Station, Kikkerten; and on my return I made the
acquaintance of Capt. John O. Spicer of Groton, Conn., who
gave me most interesting information on Hudson Strait. His
successor in command of the schooner ““Era,” Capt. George
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Comer, brought home from time to time interesting material
from Hudson Bay, and, when starting on a two-years’ journey
in 1897, promised to bring back a collection and notes from the
Eskimo of that region. On his observations and collections is
based the following description of the Hudson Bay tribes.

The material here presented supplements and rectifies in
very material points my earlier description.’ The illustra-
tions were drawn by Mr. Rudolf Weber.

In the spelling of Eskimo words, Kleinschmidt’s system has
been adhered to, except that q is used for the velar &, and x for
the velar spirans which occurs in the Central dialects. In all
cases where the phonetic equivalent of the spelling of the
collectors was doubtful, their own rendering of words has been
retained. Such words are printed in Italics. .

1 The Central Eskimo (Sixth Annual Report, Bureau of Ethnology, pp. 399-669).
For earlier literature, see 7b7d., pp. 410-412.
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I. TRIBAL DIVISIONS AND NUMBERS.

The tribal divisions of the Eskimo of Cumberland Sound
have been discussed in my description of the Central Eskimo.

The principal tribes on the west coast of Hudson Bay are the
Aivilirmiut, between Repulse Bay and Chesterfield Inlet, and
the Kinipetu of Chesterfield Inlet. South of the latter are the
Kodungmiut, Sauniktumiut, and the Padlimiut of Port Chur-
chill. The name Kinipetu is said to be derived from ki'nipoq
(“it is wet”’), while their proper name is Kiaknukmiut.

The Aivilik say that another tribe who lived at Nuvuk, at
the mouth of Wager River, was exterminated by them in a
war-expedition headed by their chief, Oudlinuk. The Inuis-
suitmiut were another tribe, who, up to about the year 1800,
occupied the region of Pikiulaq (Depot Island). They set out
to avenge the death of the people of Nuvuk, but, when they saw
the destruction wrought by the people of Aivilik, they returned
to their homes. At the present time only a single individual
survives who claims descent from this tribe. He lives with
the Kinipetu, to which tribe his father belongs, while his
mother was an Inuitssuitmio.

On p. 7 is given a census of the families of the Kinipetu and
of the Aivilik, comprising 248 individuals,—61 men, 8o
women, 65 boys, 42 girls.

It appears, on the whole, that the number of children is
very small. Captain Comer mentions, however, two Kini-
petu women who had had nine and eight children respectively.

The statures and weights of nine men and twelve women
are given on p. 8.

1 The Central Eskimo, pp. 419 ff.
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* Four of these men do not belong to the tribe, but live in it with Aivilik wives.
‘There are also four women brought in by marriage.
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MEenN. ‘WOMEN.

Stature. Weight. Stature. Weight.
1575 mm. 151 lbs. 1422 mm. 102 lbs.
1504 °° 156 *° 1442 a8 **
1607 ** 158 ‘¢ 1497 ‘¢ 119 ‘¢
1613 *‘° 163 1500 ‘¢ 2r
1620 *‘* 164 ** 1518 ¢ 134
1626 172 1524 *° 140 **
1632 *‘* 185 1524 141 ¢
1654 ‘e 187 ‘" 1524 X3 143 ‘t
1660 “* 191 *‘* 1537 ¢ 144 **
1562 *° 157 :‘
1575 165

1594 171

Average 1620 170 1518 138

Cases 9 9 . 12 12

|

Captain Comer remarks that the Kinipetu are, on the whole,
taller and thicker-set than the Aivilik, and that their voices
are more voluminous. They are cleanlier than the Aivilik,
because they live to a great extent on caribou, while the
Aivilik live principally on seal and walrus, whose blubber soils
all their belongings. ’



1901.] Boas, Eskimo of Baffin Land and Hudson Bay. 9

II. MATERIAL CULTURE.

CUMBERLAND SOUND.

The collection made by Captain Mutch supplements in many
respects the types described in my previous publication. A
kayak ' was obtained from Cumberland Sound by Lieut. R. E.
Peary in 1896 (Fig. 1). It.is 6 m.long. It has aflat bottom,
the framework of which consists of one central strip of wood
and two curved lateral strips. The former is 2.5 by 2 cm.;
the latter two are 4 by 2 cm. They are held together by a
considerable number of ribs, to which these strips are sewed
with sinew and thong.

The ribs are placed over the long strips. They are about
26 cm. apart. The length of the bottom is about 4.40 m.; its
greatest width, near the centre, is 38 cm. At the sides of the
bottom the ribs are sharply bent upward. Their outer ends
are mortised into two strips 11 c¢m. high, which form the gun-
wale of the boat. The gunwale extends much farther forward
and abaft than the bottom, its projection forward being about
127 cm., abaft 33 cm. The height of the tip of the bow over
the bottom is 32 cm., that of the stern 12 cm. The deck rises
slightly from the ends of the flat bottom towards stem and
stern. The central strip of the bottom turns up at the ends of
the flat bottom, and continues as a keel towards bow and stern
(Fig. 1,d and f). The cross-section of the body of the kayak
is therefore flat at the bottom (Fig. 1, b). The bow has a
sharp keel (Fig. 1, a), while the stern is rounded.

The gunwale is kept on a stretch by a number of beams.
The width of the deck at the bow end of the bottom is 22 cm.;
at its widest part, just behind the hole, 56.5 cm.; and at the
stern end of the bottom, 17 cm. The two central beams are
particularly strong. Between them is situated the manhole.
The beam in front of the manhole is 3 m. from the bow end.

1 L.c., p. 486.
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It is bent upward so that its top is 31 cm. above the bottom.
The beam abaft the manhole is flat. The centre of the man-
hole is 200 cm. from the bow end of the flat bottom and
240 cm. from its stern end, or 333 cm. from the extreme bow
and 267 cm. from the extreme stern. The ribs are strength-
ened by an additional strip, which is lashed to them on the out-
side, between the gunwale and the side strips of the bottom.
This strip extends forward from the manhole to a point near
the end of the flat bottom. The bottom under the manholeis
strengthened by a number of broad and thin pieces of wood,
which are fastened between the ribs by thongs attached to
the boards and slung around the ribs (Fig. 1, ¢).

This framework is covered with seal-skins that are drawn
tightly over it. The skins are held taut by means of thongs,

RS s

Fig. 2 (5%8y). Receptacle for Coiled Harpoon-line. Length, 63 cm. ; diameter, 37.5 cm.

which are firmly sewed on. The position of some of these is
indicated in Fig. 1, f. The skins are sewed together with
sunken stitches, the thread, which is made of sinew, being
evidently applied with a curved needle. Only the terminal
knot of each thread shows on the outer side. At the manhole
these skins are fastened to a_hoop 7 cm. wide. It is flat
abaft, and has a rather sharp curve in the fore part.

The deck is fitted with a number of lines, which serve to
hold the hunting-gear. Two ivory pegs are inserted outside
of the frame, one on each side, at the point where the stem
projection begins. They have slender stems, that are put
into holes drilled in each end of the deck beam. Their outer
ends are thicker, and each has a perforation, in which a line is
inserted that runs across the deck from one side to the other.
The point of the harpoon is placed under this line, while its
butt-end rests under a pair of lines just in front of the
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manhole. This pair of lines also holds the receptacle for the
harpoon-line. The specimen here figured (Fig. 2) has abottom
consisting of three boards. The middle one extends beyond
the rim of the receptacle in the form of a handle, which is
shoved under the deck-lines of the boat. The rim is pegged
and tied to the bottom. On the right-hand side of the recep-
tacle is an ivory hook for holding the shaft of the harpoon.
Attached to the end of a line about § cm. long, on the right-
hand side of the manhole, is a small ivory implement (Fig.3)
which probably serves to hold the harpoon-
line, the coils of which are placed on the
receptacle, while its hind end is attached to
the seal-skin float which is carried on the
kayak behind the manhole.

The paddle of the kayak above descrlbed
is 305 cm. long; the handle partis 74 cm. long,
square in the middle, and round at the outer
ends, where it is held by the hand. The blades
are rounded and narrow, about 6 cm. wide and

Fig. 3 33, At 3 cm. thick, with bone tips 5 cm.long mortised
e e on to the shaft. The handle is separated from
o hhs on™ the blades by aring with a notch in the middle,

around which a narrow strip of fur is fastened.

A kayak from Savage Islands, Hudson Strait, collected by
Lieut. R. E. Peary, is practically identical in structure with
that from Cumberland Sound.

A comparison of this kayak with that of the Smith Sound
Eskimo brings out clearly the similarity of their types." The
art of steaming wood does not seem to be known tothelatter
tribe. For this reason the ribs of their kayaks are made of
three pieces,— one for the bottom, and one for each side. In
all other respects the kayaks are of similar construction ; only
the stern projection of the Smith Sound kayak is shorter, and
therefore rises more steeply from the flat bottom. The follow-
ing table of measurements illustrates the similarity of these
kayaks.

1A L. Kroebei-, The Eskimo of Smith Sound (Bulletin Am. Mus. Nat, Hist., Vol.
XI1, p. 272).
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Cumberland Savage | Smith
Sound. Is. Sound.

Total length...................... 600 cm. | 640 cm.| 560 cm.
Lengthof bottom.................. 440 475 456
Length of stem projection 127 126 72
Length of stern projection 33 39 32
Distance from bow to centre of man-|

hole.. ..o viiiii it 333 360 300
Distance from stern to centre of man-

hole.....ovvviiniinniinnn., 267 280 260
Length of manhole................. 65 57 40
Height of bow over bottom.. ....... 32 39 27
Height of deck at bow end of bottom.| 27 34 26
Height of deck at centre of manhole..| 20 22 22
Height of stern over bottom......... 12 18 16
Width of deck at bow end of bottom..| 22 20 10
Width of deck at widest part........ 56 62 56
Width of deck at stern end of bottom.| 17 17 18
Width of bottom at widest part......| 38 44 45
Width of manhole...................| 48 5T 47
Elevation of front beam of manhole| .

overdeck................ooual 13 10 12
Weight. ..., 61 1bs, 05lbs. | 41lbs.

The deck attachments are also much alike.’

The kayak harpoon,’ of which I have measured six speci-
mens, varies from 155 to 166 cm. in length, including the
movable tusk. The harpoon-head (t6’kang) is rather large
and wide, with two barbs, and blade parallel to the plane of
the barbs (Fig. 4, @). No specimen has been found in which
the blade is at right angles to the plane of the barbs, as is
sometimes the case on Southampton Island * and on the west
coast of Hudson Bay.

The bladder-dart (Fig. 5) is also used in the kayak. Its head
resembles that of the large harpoon, but is much smaller
(Fig. 4, ¢). One specimen in the collection has a single barb
(Fig. 4, 7). The line of the detachable point is fastened to the
harpoon-shaft, which is kept afloat by the attached bladder,
and serves to exhaust the animal and to prevent its sinking.
The dart is hurled with the throwing-board (Fig. 6). For this

! The specimen figured in Vol. XII, p. 281, Fig. 17, as a hand-support of a harpoon-
. shaft, probably served the same pu?ose as the one shown in Fig. 4 of this paper, and
was an attachment at the right-hand side of the manhole, '
3 Boas, The Central Eskimo, etc., p. 489.
3 See pp. 68, 78.
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reason its butt-end is flattened to fit the
groove of the throwing-board, and it has
a small depression in its end, into which
the peg at the rear end of the groove
of the throwing-board fits.

Fig. 4. Harpoon-points. § nat. size,

2 (33372), Modern Eomt for kayak harpoon b (2%8x),
Ancient point for kayak harpoon; ¢ (3§3sb), Point for dart ;
d (3%87a), Small wmg point for winter harpoon; e(,ﬁ-,e).
/ (3%%3), £ 5889) 5 % (538se), Point for dart.

The lance with detachable point (Fig.

R . . . N Fig. 5(,}2,) Bladder-dart.
#) is much used in hunting caribou in Length, 160 cm.
a, General view; &, Details

ponds. Its point is very short, and has o5oint.
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no barbs. Its blade resembles that of the lance used for
despatching walrus.’

A number of peculiar bone points, the usesof which are un-
known to me, are represented in Fig. 4, ¢, f, g.

The modern winter harpoon is made of wood with iron
point,’ while the ancient harpoon had a bone point firmly
attached to the wooden shaft (Fig. 8). Its butt-end was pro-
vided with a stout bone point, which served to break ice, hard
snow, etc.

The head of the winter harpoon (nau’lang)® is much smaller
than that of the kayak harpoon. Fig. 4, b, shows a specimen
similar to the one figured on p. 473 of my paper on the “Cen-
tral Eskimo,” but in better preservation. It had two points
like the large harpoon-head. The perforation at the tip shows
that the inserted blade was either of slate * or metal. These
heads are much thinner than the ones before described.
Partly for this reason, and partly on account of the difficulty
of drilling a deep socket for the point of the shaft, the socket

. has been drilled from the side, and only a slight hole is drilled
parallel to the axisof the harpoon-head at the end of the
groove thus produced. In order to hold the point of the shaft
in this groove, a string, probably made of sinew, was tied
around it, passing through the holes on each side of the groove.
A similar arrangement is found on the primitive harpoon-
points from Southampton Island.® The harpoon-head shown
in Fig. 4, d, is evidently made in imitation of the modern iron
nau’lang.

The harpoon-line of the nau’lang passes through a small
loop which is provided near the butt-end of the shaft. At-
tached to the line is a small hook (akparaiktung). When
the harpoon-head strikes an animal and becomes detached,
the line slips through this loop until the hook catches in the
loop, thus holding harpoon and shaft together. The three
specimens here shown (Fig. g) illustrate a tendency to give the
hook the form of a long-necked bird (compare Fig. 81, f). The
small ivory attachments shown in Fig. 10 probably serve

*L.c,p.494. *L.c,p.471. *L.c.,pp.471,473. *L.c.,p.506. ° Seep.6g.
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a
a
Fig. 7 (3%2s). Lance for Fi 2 1 ’
3 s 2.8 ( ). Details of Ancient
Kayak, used in hunting Wintes 31_71?‘_[)00“. Voanjethic 68
Fig. 6 (330 Caribou. Length, 195 cm. e e
- 3187);

Throwing-board. a, General view ; 4, De- 48.5 cm,

Length, 40 cm. tail of point. a, Point; &, Joint; ¢, Butt.
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another purpose. They are slightly grooved on their lower
sides, which suggests that they are also attachments to lines,
but their form is not serviceable for catches like those here

Fig. 9, a (s88:b), & (3382d), ¢ (s§8aC).
Catches for holding Harpoon-line to Shaft.
4 nat. size.

A

Fig. 1. Hand-supports of Harpoon-shafts.
Designs representing Hind Part of Seal.
4 nat. size,

Fig. 10, a (5885b), &

(5885, (s3f). ALtach. 13 (s887), ¢ (38D, & (582
::;:e..‘é)f&-’fﬁ?ls. 3 nat. (s(;suf,)’?zg’?iss.)ﬁg(”:ae& A5, Tty
X 7 \z211).

described. The hand-support of the shaft of the winter har-
poon is generally long and slender, and has a notched head

1 L.c., pp. 488, 489. b,c, d, Fig. 418, 7bid., seem to be supports for the winter spear,
not for kayak spears,

[Fune, rgoz.] 2
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(Fig. 11). The series shows that the implement suggested to
the makers the hind part of a seal, and that to a greater or
less extent some of its forms may be considered as convention-
alized representations of the hind part of the seal. The notch
between the flippers is in )
some cases absent (Fig.
11, ¢, f), while in others
the flippers are represented
by knobs placed at the
sides of the implement (Fig.
11, 7).

When the hunter starts
for the sealing-ground or
returns from hunting, the
line of the nau'lang is
coiled up, and the coils are
held together by a small
leather strip and hooks.!
Most of these hooks have

DD

Fig. 12. Clasps for oils of Harpoon-line, Fig. 13 (5$87). Set of Seal-dra, ‘ d Plugs.
Nat. size. @ (a0 6 (s8oD), ¢ (afbuds @ (afhon). = 0 ) Lagch, gy eme e o S

the form of birds (Fig. 12, a, b, ¢), whose back is a concave
surface, into which the coils of the line fit. In a few
cases they have the forms of simple hooks (Fig. 12, d). A

' L. c., P 474.
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number of implements used by the seal-hunter are strapped to
the coil. These implements are strung on a ring (Fig. 13)
made of thong, which has a buckle attached to it (a, b), by
means of which it is fastened to the coil. The attachments
are many short straps with toggles at their ends, which are
pulled through the lower jaw of the seal when it is dragged

W
.

7
Zl!
A
7|
7
Al
7
Zl
Z
7
)
7
"/,

i S
Fig. 14. Buckles and Eyes. } nat. size.

(871, 5 (H830), < GE3D), & R, € (Bed), £ (oH80), £ (atah),
1 Gt e Qi F oty Py, " 7 (eoh & (ol

from its hole to the sledge.! A case with ivory pegs for clos-

ing the wounds of the animal ® is also attached to this ring.

The buckles consist of eye and toggle.® The former is of oval

or triangular form (Fig. 14, ¢, g), or is square with a short stem
1 L. c., p. 480, Figs. 403-406. 3 L. c., p. 479, Fig. 4o1. 3 L. c., p. 560, Fig. 514.
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for the attachment of the string (Fig. 14, f, ). The decoration
of more elaborate forms consists in notches around the rim
(¢, 7, k). The etched rim of Fig. 14, /, may be considered as
a further development of .

this ornamentation. The
toggles. are generally
notched at their ends (Fig.
14, a, ¢). They may be
conventionalized  double
animal forms, but no good
series of this ornament is available. Fig. 15 shows a buckle
representing an animal form, probably an ermine, which sug-
gests on€ way in which the notched forms may be considered.
A series of forms of toggles passed through the seal’s jaws is
shown in Fig. 16. All these are perforated, the perforation
being wide at one end for the reception of the knot at the end
of the strap (see Fig. 13). Stout toggles with pointed ends
are most serviceable for this purpose. They are often given

Fig. 15. Buckle in Form of an Animal.

(From Boas, Central Eskimo, etc., Fig. 514, /)

Fig. 16. Toggles for Insertion in Jaw of Seal. } nat. size.

2 &éﬁ!fgi)?b(s(g :).)' ¢ (3%832), 4 (a383), € (389e), / (38%1), £ (3883C), / (3887), 7 (z892),/ (addy),
the forms of seals (Fig. 16, 7).” Theivory carvings shown in
Fig. 16, d, k, I, probably serve other purposes.

Most of the cases holding the pegs for closing the wounds

1 See also /. c., p. 481, Fig. 404.
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of the seal are made of wood (Fig. 17). The pegs are inserted
in grooves cut along the outside of the case. These grooves
are closed by means of windings of string, in the same manner
in which the socket groove of the harpoon-head was closed in
; olden times (see p. 15). In one specimen
the pegs are inserted in a leather case which:
is filled with moss, like pins in a pin-cushion.
Sometimes thick wooden plugs with grooves
(Fig. 18) are used in place of the pegs.
These grooves are sometimes cut spirally.’

a Fig. 17. & Fig. 18.

Fig. 17, @ (3897), 6 (3§%5). Cases for Pegs for closing Wounds of Seal. } nat. size.
Fig. 18 (582za). Wooden Plug for closing Wounds of Seal. Length, 11 cm,

A curious implement (shown in Fig. 19) is said to be an ear-
trumpet, used by hunters at the seal-hole to hear more readily
the noise made by the emerging seal. It consists of two parts,
— a walrus tusk which is split in two, hollowed out, and the
parts tied together again; and an ear-piece drilled out in the
form of a double funnel.

The hunter who watches the seal-hole in winter sits down on
a seat made of a snow block. He rests his feet on a piece of
bear-skin, and places his harpoon on two supports which

t L. c., p. 480, Fig. 402; also in specimens collected by Captain Comer on the west
coast of Hudson Bay. v
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are put into the snow® (Fig. 20).

The pegs which serve as

supports for the harpoon are also carried on the strap to which
the seal-straps and pegs for closing the wounds are attached

(see before, Fig. 13).

(38%s). Ear-trumpet of

Fig. 1
Sealer. iength, 40 cm,

The large kayak harpoon was de-
scribed before in connection with the
harpoon-head of the spear used in
winter. To the line of the kayak
harpoon is at- .
tached the large k‘
seal-float and the {]
drag, which hinder
the movements of (§.'
the seal and pre-
vent its sinking
after it is dead.
The float ? consists
of a whole seal-
skin. The fore-flip-
pers are sewed up;
the hind - flippers
and the tail are cut
out, and closed air-
tight by tying the
edges of the hole
around a piece of
wood. Small holes
made accidentally
in skinning theani-
mal,eyes,and ears,
are closed by means
of buttons (Fig. 21, Fig 20, o (4ra), &
a), into the groove (i, Sipporsfof ocal-
of which the skin 27 ™ & 5 cm.

is tightly drawn. The blow-piece is always placed at the

mouth part of the seal.

It is either of the form of a button

with marginal groove into which the skin is tied (Fig. 21, b),

1L.c.,p.477.

2 L.c., P. 492.
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or it is somewhat higher, with one conical or cylindrical end
(Fig. 21, ¢, d), which is placed on the inner side of the skin.
The blow-piece is closed with a wooden stopper.

Captain Mutch also succeeded in obtaining two specimens
of the old whaling-harpoon used by the Eskimo. It agrees
well with the model on which I based my former description.!
The shaft is a heavy piece of wood 260 cm. long, with a fore-
shaft 37 cm. long, made of bone of the whale, and spliced to
the wooden shaft. The harpoon-point (Fig. 22) consists of
two parts,—a large one with four notches at its barb end (b);
and a narrow one (a), which bears the blade. The large head
is attached to the shaft by means of a double heavy thong (d)
made of ground-seal hide. The blade (a) is attached to this

d

b 3
Fig. 21. Button and Blow-pieces for Seal-floats.  nat. size.
a (3881), & (3385), ¢ (3883), 2 (3385).

thong by means of a light line (¢), which is wound around the
foreshaft (f), and holds the heavy line (d) to the latter. The
heavy double line (d) is 218 cm. long, and ends in a strong
bone handle, which is fastened to a number of seal-floats and
to a large drag.

The collection also contains an old foreshaft quite similar to
the one represented in Fig. 23, but provided with a small
depression in the middle, which seems to have served some
purpose. It may have been used for the attachment of the
line indicated in Fig. 22, f.

The bird-spear consists of a shaft with a single point. The
shaft is about 170 cm. long. The spear is thrown with the
throwing-board, and therefore its butt-end is of the same form
as that of the bladder dart (Fig. 5). Near the centre of the
shaft three barbed points are attached in a circle around it.

1 L. c., P. 499.
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B

a Fig. 24.

. Fig. 22.

Fig. 22 (3%7). Foreshaft and End of Line of Whaling-harpoon. Length of point and
foreshaft, 62 cm.

Fig. 23 (3%97). Ancient Foreshaft of Whaling-harpoon. Length, so cm.

Fig. 24, a (3%9ve), & (3397). Barbs of Bird-spears. % nat. size.
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They are firmly tied to it with two bands, which pass through
two sets of holes at the base of the points. The points have
each a sharp bend, so that their upper ends run parallel to the
shaft. Their barbs are either single or double (Fig. 24). An
old barb is shown in Fig. 24, b.

Fig. 25 shows the handle of a quiver. Handles of this kind

Fig. 25 (s§%7). Handle of Quiver. Length, 16 cm.

were frequently given the form of animals.! Probably the
specimen figured here may be considered as related to this
motive. The bows and arrows contained in Captain Mutch’s
collection are very poor specimens, the bow having long since
gone out of use. Fig. 26 represents an old arrow-head made
of bone. ’

An implement used to kill wolves has frequently been de-
scribed.” A long strip of whalebone is rolled up, wrappedina
piece of blubber or meat, and allowed to freeze. The wolf
swallows it, and when the meat melts, oris digested, the whale-
bone opens and tears the walls of the stomach. Sometimes
two pointed strips of whalebone crossing at right angles are
used for this purpose (Fig. 27).

Wooden powder-measures have come
into use since the introduction of muzzle-
loading guns (Fig. 28).

Fig., 26
kﬁ%vf)- Eo?le

rrow - head. X Fig. 28 (3887). Wooden
Length, 44 Fig. 27 (33%2). Implement for killing Pow: er-mea::r:? Length,
mm. Wolves. Diameter, 12 cm. 72 mm.

The collection does not yield much new information in
regard to methods of fishing. An iron hook is attached to a

1 L.c., p. 508, Fig. 451. 2 L.c., p.5I0.
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wooden buoy-¢Fig. 39) which is pravided with notches far
winding the fish-line. This arrangement recalls the fishing-
tackle of the tribes of the west coast of Hudson Bay.' In Fig.
30, b,is shown an ivory g -

carving representing a fish,
over which are attached to
the line a number of small
teeth. This object serves
as a decoy for fish which
are pierced with the spear.
A wood carving of similar
shape (Fig. 30,a) prob-

. Fig. 30, @ (3382), & ( Decoys for Fishing.
Fig. 29 (38%s). Fish-hook. Length, 11.5 cm. }naf s%ze wth sth). 4 €

ably served the same end, although its dark color does not
seem favorable for an effective decoy.

The method of fastening the side barbs of the fish-spear
(Fig. 31) to the shaft by means of a band extending to the op-
posite half of the shaft is quite typical.® The fish, after being
caught, is strung on needles attached to long thongs (Fig. 32).°

1 See p. 84; also Flg 119. 2 See also / c., p. 512, Fig. 453, b. 3See also Z c., p. 514.
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During the nesting season, dove-
kies were caught in small bag-nets
made of thong, which were attached
to long handles (Fig. 33).

The oldest style of knife in use for
dissecting game was evidently the
same type of double-edged knife as
was used among other tribes' (Fig.
34, d, f; and handles, Fig. 34, ¢, €).
The one-edged butcher-knife (Fig.

‘ 34,a) is evidently
a later intro-
duction.  Small
knives, fitting
the hand more
or less closely, are
used for carving
(Fig. 34, b, 8). 1
have not seenany
with crooked
point, like the
carving - knives
of the North Pa-
cific coast, while
knives of this
type are used on
the west coast of
Hudson Bay.
Gravers’ tools are
similar to these
carving - knives.
They have
straight or bent
handles fitting the
hand (Fig. 35).
Some of these

Flg 31 (3%§5). Fish-spear. Length, Fig.32(3§3za,b). Needles for *L.c., p. 517, Fig. 460.
stringing Fish. | } nat, size. 2 See p. 88.
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tools are made of thick pieces of iron filed to a triangular
point (Fig. 35, a). Another important tool is the drill, which
is put into motion with a bow, and is held in place by the
mouth-piece (Fig. 36). The latter always has a hollow on its
upper side, into which the tongue of the holder fits (Fig. 36,
a), while its lower side has a hole for inserting the butt-end
of the drill (Fig. 36, b). Its sides are rounded and hollowed,
so as to give a firm grip to the teeth. The shaft of the drill
is always thin in the middle, to prevent the strap of the bow
from sliding off (Fig. 37).

T Ty ‘j'!;_ﬂ;m:?'ﬁ» ;"’!-‘w
W,

z{,
/,

N M T
~, \‘\",u\.lik, | 'v",\!/"r!; FAD
‘; . f‘ "\Q._',!hi'l’.,~ / & v ” oA

Fig. 33 (33§7). Net for catching Birds. Diameter of hoop, 20 cm.

A bone or ivory implement with holes of various sizes is
used for straightening bone or wooden shafts (Fig. 38). The
shafts are passed through that hole of the implement into
which they fit snugly, and are then bent into the proper shape.

The woman’s knife is used for cutting skins and lines, and
also, to a certain extent, for cutting meat. In its modern form
(Fig. 39, a) it has an ivory or bone handle with bone shaft,
to which is riveted a crescent-shaped iron blade. An older
form has a handle of the same type, but its shaft widens, and
the blade — which, before the advent of iron, was made of
slate ' — is inserted in a slit of this shaft (Fig. 39, b).

Skins are cleaned of the adhering flesh and fat with the bone

1L ¢, P. 518, Figs. 462, 463.



1go1.] Boas, Eskimo of Baffin Land and Hudson Bay. 29

scraper (Fig. 40), which is made of the scapula of the caribou
or of long bones. The handle is generally closed with a plug of

Fig. 34. Knives. $ nat. size. (See p. 27.)
a (338v), & (3388), ¢ (38232), 4 (s8%1), ¢ (3893D), /S (s80), £ (28%n).

wood, to furnish a hold for the first and second fingers, while
the thumb and the other fingers grasp the handle. From this
form has evidently developed the modern form (Fig. 41, 7), the
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Fig. 35, @ (38%), & (3§%5). Graver’s Tools. % nat. size. (See p. 27.)

Fig. 36, @, b (58341), ¢ (3835d), Z (3895). Bows and Mouthpiece for Drill.  nat. size.
(See p. 28.)
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a b c
Fig. 37, a (38%), & (388af), ¢ (z§83a). Drills. } nat. size. (See p. 28.)

Fig. 38 (s385). Arrow-straightener. Length, rx cm.
(See p. 28.)
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handle of which is made of a piece of wood with grooves for the
tips of the first and second fingers, while the blade is made of
tin. Another specimen (Fig. 41, k) is made in the same man-
ner, but a piece of a long bone is used as a blade instead of tin.

The form of scraper shown
in Fig. 40, a, made of the
jaw of a mnarwhal, seems
rather exceptional. The
stone scrapers, some of
which are shown in Fig. 41,
probably served the purpose
of softening rather than of
cleaning the skins. The
stone blades varied consid-
erably in size and in form.
Some were very long, and
, hafted in short wooden
V.. . handles; while others were
,}ﬂﬁ's??é‘a ((533:)13./’2%5‘%)911)- Woman's Knives.  very short, and had longer

handles. In most cases
the handle is hollowed out so as to fit the stone, which is ce-
mented in. Often the stone has a small groove (Fig. 41. b)




d
¢
Fig. 40. Skin-scrapers made of Bone, } nat. size. a (3§35), & (3882), ¢ (3383), 4 (3%85). (See p. 29.)

Fig. 41. Skin-scrapers of Stone, Bone, and Metal.  nat. size. (See p. 29.)
a (!?eu)q]b (3381), ¢ (3%23), 2 (318a), ¢ (288v) / (3835). £ (3833)s % (3887), 7 (3383).

[ Fune, rgoz.
[33]
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which serves as a hold for the thong by which it is tied to the
handle (Fig. 41, ¢, f, g). Inlater times wire was used in place of
thongs. While most of the stone scrapers are thick, and bev-
elled on both sides (Fig. 41, d, {), a few have a convex face
on one side, while the otheris flat (Fig. 41,a). A very feware
made of thin stone (Fig. 41, g), which is fitted into a slit of
the handle. The most characteristic form of handle is shown
in Fig. 42. The two grooves on the lower side fit the third
and fourth fingers, the hole on the side fits the thumb, while
the two depressions on the upper side fit the tips of the first
and second fingers.

Fig. 43 (:%8y). Ivory
Nee le-cas’c. * Length,
85 mm.

Fig. 42 (3887). Stone scraper. Length, 10 cm.

Almost all the needle-cases of the Eskimo consist of tubes
through which is drawn a piece of skin to which the needles
are pinned. While visiting Cumberland Sound, I collected
one old ivory needle-case which had a hole for keeping needles.!
A similar one was collected by Captain Mutch (Fig. 43).
While the former had a notch at the middle for a strap by
which to suspend it, the present specimen has two perfora-
tions, evidently for the same purpose.

In my description of the Central Eskimo I omitted a dis-
cussion of the forms of knots and splices. I requested Cap-
tain Mutch to make a full collection of these. The types of
knots obtained by him are given in Fig. 44. Prof. Otis T.

* L.c., pp. 523, 524, Fig. 471.



Fig. 44. Knots.
a (338sb), & ({shb). Bow-lines ; ¢ (388sb), Cut splice ; 4 (3881c), Half hitch in slit ; ¢ (3§83a), Loop,

run through slits; / (s88sc), Loop, frapped and run; g (588y), Cut splice and overhand knot ;
% (3881b), 7 (338sa), Running bow-lines ; 7 (5§87c), Bow-line ; £ (,&gl,a), ouble true-lover’s knot ;

Z (388va), Square knot with two cut splices ; » (388ya), Single true-lover’s knot ; # (3385a), Splice.

[35]
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Mason has had the kindness to name these knots for me,.
Their most remarkable feature is the little slit near the end of
the line, through which the end is drawn, thus forming a tog-
gle (Fig. 44, b, ¢, m). The knots in Fig. 44, a—g, serve to make
a loop at the end of a line. The first two (a and d) are bow-
lines or overhand loops, which differ only in that the second
has the peculiar toggle before referred to. In the following
knots (c—e, and g) the loop is formed by running the fore end
through a slit in the standing part. g differs from ¢ in that
the end of the thong is pulled twice through the slit of the
standing part. In Fig. 44, f, the end of the thong is joined to
the standing part first by being frapped four times around
with sinew, then run through both, and finished off with a
knot. Fig. 44, h—j, shows running loops made by means of
the overhand knot (Fig. 44, a and b). This knot is turned to
the right in %, to the left in 4. Fig. 44, k—n, represents vari-
ous forms of splices.

Fig. 45. Swivels. } nat, size,

. a(58%3), & (38%0), ¢ (s88rd), & (38%5C), ¢ (3§25a), /(825 8), £ (s3%5€), % (33852),
7 (3%%12).

In order to prevent lines from becoming kinked, swivels are
used. The simplest type (Fig. 45, a, b) consists of a bar with
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three perforations. The middle one is of conical form at one
side, and serves to hold the head of an ivory nail. The two
lateral ones are of conical forin at the opposite side of the bar,
where the knots at the ends of the line rest in them. Very
often the crossbar is carved in the form of a seal. The nail is
almost always perforated near its lower end, and a loop of
sinew is drawn through this perforation (Fig. 45, d). This is
strengthened by being wrapped with thongs (Fig. 45, a), and
forms a loop which serves for attaching the second line. A
second type of swivel is shown diagrammatically in Fig. 45, d'.
Here the upper line passes through the two upper holes of the
swivel, while the lower line is attached to the
ivory nail which turns in the lower hole. In a
few specimens the upper part is perforated only
on one side (Fig. 45, &, 1).

The methods employed in mending and join-
ing are also of some interest.  Splices between
two sticks or bones are generally made by a
slanting cut along each part. When one of the
parts is short, a straight joint becomes neces-
sary. This is often used in piecing together the
movable foreshafts of harpoons. This is done
by drilling two holes either parallel or at right
angles to each other through both parts (Fig.
46, see also Fig. 2). The corresponding holes in
both parts are connected by grooves, and both
are firmly lashed together, the thongs lying in
the connecting grooves. Split boards are joined
by pegs and by sewing with whalebone, sinew,
or thong, the stitches being sunk in grooves.

The same method is used in mending broken
pots. Fig. 46, 2 (z381),

4 (3835). Harpoon

The modern sledge of the Cumberland Sound fofeshaft showing

Eskimo is made of wood.' It has two runners, frSplicing. nac.
from five to fifteen feet long and from twenty

inches to two feet and a half apart. They are connected

by crossbars of wood, and the back is formed by caribou-

1 L.c,p. 529.
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antlers with the skull attached. In former times the crossbars
were made of bone or of antler (Fig. 47).

Under the foremost crossbar a hole is drilled through each
runner. A very stout thong
(pitu), conmsisting of two sepa-
rate parts, passes through the
holes, and serves to fasten the
dog’s traces to the sledge. A
button at each end of this thong
prevents it from slipping through
the hole of the runner (Fig. 48).
The thong consists of two parts,
the one ending in a loop, the
other in a peculiar kind of clasp
(partirang). Fig. so, a, repre-
sents the form commonly used.
The end of one part of the thong
is fastened to the hole of the
clasp, which, when closed, is stuck
through the loop of the opposite

o B 204 O BB o e
end (see Fig. 49). The dog’s traces are strung upon this
line by means of the ugsirn, an ivory implement with a large
and a small eyelet (Fig. 49). The line is tied to the former,
while the latter is strung upon the pitu.

The dogs have harnesses (ano) made of seal-skin or some-
times of caribou-skin, consisting of two bights passing under
the forelegs. They are joined by two straps, one passing over
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the breast, the other over the neck. The ends are tied together
on the back, whence the line runs to the sledge.

In sealing, a dog is sometimes taken out of the sledge to
lead the hunter to the breathing-hole. For this purpose the
traces of some harnesses are made of two pieces, which are
united by the sadniriaq, a clasp similar to that of the pitu
(Figs. 49, 50). If the dog is to be taken from the sledge, the
fore part of the line is unbuttoned.

Fig. 49. Harnessed Dog.

(From Boas, Central Eskimo, p. 532.)

The whip (Fig. 51) is made of heavy thong, and has a
wooden handle. The thong passes through a perforation in
the handle, and its end is sewed to the standing part of the
thong at a distance of 65 cm. from the upper end of the
handle. The two parts of the thong are firmly connected
by a braided wrapping, which extends to the end of the handle.
The two parts of the thong are wrapped with an additional
thong for 4 cm. above the end of the handle. A number of
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strips of skin are placed along the upper part of the handle,
and firmly wrapped with a stout thong, thus holding the whip
thong in place.

‘When travelling in soft snow, round snowshoes, with wooden

Fig. 50. Buttons for Dog’s Traces.
4 nat. size,

a (333sd), & (33830), ¢ (383ad), 4 (3§8aC).

Fig. 51 (3885). Whip.

Length of handle,
48 cm. ; of thong, 810 cm.

frames and a rude network made of thongs (Fig. 52), are
used.

Snow blocks, which are used for building houses, were
cut with snow-knives made of bone (Fig. 53). Onlya
few small knives are contained in Captain Mutch’s col-
lection ; but it is probable that in olden times much
longer ones, made of ivory and whalebone, were em-
ployed.! The base of the house, after its completion,

- is often covered with loose snow. For this purpose
snow-shovels were used. No complete specimen was ob-
tained from Cumberland Sound, but the bone edge of a
shovel collected by Captain Mutch (Fig. 54) suggests that it
must have resembled the type of shovel used on the west
coast of Hudson Bay.®? The bone implement illustrated in

1 See p. 94 ; also Z. c., p. 539. 2 See p. ¢6.
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Fig. 55 probably served as a maul for breaking bones, frozen
meat, etc.

Lamp and kettle were made of soapstone. The large lamp
which serves for cooking (Fig. 56, b, ¢) is crescent-shaped,

Fig. 52 (3$85). Snowshoe. Diameter, 64 cm.

with straight wick edge. Some lamps have a separate recep-
tacle for blubber near the rear end (Fig. 56, ¢). A very small
lamp often burns in the rear of the snow house® or on the

tL.c.,p. 545
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gl
Fig. 55 (:88s). Bone
M

aul. Length, 20 cm.

N\

(See p. 41.)
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N
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N

Fig. 56. Soapstone Lamps. (See pp. 41, 47.)

a (3%45), Length of front edge, 13 cm.; & (3%87), Length, 26 cm. ; ¢ (334g), From Pond’s Bay,
length, 59 cm.

Fig. 57 (338z). Soapstone Kettle. Length of bottom, 23 cm. ; width,
12cm. (See p. 47.
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(SFig. 58, @ (3833, & (3884), c(3835). Wooden Dishes. Diameter, , 18 cm. ; 4, 34 cm. ; ¢, 66 cm.
ee p. 47.
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Fig. 59 (38852, b). Fragments of Wooden Trays. Length, @, 36 cm. ; 4, 28 cm.  (See p. 48.)

Fig. 60 (3$87). Skin Cup. Height, g cm. (See p. 48.)
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a & c
Fig. 61. Spoons. } nat. sizd (See p. 48.)

a (3%%5), Made of wood ; 4 (3881), Wooden handle, bone bowl ; ¢ (388zc),
ad (nﬁ'};‘)’, ¢ (3%87), Made of bgne. ! ! 3337

Fig. 62, @ (38%1), 6 (38%7). Wooden Boxes. Length, @, 12 cm.;
, 14 cm. (See p. 48.)
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floor near the entrance (Fig. 56, a).

The kettle of this region

has a narrow rim and wide bottom (Fig. 57).! At each cor-
ner are one or two perforations for passing

through the thongs by means
kettle is suspended. Dishes

of which the
are made of

wood (Fig. §8). Most of these consist of a
flat, thick bottom, on which a wooden rim is

Fig. 63 (3395). Ladle or Shovel. Length,
29 cm. (See p. 48.)

outer side of the rim. Most

laid, which is
pegged to the
bottom. The
bottomis hol-
lowed out in
the middle,
whichismuch
thinner than
the rim. The
side of the
dish consists
of a long strip
of wood,
which is bent
around the
bottom. The
ends of the
sides are bev-
elled and
overlap. The
joint is made
by pegs, and
strengthened
by a strip of
bone or ivory
which is
placed on the

of the large

Fig. 64 (3387). Imple-
ment for squeezingWater
out of Skins. Eength,
34 cm. (See p. 48.)

dishes are oval,

while the small ones are round. A few fragments collected by
Captain Mutch show that trays hollowed out of solid blocks

! See also /. c., Fig. 494, p. 545.
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-of wood were also used. The fragment shown in Fig. 59, q,
still shows an ivory strip with which its edge was overlaid.

Fig. 65 (3385).
Snow-beater.
Length, 43 cm.

This tray seems to have been of rectangular
shape, with thickends and thinsides. Another
fragment (Fig. 59, b) suggests that an orna-
mental strip may have been attached to it.
Near the entrance of the house stands the

~ large leather bucket, a simple vessel with flat

round bottom and straight sides. In it lies
the leather cup (Fig. 60) with hollow rim, into

. which a wooden handle is inserted. The

spoons shown in Fig. 61 are so small

that it seems doubtful if they were "

used for eating. Small trinkets Wy

are kept in wooden boxes with slid-

ing covers or with close-fitting lids :

(Fig. 62). ,5 i)
The use of the implement shown o

in Fig. 63 is not certain. It may ii'
have been used as a ladle or shovel. .
For squeezing the water out of ). ]
wet skins, a bone implementis used AR
with a rather sharp edge and some- [ P
I

the water runs off (Fig. 64). To re-
move snow from clothing, a wooden J
beater is used (Fig. 65). The i
handles of both these implements
are sometimes carved so as to fit |
the hand closely. The back- o
scratcher, which is so widely used 7 fl‘
by all Eskimo tribes and by the / !
peoples of Siberia and eastern Asia, iy
is found here also (Fig. 66). The || | /!
specimen in Captain Mutch’s /,
collection consists of a piece :

of whalebone the end of. Fig. 66 (:38,). Back-

scratcher. Length, 30

which is sharply turned. cm.

what hollow blade, through which )
!
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The style of clothing of the Cumberland Sound Eskimo'
differs in some respects materially from that worn by the
tribes of other regions. Particularly is this true of the

Fig. 67. Man in Summer Suit.

woman’s breeches and leggings, which, it would seem, are
confined to the region from Cumberland Sound southward
to Hudson Strait and westward to Southampton Island.

! L.c., pp. 455 ff.
[ Fune, 1go1.] 4
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The man’s jacket is characterized by a straight cut and a
short slit in front, while the woman'’s jacket has a short tail in
front. The man’s summer and winter jackets (Figs. 67, 68)
have a short tail behind or are
cut off straight. The style
of decorationisvery uniform.
The inner side of the upper
part of the sleeve is made of
light skin, which is set off

Fig. 68. Man in Winter Suit. Fig. 69. Woman’s Summer Jacket.
(See p. 54.) (See p. 54.)

sharply against the lower part of the sleeve, and extends upward
over the shoulders. The lower rim of the whole jacketis orna-
mented with a narrow dark strip which borders on a wider
light strip. These are also carried along the slit in front.
The trousers reach up to the waist, and are held by a string
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Fig. 70. Women’s Jackets. (See p. 54.)

a, & (382%), Labrador ; ¢ (7{83), Cumberland Sound ; & (;$87), Savage Island.
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that passes through the waist seam. They have no slits.
They are ornamented with dark and light horizontal bands.
The hair of the breech part, as far as the highest horizontal

Fig. 71. Woman in Winter Costume. (See p. 54.)

band, runs up and down, while below it runs transversely.
The stockings, slippers, and shoes, and the inner garments,
were described in detail in my previous report. The winter gar-
ments are made of caribou-skin. The contrast of light and



b
Fig. 72. Woman’s Breeches. (Seep.s4.)

Fig. 74. Infant’s Garment. (See p. 54.)

Fig. 7;3 (3%81)-
Ivory Button.
Length, 3 cm.

2. 73. Cut of Hind Tail (See p. 55.)

of Glrl s Jacket. (Seep. sq.)

Fig. (3%%,). Wooden Button in
form of Kayak and Paddle. Length,
8 cm. (Seenp. s55.)

Fig. 75. a(n%\ 5(1\13\1\ Ornaments
for Woman’s Jacket. i nat. size, (See

P- 55.)

Fig. 78 (3§8s). Wood- Fig. 80 (3§85). Buzz. Diam- Fig. 79 (38%1). Sling.

en Top. Height, g cm. ter, 6 cm. (See p. 56.) Length, 13 cm, (See p. 56.)
(See p. 55.)

[53]
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dark skin on the man’s jacket (Fig. 68) is not so strong as on
the summer jacket.

The decoration of the woman'’s summer jacket is shown in
Fig. 69. There is a certain variation as to the number of
dark stripes on the wrist part of the sleeves, but on the whole
the style is very uniform. The styles from Labrador and
Savage Island (Fig. 70) are almost the same as those from
Cumberland Sound. They differ in the details of the borders.
The woman’s winter jacket (Fig. 71) has about the same style

Fig. 81. Ivory Carvings. % nat.size. (See p. 56.)
?(;;*?’Pnif?% ;?fgggé’ggg;gg’gg.%ﬁiﬁ'f‘z;%&ﬂ)’."ﬁ;:d‘;’;";;’x‘;‘}‘}';?s“.s.’\%:r.t?:
of decoration as the summer jacket. Women wear short
breeches (Fig. 72) reaching to the middle of the thigh, where
they are met by a pair of short leggings which are suspended
by means of strings and buckles from the waist string of the
breeches. Girls, until they are about twelve years of age, wear
the same style of garment asmen. At that age their jacket is
cut with a short wide tail (Fig. 73). Infants’ garments are
made of skins of caribou fawns. They consist of a shirt
which has a short slit in front and a hood (Fig. 74). Women'’s
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jackets are sometimes ornamented with bone or ivory beads
(Fig. 735), which form a fringe around the lower edge. Fig.
76 represents a curious double button, made of wood, which
represents a kayak and paddle. A similar button is figured in
my paper on the Central Eskimo, p. 560, Fig. 514,d. Itisused

Fig. 82. Carvings in Wood. 2 nat. size. (See p. 56.)

a (3§83), Seal ; & (3¢83), Polar bear ; ¢ (33%7), Head of polar bear ; & (338y), Seal; ¢ (3§80),
oman,

for suspending a needle-case or a small pouch from the cloth-
ing. Fig. 77 represents a small ivory carving, said to be used
in connection with the clothing, the use of which, however, is -
not known to me.

A number of new games are contained in this collection,—"
a wooden top, which is probably spun on the ice (Fig. 78); a
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sling for throwing stones, made of leather, and provided with
thongs (Fig. 79); and a buzz (Fig. 80), which is cut out of a
piece of skin. A number of dice carved in the form of birds,
men, and women, are shown in Fig. 81, ¢c—f. In the same
figure a number of realistic carvings are reproduced, some of
which serve as attachments to lines, while others are not
made for any practical use. They are of the same type as
the Eskimo carvings from other eastern tribes. A few wood-
carvings, somewhat large in size, are also remarkably good
pieces of workmanship (Fig. 82).

SOUTHAMPTON ISLAND.

A most interesting part of Captain Comer’s collection con-
sists of material collected on Southampton Island. This tribe,
on account of the inaccessibility of the shores of Southampton
Island, has had hardly any contact with other tribes or with
Europeans. They were visited for a few hours by Capt. G. F.
Lyon in August, 1824. On account of the peculiar condition
of the tribe, I will quote here Lyon’s description of his visit.'

‘“Sailing along the shore, we had heard loud shouting, and when the
day broke, saw seven natives following us by the water’s edge. They
were now abreast the ship, and as it was desirable to obtain observa-
tions, I landed with some of the officers and two boats, but the sky was
too cloudy to favour our getting sights for the chronometers.

“While yet a mile from the beach, a native was seen coming off to us,
and as he approached, we observed, that instead of a canoe he was seated
on three inflated seal-skins, connected most ingeniously by blown intes-
tines, so that his vessel was extremely buoyant. He was astride upon
one skin, while another of a larger size was secured on either side of it,
so that he was placed in a kind of hollow. His legs, well furnished with
seal-skin boots, were immersed nearly to the knee in water, and he rowed
with a very slender soot-stained paddle of whale's bone, which was se-
cured to his float by a thong.

“On approaching, he exhibited some little signs of fear ; his teeth
chattered, and himself and seal-skins trembled in unison. It was evi-
dent from the manner of this poor fellow, that he had come off as a kind
of herald from his tribe, and as I felt for his alarm, I threw him a string of
beads, which he received in great trepidation, and placed, with trembling

1 A Brief Narrative of an Unsuccessful Attempt to reach Repulse Bay (London,
1825), pp. 54 ff.
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fingers, across a large bunch of hair which protruded from his fore-
. head. A few friendly signs which accompanied my gift gave him a little
more confidence, and he soon came alongside, after having, as a peace-
offering, thrown me a couple of dried salmon and a very rude arrow,
headed with a roughly-chipped flint: at my request he jumped into our
boat, and taking his skins in tow, we rowed for the beach; but our new
acquaintance was not a very quiet passenger, for he stood up repeatedly
to wave and shout to those on shore, assuring them of his safety, and
that I had given him three needles. He was about twenty years of age,
very small and brown, with a most agreeable cast of countenance. He
called himself Nee-a-kood-loo, and as we made for the beach I found,
that although he understood me a little, and used a few words with
which I was acquainted, yet he spoke a language differing very materially
from that of any other Esquimaux whom we had seen. He chattered
and chuckled rapidly and delightedly to himself, and always with down-
cast eyes. At a long shoal point we jumped on shore to his six country-
men, who appeared to have neither word nor gesture of salutation, and
each, as I approached him, presented me with two half-dried salmon,
evidently intended as a peace-offering; for the donors drew back on my
accepting the fish, as if they expected no equivalent. Observing a dirty-
looking bone in each man’s hand, I asked what they were, and the poor
creatures told me they were their ‘Pannas’ or knives; which on exami-
nation I found to be formed of a rough piece of chipped flint something
like a poplar-leaf in form, and clumsily lashed to small bone handles of
about six inches in length. Such were the only cutting instruments of
these wretched people. I purchased each man’s panna for either the
officers or myself, giving a strong butcher’s knife in exchange, which the
poor fellows received with silent and trembling delight, first eyeing me,
then the knife, and at last uttering a long sighing ‘kooyenna’ (thank
you) in a tone expressive of the deepest gratitude; and this display of
their feelings was not confined to the impulse of the moment, for it was
constantly repeated, with every appearance of sincerity, during the
whole of our stay on shore. No one licked, as is the general Esquimaux
custom, any of the articles we gave them.

“While landing our instruments, and waiting in hopes of obtaining
sights, the natives stood quietly gazing on us as if quite overpowered by
their surprise, and there was not a word uttered, unless to invite us to
their tents, which I afterwards found were about two miles distant. As
we walked to them along high shingly beaches intersecting small swampy
lakes, several birds were shot by the officers; but although the natives
saw them fall, they expressed neither surprise, fear, nor curiosity about
the guns. We passed several small store-houses, of about six feet in
height by ten in diameter, built of rough slabs of lime-stone, rudely but
regularly piled up, and Neeakoodloo opened one to shew me that it con-
tained a quantity of split salmon, suspended by the tails in such a manner
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that no small animals could reach them. As we walked forward, my
companion, who went at a rapid impatient pace, talked incessantly to
himself with his eyes fixed on the ground, occasionally elevating his voice,
which had a very agreeable tone, to a most merry chant, having a jerk
not unlike a hiccup at the end of each sentence. He would then for a
moment appear to recover from his fit of musing, and turn to urge me
forward, but soon relapsed again into his merry soliloquy. If I spoke,
he answered with a lively ‘Hai!’ but never waited or endeavoured to
comprehend me, and again began chuckling to himself. He seemed
quite ignorant of the word Kayak, although he knew what an Oomiak
was, and pointed to the ship; and I observed that he called dogs ‘ T'chién-
mitik,’ which differs very much from the Igloolik name ‘Kain-meg.’
Several other words were equally different, and his language, which was
pronounced shortly, appeared in consequence to abound in mono-
syllables.

“We found two tents, very small, and full of holes, by which both
wind and rain might enter in all directions. They were of badly-dressed
seal-skins. Five women and their six children were the inmates, and
when we entered, the former shewed no signs either of fear or surprise,
but received us as if they had been accustomed to the sight of Europeans
all their lives. The children, on the contrary, all hid their heads, and
neither spoke to, nor even looked at us, during the whole visit. One of
the women, by her appearance, could have been scarcely fifteen years of
age, yet carried her own child, a stout boy of at least a twelvemonth old,
at her back. Her face was as perfect an oval as that of an European
girl, with regular and even pretty features. Her mother was with her,
and had the same cast of countenance, save that she squinted abominably
—a defect I have witnessed but in one other instance amongst these
people. The other women had the broad flat faces and high cheek bones
usually met with. I had no sooner entered Neeakoodloo’s tent, than
remembering, I suppose, my present to him, he took up a large new deer-
skin, rolled it neatly up, and threw it towards me, repeating at the same
moment ‘Kooyenna.” The tent floors, with the exception of the small
space allotted for sleeping on, were entirely strewed with salmon and
their offal; and, as I saw no lamp, and but one miserably-constructed
cooking-pot, I suspect that the fish are generally eaten raw. About two
dozen dogs were lying near the tents, but, with their usual fear of stran-
gers, all ran off on our approach. I saw no sledges.

“There were none of those little domestic toys in these tents which
we had always found with our Winter friends, and it was not until our
visit was nearly over that I discovered the women used very ingeniously-
formed bone needles, which of course were purchased by an abundant
supply of steel ones. They had also a couple of little iron needles of their
own manufacture; these were apparently made from two small nails,
not much reduced in thickness, and having such diminutive eyes that
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they could never have been of any service. The bone needles were
formed from the pinions of birds, which are far harder, and at the same
time more plastic, than any other bones.

“On the ground in one of the tents, I saw a httle bit of deal, about
three inches in length, planed and painted black on one side. This was
amongst the valuables of the family, although from its size it could not
have been made useful, but was probably treasured in consequence of
its having drifted to their shore from one of the Hudson’s Bay ships.
This, with three bows, each consisting of many pieces, was all the wood
in their possession, for their spears were made of the whale’s rib bone,
and in a rougher style than any we had hitherto seen. Yet this scarcity
of wood did not prevent their gladly selling the bows; and I afterwards
learnt that one with five arrows was purchased for a livery button. I
distributed knives, boarding-pikes, and beads, to the whole of this little
tribe, and observed that each individual, on receiving a present, immedi-
ately offered to the donor the choice of their property, the most valuable
of which, in their own estimation, were small rolls of dried salmon-
skins, and little pieces of flint for the purpose of making knives and
arrows. Poor Neeakoodloo, on receiving two knives for himself and wife,
appeared quite distressed at my refusing the dirty pieces of stone and
fish-skins which he offered me; and fancying that I rejected them as not
being good enough, he took a sharp flint, and began cutting up a large
seal-skin, the only one in his possession, for my acceptance; on my re-
fusing this also, he again warmly repeated his thanks for the knives.

“The women were slightly tattooed on the face in small dots, probably
from their having no needles of sufficient fineness to draw a sooted thread
under the skin in lines, as is the usual Esquimaux custom.

“The hands were not marked, and their hair was twisted into a short
club, which hung over each temple. I purchased two little bone orna-
ments, which had been used as pendants to these locks, and on one of
them were about a _dozen small irregularly-shaped pieces of lead, strung
alternately with square-cut pieces of the claw of some bird. The women
wore no breeches, but had little thigh wrappers, and very high boots,
which, with their very ragged jackets, resembled those of the natives of
the Savage Islands.

“The costume of the men was also somewhat of the same kind as of
the above people, but all had much shorter breeches, and their knees were
more exposed. As they wore gloves, the reversed skin of the dovekie,
merely dried, without farther preparation, and the long stiffened neck part
pointed forward in such a manner as to be alwaysintheway. The only
other peculiarity consisted in each man having an immense mass of hair
as large as the head of a child, rolled into the form of a ball, and project-
ing from the rise of the forehead. One of these bundles, which I caused
a man to open, consisted of six long strings of his own locks, originally
plaited, but now so matted with dirt, deer’s fur, &c., as to resemble a
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rough hair tether. These extraordinary tresses were bound tightly to-
gether at their base, and measured above four feet.

“I found that the place whence the salmon were procured, was a rapid
little streamlet, running over a gravelly bed, at about a hundred paces
from the tents. Its breadth might be about forty yards, and a dam was
erected across it, behind which the fishermen stood and speared the
salmon as they advanced up to the little wall. At half a mile from the
tents, was a large winter hut standing near the sea-beach, but I had no
time to visitit. On our return to the boats, I desired the natives to open
their salmon stores, and bring a quantity of fish after us, which they
gladly acquiesced in, and we carried off a large and most welcome supply
totheship. Not one of the strangers begged, or became in any way trou-
blesome, but even to the moment of our departure, conducted themselves
so as to shew us how grateful they were for our presents to them.

“From their total want of iron, and from their extreme poverty, I am
led to imagine that these people had never before seen Europeans; al-
though it is not improbable they may have observed the Hudson’s Bay
ships pass at a distance in the offing, on some occasions, when they may
have been driven by bad weather a little out of their annual course. The
good behaviour of these poor savages was therefore quite natural to
them, and the fearless confidence which led Neeakoodloo to put himself
into our power, is the strongest proof of their ignorance of guile or
treachery.

‘At four A.M., on the 29th, the wind being light and contrary, with
continued rain, I landed with two boats to procure water abreast of the
ship, on a flat lime-stone beach, lying in long irregular ridges to seaward;
and the tide having ebbed a little, the small rippling sea marked the posi-
tion of the shoals by breaking on them. Near our landing-place were the
remains of a large Esquimaux establishment, and had it not been for the
state in which we found some stored provisions, I should have imagined
that no person had been there for some years. These hoards were care-
fully deposited in small buildings, such as I have before described, and
consisted of the bodies of skinned birds, suspended by the legs, pieces of
walrus, carcasses of seals, bags of blubber, and one leathern sack full
of king-ducks, uncased, and with all their feathers yet on, smelling most
offensively. On a high pile of stones, near the beach, were placed a
broken bow, a flint arrow, and knife, with a coarsely-constructed spear,
and some fragments of skin and walrus flesh. These articles may prob-
ably have been the property of some man who lay buried near the pile,
but I could discover no grave. Not far from this, and near a very small
hut, built of peat, was a large inverted cooking-pot, composed of thin
slabs of lime-stone, very clumsily cemented together; and beneath it was
a flint knife, a piece of ivory, and a short splinter of decayed drift wood.
Some sledge runners, of the whale's jaw, lay buried beneath a few large
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stones; and as they were quite black with soot, it is probable they had
answered the purpose of roof-rafters to some winter-hut. Several other
long spars of bone were lying round in the same smoky state; and as no
wood is procured in this desolate region, they may be considered as the
store timber of the poor Esquimaux. Eight or ten double piles of stones,
for the purpose of supporting canoes, were erected along the beach; and
farther inland stood six large bone, or winter, huts, in a very dirty dilapi-
dated state; and as mosses and grasses were growing on their seats and
sleeping places, they must have been long forsaken. Of the immense
quantity of bones which lay scattered around, those of the deer were
most numerous. At ashort distance from the shore, on one of the shingle
ridges which intersected the swamps, I found a flint knife lying near a
small pile of stones, under which was another knife, an arrow, a dark .
flint for making cutting-instruments, and two little bits of decayed wood,
one of which was modelled like a canoe. Close to this was a larger mound,
which contained a dead person, sewed up in a skin, and apparently long
buried. The body was so coiled up, a custom with some of the tribes of
Esquimaux, that it might be taken for a pigmy, being only two feet four
in length. This may account for the otherwise extraordinary account
given by Luke Fox, of his having found bodies in the islands in the ‘ Wel-
come’ which were only four feet long.

‘“Near the large grave was a third pile of stones, covering the body of a
child, which was coiled up in the same manner. A snow buntin had
found its way through the loose stones which composed this little tomb,
and its now forsaken, neatlypbuilt nest, was found placed on the neck of
the child. Asthe snow buntin has all the domestic virtues of our English
red-breast, it has always been considered by us as the robin of these
dreary wilds, and its lively chirp and fearless confidence have rendered
it respected by the most hungry sportsmen. I could not on this occa-
sion view its little nest, placed on the breast of infancy, without wishing
that I possessed the power of poetically expressing the feelings it excited.
Both graves lay north-east and south-west. Before going on board I
placed boarding-pikes, men’s and women’s knives, and other articles,
which might be useful to the poor Esquimaux, on the huts and various
piles of stones,

“The beach, above high water-mark, is composed of large masses of
shingle lime-stone, in which were several imperfect fossil remains, and a
few pieces of madrepore were also picked up. The greatest attraction,
however, was in the quantity of fine flints and pretty veined agates,
which lay broken all along the beach. It would appear from the weap-
ons found on this day, as well as others purchased before, that the natives
only make use of the dark-coloured flints, which may be in consequence

_of their finding the veined stones more liable to split.”
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In later times a number of short visits to Southampton
Island must have been made by whalers wintering in Hudson
Bay, although no printed records of such visits are extant. A
number of specimens that can now be identified as coming
from Southampton Island are figured in J. E. Nourse’s “ Nar-
rative of the Second Arctic Expedition made by Charles F.
Hall.”* I found a harpoon-head from that island in the
Sloane collection in the British Museum, and another one in
the Sturgis collection in the American Museum of Natural
History. It is not known what has become of Lyon’s
collection.

Captain Comer collected a number of interesting objects
among the tribe whom he met with on the southwest coast of
Southampton Island. The natives still use bow and arrow.
They have no guns, and they possess very little iron. The
points of their arrows and harpoons are made of flint,
which is chipped with a bone flaker (Fig. 83), the handle
of which is made rough so as to give a firm grip. In one
specimen the handle is wrapped with sennit in order to
give a firm hold. A pad made of seal-skin folded in several
layers belongs to this implement# and attached to one
specimen by a string is a wide ring of leather, which is
worn over the joint of the fourth finger of the right
hand. The flint which is to be worked is placed on the skin
pad in the hollow of the left hand. The flaker is firmly
grasped by the right so that the fourth finger is near its taper-
ing end. Then flakes are removed from the flint by pressure,
the second joint of the fourth finger, which would strike the
flint, being protected by the ring. Arrow-points, harpoon and
lance points, and knives, are made of this material. It would
seem that the Eskimo first make the diamond-shaped forms
shown in Fig. 84, a—d. By flaking the base of these, arrow-
points with slender stems are made (Fig. 84, e-l). The
elongated points (Fig. 84, 7, s) may have been used as knives.
A supply of these points wrapped simply in a long strip of seal-
intestine, and the flaker, are generally carried in the tool-pouch -

1 U. 8. Naval Observatory, 1879, p. 169.
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Fig. 84.

Flg 83 (2885 a). Flaker for making Arrow-points. Length, 20 c¢m.

. 84. Flint Arrow-points. nat. size. 2 (38¢7b), 6 (38§5j), ¢ (2385 f), & (3885 d),
(ol 15, b), <§zd>. 3 L 0. T F e g 5 Gl o Gl
. ("!!%’; R At el A Z'us'x bt D £ty B, m Gk
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of the quiver, which is of the same type as that of Cumberland

length, 130 cm.

Sound and Smith Sound.!

Murdoch the Arctic type.*

¢ I ad a’ Fi

; ¢ (z395c), length, 8o cm.; & (3§9 gb), length 8ocm. Bow.

parts of eastern America.
Captain Comer’s collection vary from
120 to 130 cm. in length.
made of wood, and have a strong sinew
backing. This is the type called by

The bow (Fig. 85) is much longer than
the toy bows that are known from other

Those in

They are

The speci-

Fig. 86 (38§n).,
Fig. 8s. Bows and Arrows. a (3§97), length, 123cm.; & (3§85), tail of Sinew Backing of

mens show that originally
the complicated method of
backing found inarctic Alas-
ka was also used by the
Central Eskimo (Fig. 86).

De-

1 Boas, /. ¢.
2 Report o

'y

p. 508 ; Kroeber, / c., p.

277.
the U.'S. National Museum for the Year 1884, pp. 307 ft.
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The bow shown in Fig. 85, a, consists of a single piece of
wood 4.5 cm. wide and about 2 cm. thick on the middle line,
somewhat flatter on the back than on the inner side. The
backing is made of twisted sinew, which is placed three and
a half times up and down the back of the bow, around the
knobs to which the bowstring is fastened, forming seven
strands. These are held together near the ends of the bow
by a cross-tie, the string being wrapped twice around the
strands and tied around notches in the sides of the bow. At
one end the tip of the bow is strengthened by a piece of seal-
skin placed under the backing. At the same end, 7 cm. from
the tip, to a point 15 cm. from the same, both the inner and
the outer sides of the bow are strengthened by a strip of
whalebone, which 1is firmly lashed to the bow. This
strengthening lies also under the sinew backing. The
same end is still further strengthened by a strip of
whalebone running from a point 10 cm. from the end to
a point so cm. from the end of the bow, which is placed
along the back of the bow over the strengthening previously
described, but under the sinew backing. It is held in place
only by the secondary backing, which will presently be de-
scribed. The longitudinal backing described before is
strengthened by a’ secondary series of strands, beginning
about 20 cm. from the ends of the bow. The method of
application of these is shown in Fig. 86. The inner side
of the centre of the bow is strengthened by a piece of wood
22 cm. long, which is firmly secured by a wrapping of sinew
string. Both the secondary and primary backings are
twisted several times after application, evidently by means
of a toggle, with which the strands are divided into two sets
of equal number, and which is used for giving the required
twist. ~ After the twist has been applied, it is secured by
means of a sinew string passed three times between the two
halves of the backing before removal of the toggle, and finally
tied once around the whole backing. The bowstring has a
loop at each end, by means of which it is fastened over the
knobs of the bow. It is made of twisted sinew. On each
side of its centre it is wrapped with sinew. The distance be-
[ Fune, 19o1.] 5



66  Bulletin American Musewm of Natural History. [Vol. XV,

tween the wrapped places is about 9 cm., while the wrapping
itself extends for a distance of about 5 cm.

The bow illustrated in Fig. 8g, b, is quite similar to the one
just described. It is 130 cm. long. The backing is of a
similar description, but the only strengthening of the bow
consists of a piece of whalebone extending from the end of
the secondary backing, 12 cm. from the tip of the bow, to a
point 28 cm. from the tip of the bow. At the other end a
strip of whalebone extends from a point 13 cm. from the tip
of the bow to 21.5 cm. from the tip of the bow. At this
end the bow is further strengthened by a piece of wood
or whalebone firmly lashed to its inner side before applica-
tion of the backing. The sinew backing of the bow is twisted
in the middle, as described before, and held in place by a sinew
string passed five times through the twisted backing, and tied
a few times around it. There is no strengthening in the mid-
dle of the bow.

A third bow (3§¢5) is 124 cm. long. It is also of the same
make. Itis strengthened on one side, a distance of 26 cm.
to 39 cm. from the end, by a strip of wood attached on
the inner side. At the corresponding point of the oppo-
site end of the bow, it is strengthened by a close wrap-
ping of sinew string. The back is strengthened by a single
strip of whalebone, 13 cm. long, in the centre of the bow.
The backing is twisted in the manner described above, but
the fastening of the wrapping is much more elaborate than
in the preceding cases, there being seven strands that pass
between the two sections of the backing. The wrapping is
then continued over the bow and the backing by nine more
strands, and carried on eight times more around the backing
alone, and is finally closed by winding the sinew twice around
this whole central wrapping between the backing and the
body of the bow. Evidently the maker found, after the back-
ing was applied, that it was not quite tight enough, and for
this reason applied a number of transversal wooden wedges
between the backing and the body of the bow, over and just
outside of the places where the body of the bow is strength-
ened as above described. On one side the backing was
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¢ 4 .

Fig. 87. Harpoon-heads. 3} nat. size.
2 (28%1), 6 (z885), ¢ (3882), 4 (23822), € (2§85).
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provided with a protective wrapping of sinew string before
the wedges were driven in.

The arrows range in length from 55 cm: to 95
cm., the bone foreshaft being about one-fourth of
the total length. Among 20 arrows, 8 are about
9z cm. in length, and 8 others are about 82 cm. in

~ length. The tip of the foreshaft is cut out on one
side to receive the base of the flint head, which
is fastened with a wrapping of sinew. The splice
between foreshaft and shaft of the arrow is gen-
erally slanting, but in one case at least (Fig. 83, ¢')
the foreshaft is inserted in the shaft. While all the
modern arrows of Cumberland Sound are feathered
with two feathers, there are a number in the present
collection that have three spiral feathers, but at-
tached to the characteristic flat rear end of the ar-
row. The nock
is always
strengthened
by a wrapping A&
of sinew. A
The harpoon-
points are of
two distinct
types, —one
with a single
barb (Fig. 87,
a), the other
with two barbs
(Fig. 87, b-d).
The stone §
points are
either parallel
‘or at right an-
gles to the ax-

Fig. 88 (,88). 1S, around
ance with

a e

Elint Hhe ad. which the head . Fig. 89. Flint Points for Harpoons and Lances. 4 nat.
ength, 193 size, -
_cm. turns when a (338x¢), & (23812), ¢ (z88z€), @ (:285D), ¢ (38250).
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disengaged from its shaft. It would seem that the single-
barbed point shown in Fig. 87, ¢, serves the same purpose as
the detachable lance-head used in Cumberland Sound, which
was described on p.14. The kayak lance (Fig. 88) is quite simi-
lar to the one used in Cumberland Sound,' except that it has
a flint head. In both lances and harpoons the attachment of
the foreshaft to the main shaft is identical with the one used
by other Central tribes.” A small piece of ivory is always
inlaid in the shaft just above the place where the lines that
hold the movable foreshaft pass through the wood. The flint
points of lances and harpoons are quite large (Fig. 89).

No flint knives, such as are described by Captain Lyon,
were collected by Captain Comer. He secured, however, the
back of a knife (Fig. go). This is a long piece of bone with a
slit on one side, into which the stone or metal blade was in-
serted. The same method of attachment was used in the an-
cient woman's knives of slate (see p. 28) and also in the knives
of meteoric (?) iron from Smith Sound, one of which is said
to be in the possession of Lieut. R. E. Peary. Their snow-
knives are also very primitive (Fig. 91). They are made of
whalebone or of ivory. The whalebone blade (Fig. 91, b, ¢)
is lashed to a wooden handle, while the ivory knife shows a
much more intricate method of joining. Both the bone
handle and the ivory blade are cut off square (Fig. 91, a).
They are perforated a short distance from the joint, and these
perforations are joined by means of grooves formed of closely
adjoining drill-holes. We have here an example of the use
of the drill in place of the saw in cutting off lengths of bone
and ivory. It is remarkable that these Eskimo should not
have made any saws from the flint which is so abundant in
their country.

An axe (Fig. 92), probably made for breaking frozen meat,
consists of a heavy bone blade lashed to a wooden handle, and
held more firmly by wooden wedges driven in between the
lashing and the handle. Captain Comer also secured a small
slate whetstone (Fig. 93) which was used for sharpening metal
tools. It looks as if at one timeit might have served as a knife.

1 L.c., p. 494; also Fig. 432, p. 496. 2 L. c., Fig. 420, p. 489.
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Fig. go (1§%7) Bck of Knife. Length,
Fﬁ? Snow-knives. 1 nat. size. a(ﬁg) Made of bon 3 & (2883), ¢ (z883), Made
of w! bone.
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Knives are carried in seal-skin pouches provided with a
bear’s tooth, which may be used for whetting (Fig. 94).

Fig. 93 (:§%5), Whet-
Fig. 92 (;$85). Bone Axe. Length of blade, 39 cm. stone. Length, 13.5 cm.
(See p. 69.) (See p. 69.)

A toboggan made of whalebone (Fig. 93), similar to those
described by some early travellers, was also secured. The
strips of whalebone are tied in a knot at their thin ends. At
four points they are joined by means of narrow strips of
whalebone, which pass through slits in the bottom of the
toboggan. These slits are made by splitting off the upper
layer of the whalebone, so that the cross-lashing does not
appear on the lower side of the toboggan, which in this man-
ner is kept perfectly smooth.

The eyes for stringing the traces of the dogs to the sledge
(Fig. 96) resemble those used by other tribes.
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Fig. 94 (ﬁ&xb) Knife-case. Lenith 25 cm.

Fig. 95 (1$85). Toboggan. Length, 151 cm.
Fig. 96 (3%%3,388x€). yes for Dog’s Traces., 3} nat. size
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7 (z 3 y 12.5 I pP. 75
Fig. 97 (3885). Whalebone Cup. Diameter, 16.5 cm. ; depth, 12.5 cm. (See
)

A

W




74  Bulletin American Museum of Natural History. [Vol. XV,

Fig. 101 (z§8sa,b). Buttons. Nat, size.

Fig. 100 (2§82). . a .
Meat-Fork. Length, . Fig. 102 (z§%1a,b). Hair-ornaments. 3} nat,
25 cm. size.,
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Almost all the cups and dishes of this tribe are made of
whalebone (Fig. 97). The bottom is generally made of bone,
to which the whalebone is sewed. The sides are closed with
whalebone sewing, and the handle is made of the same ma-
terial. A wooden dishis shown in Fig. ¢8. It is interesting
as showing a curious patch made of leather and cemented to
the wood. ;

Owing to the absence of soapstone, the lamps and pots of
this tribe are exceedingly crude. They are made of slabs of
limestone cemented together with a mixture of oil, soot, and
blood (Fig. 99). The shape of both lamp and pot is evidently
derived from that of the soapstone lamps and pots of other
tribes. The slabs composing the bottom and sides of the pots
are sewed together with whalebone. One pot in the col-
lection is 47 cm. long, 23 cm. wide, and 13 cm. high. The
thickness of the limestone slabs of which it is made is less
than 1o mm.

The implement shown in Fig. 1oo is probably a fork for
lifting meat out of the kettle.

Fig. 103 (3%%7). Ivory Fig. 104 (3882). Snow-goggles. Width, 14.5 cm.
Com%. Length, 9.5 cm.

No new information in regard to their clothing was ob-
tained. A few buttons (Fig. ro1) probably served for attach-
ments to needle-cases or for holding coils of lines (see p. 55).
The curious hair-pendants described by Lyon are evidently
still in use (Fig. 102). Of these, several were obtained. All
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are made of ivory, and ornamented with dots. A small ivory
comb (Fig. 103) resembles those used by other tribes. The
type of snow-goggles (Fig. 104) is identical with that com-
monly used in Cumberland Sound.

The whole tribe seems to number only 57 souls. Captain
Comer describes some of their winter huts as built of the
skull-caps of whales, converging at their tips. In the centre
is a platform built up of limestone, on which the lamps are
placed, while the beds are all around the walls of the hut.

WEST COAST OF HUDSON BAY.

The implements used by the Kinipetu and Aivilik are, on
the whole, very much alike, and may be described together.
The kayak used by the tribes of the west coast of Hudson
Bay differs from the kayak of Davis Strait and Baffin Bay
in being much lighter and in having a rounded bottom. In-
stead of the flat bottom described above, the kayak has
rounded ribs, which are attached to eight longitudinal strips
(Figs. 105, 106). The kayak is covered with the inner skin of
the seal, and for this reason is much lighter than the kayaks
of Greenland and Baffin Land. The kayak of the Aivilik is
shorter than that of the Kinipetu, and its stem and stern
projections are, comparatively speaking, lower. The kayak
of the Kinipetu has a very long, flat stem projection and a
long, rising stern projection. It is painted with a number of
black and red bands. Following is a list of measurements
of a Kinipetu canoe in the Museum (3$¢x).

Total length..eeeienneiiiiin i, 860 cm.
Length of bow projection......................... 104
Length of stern projection......................... 106
Bow to centre of manhole......................... 463
Stern to centre of manhole........................ 397
Length of manhole............................... 44
Widthof manhole.........................c....... 42
Greatest widthof deck. ........................... 47
Height of extreme end of bow over bottom.......... 15.5
Height of extreme end of stern over bottom.......... 28
Height of deck at centre of manhole................. 30
Elevation,of front beam of manhole’................. 42
Space between ribs in manhole............. e 8
Space between ribs fore and aft of manhole.......... 15

Weight.. oot i i e e 36 1bs.
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The Aivilik build their kayaks for hunting caribou in
ponds with a rounder bottom than those which are used for
seal-hunting in the sea. The paddle of the Kinipetu kayak
has a longer blade than that of the Aivilik kayak (Fig. 107).
The blades are painted red, their tips black.

The kayak harpoons differ in detail from those used by
the Eastern tribes. Most of them have a wide barb provided
with a number of notches (Fig. 108). The blade is generally
. parallel to the barb, but in some cases it stands at right angles
to it. The harpoon-shaft resembles in every respect the one
described before.! The bladder-dart is used in hunting seals
from the kayak (Fig. 109). The bladder is attached to the
shaft nearer to the butt-end than to the tip. It is tied to
a wooden support attached to the shaft. The bladder has a
special mouthpiece with a stopper, similar to the mouthpiece
by means of which the seal-buoy is blown up. The point of
the bladder-dart resembles the ordinary harpoon-point (Fig.
108, ¢). The harpoon-line is tied to the middle of the shaft,
rolled up around it, and passed through a small loop near the
tip of the harpoon-shaft. After the animal has been hit, the
harpoon-point becomes disengaged, and gradually unrolls
the line which is wound around the shaft. The bladder-dart
is thrown with the throwing-board (Fig. 110), which is still
ruder in form than the throwing-board of Cumberland Sound.
It is provided with a notch for the thumb, and a hole for the
first finger, but it has no grooves for the other fingers.

No winter harpoons for hunting seals at their holes were
obtained by Captain Comer, probably for the reason that this
mode of hunting is not much practised on the west coast of
Hudson Bay, since the Eskimo hunt principally near the edge
of the land-floe. When locating the breathing-hole of a seal
under the snow, the Aivilik use a curved probing-bone (Fig.
111), which is thrust into the snow in order to ascertain -
the centre of the breathing-hole of the seal, and to make sure
that the seal still visits it. If the hole is deserted, it is covered
with ice. After the breathing-hole has been located, a very
delicate rod of ivory, attached to a fine string of sinew and a

1 See p. 13.
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Fig. 108. Harpoon-points. About } nat. size.

a (288s), & (2995), ¢ (288s), 4 (2995), € (z79%).

Fig. 107. Models of Paddles.

a (3885¢), Aivilik lake-paddle (length, 38
cm.); 6 (383gb), Aivilik sea-paddle (length,
41 cm.); ¢ (3§87b), Kinipetu paddle (length,
44 cm.).
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4

Fig. 111.

Fig. ro09.

Fig. 109 (3347). Bladder-dart. Length, 21x cm. (See p. 78.)
Fig.j110 (388z). Throwing-board. Length, 52 cm. (See p. 78.)
Fig. 111 (z88sb). Probe for Seal-hole. Length, 65 cm. (gec p. 78.)
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leather ring, is inserted in the seal-hole (Fig. 112). When the
seal reaches the breathing-hole, it strikes the light rod, and
by this means the approach of the seal is indicated.

In hunting caribou in ponds, the Kinipetu use a very long
harpoon with detachable point (Fig. 113). - The harpoon has
an iron foreshaft. The harpoon-head is connected with the
harpoon-shaft by two strings made of sinew. '

The bows are made of musk-ox horn riveted together in the
middle. In many cases the tips are made of separate pieces.
The bow represented in Fig. 114, a, consists of two pieces of
musk-ox horn, joined in the centre of the bow by a V-shaped
joint through which four iron rivets are driven. Each end has
‘a tip of bone placed under the horn with a slanting joint and
riveted toit. The back of each tip is covered with skin, which
extends a little farther than the bone tips. Over these is
applied a sinew backing of the same kind as that found on
Southampton Island (see p. 65). A sinew string is wound
nine times up and down the whole length of the bow. Then
the two sets of strands are twisted in the centre, and the
twist is secured by a cross-tie, the,strands of which pass
several times between the two sets of twisted sinews, then
around the body of the bow, and finally a number of times
under the backing and over the cross-tie which secures the
twist. The central twisted part of the backing is furthermore
held together by a sinew string tied several times around it
between the backing and the body of the bow. At each end
the wrapping is secured by a number of secondary strands
or rings of the same character as those described before
(p. 65). These are here also held in place by a number of
notches in the sides of the bow. On the inner side, at a dis-
tance of 9 cm. from the middle, are two very small horn
pegs placed in an eccentric position, the one a little to the
right, the other a little to the left, of the middle line of the
bow. They protrude about 3 mm. above the surface. Pos-
sibly they may serve to hold the bowstring in position when
the bow is strung.

The specimen illustrated in Fig. 114, b, differs somewhat

from the one before described. It consists of two pieces of
[October, rgor] 6
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Fig.
cator,

112 (398y). Seal Indi- Fig. 113 (3885). Caribou- Fig. 114. Bows.

Length of rod, 27 cm,  harpoon. ~ Length, 217 cm.;  a (y83), Length, g9.5 cm ;
iength of foreshaft and point, b (3887), Length, 83.5 cm.
35 cm. .
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horn with slanting joint and copper rivets. The primdry
backing is strung seven times up and down the bow, and is
fastened in the middle as before describéd. There are only
two windings at each end to hold the backing in place, al-
though the side of the bow is provided with three notches
to hold these fastenings.

A third bow from Boothia Felix (38$5) resembled the one
first described, except that the primary backing is not twisted.
A finger-stall of seal-skin is attached to the bowstrmg It was
evidently used in spanning the bow.

For twisting sinew backing, a toggle
with ends bent in opposite directions is
usedj(Fig.115,a). The strands are spread
apart by means of a marline-spike
made of bone, for insertion of the toggle
(Fig. 115,b). No arrows were collected

'Fig. 116, Arrow-points. } nat.
S1Z

Flg 115, a (3935), & ( H ). a(?# ), Boncpomt 5 (z%%5)
Twister and Ma’; Sxe—splk: “i Slatc“arrf)w-hea (c gﬂﬂ,), Bo‘;é
nat. size. point with iron head.

by Captain Comer, but a few foreshafts and points are con-
tained in the collection. One of the foreshafts is barbed.
The point is made of metal (Fig. 116, ¢). In olden times slate
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points were used in place of metal points (Fig. 116, b). The .
bone point (Fig. 116, a) shows that in some cases at least the
points were inserted in the shaft, not lashed toit, as is usual
on Southampton Island and in Cumber-
land Sound. The bone foreshafts of ar-
rows, and other wooden or bone shafts,
are straightened by means of a bone im-
plement (Fig. 117), which is provided
with holes of various diameters, the
shaft being inserted in the hole of
proper size.
In fishing, the three- ¢

pointed fish-spear® is em-
ployed extensively. Gen-
erally it is provided with
a very long shaft, and in
some cases the points are
made of musk-ox horn
(Fig. 118). A peculiarform
of fishing-tackle is used by
the tribes of the west coast
of Hudson Bay. The fish-
line is made of braided
sinew. It is attached to
a peculiar bone reel; on
4| which it is wound when
A% not in use. The hook con-
sists of a piece of bone to Flg 18 (aﬁg;

‘ ).
Fig. 117 (:98u). Smlsh‘e““ which, at the present day, spear Length, 13

for Arrow-shafts, Length, 3
cm.

a metal hook is attached
(Fig. 119, a). The same form of fishing-tackle is used for
attaching decoys, such as small carved ivory fishes, teeth, etc.
(Fig. 119, b). These are used in connection with the large
three-pronged spear. An old form of bone fish-hook is shown
in Fig. 120. The fish, after being caught, are strung up on
thongs by means of a needle, which is passed through gills and
mouth (Fig. 121).

! See p. 26.
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. Captain Comer collected a curious snare made of whalebone,
‘which is said to be used by children in catching fish in brooks.
The snare is attached to the end of a stick. Its free end is
connected with a long fine thread made of sinew, and it is said
that the fish are caught in passing through the noose of the
snare (Fig. 122).

Fig. 119, @ (3882, 6 (39%s). Fishing-tackle. 3 nat. size.

Fish are often caught through holes cut in the ice. These
are cleared of small pieces of floating ice by means of a scoop
made of musk-ox horn (Fig. 123). The scoop is tied to a long
handle, which fits into a groove on its lower side.

Among the series of knots collected by Captain Comer, no
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1 8
Figﬁgﬁoo‘ﬁ? (fg,g,'é?}), Fig. 121 (3883). Needle and Line for stringing Fish
8cm. (Seep. 84.) ! Length of needfe, 12 cm, (See p. 84.)

Fig. 123 (3%87). Ice-scoop. Length, 2o cm,

Fig. 122 (3%8%).
Fish-snare. Lengt| ’
of handle, 48 cm, Fig. 124, @ (3985), 6 (z$85). Knots.
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Carvingzknife.

Fig. 126 (28%).

Length, 41 cm.

), & (2895). Double-

3s
 nat, size.

Fig. 125, a (28

bladed Knives.
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essentially new forms were found. The only difference be-
tween the knots of this region and those of Cumberland
Sound consists in the fact that instead of using slits, the
Eskimo seem to prefer to turn over the ends of the lines, and to
make loops by sewing the end to the standing part (Fig. 124).

The old double-bladed knife is still extensively used by the
people of this area (Fig. 125). Some of the large double-
bladed knives collected by
Captain Comer are of the
same type as those found
by Parry in Iglulik in 1821.
‘We find here also the use
of the long crooked knife,
which is so characteristic
of the natives of the North
Pacific Ocean (Fig. 126).
This knife has a very long
handle, and the blade is
generally protected by a .
leather shaft. The handle
has no grooves for the fin-
gers, such as are found on
knives from British Colum-
bia and Alaska. Teeth
mounted on the ends of
pieces of wooden shafts are
used for whetting knives
(Fig. 127). L

The axe illustrated in
Fig. 128 has a mounting
similar to that of the prim-
itive bone axe described

KFjF. 127 (299). LFig.hnS (=38). Axe. on p. 69. The blade is
e s m. .
ant i st made of metal; but, with-

out any doubt, in former
times bone axes were used in this region also. The end of the
handle is perforated, probably for suspending the axe from
the sledge or in the house.
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Fig. 130 (3883). Detail of Lower End of Whip-thong.
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In olden times, when wood was scarce, sledges were some-
times made of walrus-hide cut lengthwise, rolled up tightly,
and then frozen. Cross-pieces of bone were tied to the run-
ners. The shoeing was made of a mixture of powdered moss
and water. This shoeing was covered with ice in the same
manner as described in my paper on the Central Eskimo.! At
the present time, sledges about 16 feet long are used, the
runners being from 18 to 22 inches apart. The runners begin
to turn upwards about 3 feet from the front end, the tip being
8 inches high. The cross-pieces extend 4 inches over each
side, and have rounded ends. The shoeing is made of whales’
jaws. The runner itself is two inches wide, and is covered
with hoop-iron. - In order to prevent the runners from split-
ting, a number-of bolts or long spikes are passed through them.
When dragging home a piece of walrus, three ribs are some-
times stuck into the meat to serve as runners.

The whip used by the people of the west coast of Hudson
Bay is similar to the one used in Cumberland Sound (Fig.
129). The length of the handle of the specimen here de-
scribed is 28 cm., while the thong is 6 m.
long. The method by which the handle part
of the thong is increased in thickness is
somewhat complicated. The extra thickness
is obtained by braiding in additional strips of
thong. The details of the method of insertion
are illustrated in Fig. 130. After three addi-
tional thongs have been inserted (b, ¢, d), a
fourth thong (e¢), which is not split, is pulled
in at one side, and out at the other side be-
tween the braids.

The implements used for preparing skin
differ somewhat in form from those used in
Cumberland Sound. A bone comb with wide
teeth is used for combing caribou-skins, and
cgfé.’%feflﬁf‘)}fcﬁf to remove the loose hair (Fig. 131). The in-

ner side of the skin is scraped with a bone
scraper made of the split leg-bone of the caribou (Fig. 132).

1P, 534.
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Other scrapers, which serve to remove the flesh and soften
the skin, are shown in Fig. 133. While the implement de-
scribed before is used with its long edge, like a beaming-knife,
the second form is used with its narrow. edge, like the metal
and stone scrapers described on pp. 32-34.

Fig. 132 (3§3,). Skin-scraper. Length, 27 cm.

a e
Fig. 133. Skin-scrapers made of Bone. 1} nat. size. a (38%s), & (38%0), ¢ (2882), 4 (28%7), € (z885).

The handle end is sometimes covered with skin and moss (Fig.
133, ¢). The Eskimo evidently prefer, on handles to such
implements, a knob extending towards the left-hand side. In
one specimen (Fig. 133, d) this is secured by lashing an addi-
tional piece of bone to the end of the handle. It is interesting
to note that the handles of stone scrapers of the Kinipetu
(Fig. 134) are fashioned in the same way. The stone blade is
inserted in the handle. Probably the antler is steamed, and
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the stone pushed into it while hot. In a few specimens (Fig.
134, @, b) a metal blade is substituted for the stone blade.
Quite a number of scrapers of the Kinipetu are made entirely
of stone (Fig. 134,¢). These have the same general shape as

Fig. 134. Skm-scrapers made of Stone and Metal, } nat, size. a (3§8zb), 4 (z§8zc), With iron
blades ; 2 (2895¢), & (o88sb). With scone blades ; ¢ (sg8ab). Made of stone,’ 203"

the bone scrapers, and the stone scrapers with bone handles,
the end of the handle being turned to the left. I presume
these peculiar stone scrapers are a later development from
forms previously described. The water is squeezed out of
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wet skins with hollow bone scrapers, some of which have
handles snugly fitting the fingers (Fig. 135).

The needle-cases
used on the west
coast of Hudson
Bay have not the
tubular form so
common among
Eskimo tribes, but
consist of small
cases of wood or |
ivory of peculiar |
form (Fig. 136).
Most of them are
somewhat rectan-
gular in cross-sec-
tion, and inlaid
with black horn or
wood. Some are .
made of ivory, and
carved in the form
of whales (Fig. 136,
¢). Oneneedle-case
consists ,of a small
leather bag filled
with moss, into

- which the needle
is pushed (Fig.
136, d). The nee-
dle-cases from
Cumberland Sound
described  before
(p. 34) are of differ-
ent design. Almost
allthe needle-cases
from the west coast

of Hudson Bay pig .5 a(88s0), 4 (#ea), ¢ Geb). Implements for squeesing
have numerous Water out of Wet Skins. 3 nat, size.
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carvings as attachments, and most of them are provided
with a toggle in the form of a kayak, which serves to hold
the thimbles (Fig. 136, b, d). The general style of these
needle-cases recalls those of Smith Sound.'

Fig. 136. Needle-cases } nat. size. a (3$81a), & (981b), ¢ (z383), & (2887).

The Eskimo of the west coast of Hudson Bay live for a
considerable part of the Winter in snow houses. In selecting
snow for building, they use a probe (Fig. 137) for determining
the suitability of the snow. The one figured here is made of
bone, and has an ivory point. Captain Comer had made a few
models of the ancient form of snow-knife (Fig. 138), which was
similar to that of Southampton Island. In one specimen

! Kroeber, . c., p. 286.
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Fig. 137 (z981). ) .
now-probe. Fig. 138, a (3$£3¢), & (z%8zb). Snow-knives, 3 nat,
Length, 81 cm. size,
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figured here, the joint between the ivory knife and the bone
handle is slanting (Fig. 138, b), while in another specimen
(Fig. 138, a) the ivory extends some distance along the bone
handle to which it is sewed. After the snow vault for the
house is finished, the Eskimo cover a considerable portion of
it with loose snow. For this pur-
pose a snow-shovel (Fig. 139) is
used, which is made of a number
of strips of wood sewed together.
The shovel has a bone handle
and bone edge. In the middle a
second handle is provided for the
left hand. The snow house dif-
fers from that of Cumberland
Sound in that the bed platform
is not in the rear of the house,
but at the side (Fig. 140). Cap-
tain Comer describes a snow
house built Feb. 21, 1898, for
three families consisting of
~ twelve people, as follows: The
main room had a diameter of
7 m., and was 4 m. high. The
length of the floor was 4 m., and
its width 2 m. The window,
which was over the entrance
passage, consisted of two pieces
of ice, each 75 cm. by 45 cm.
77em. The entrance passage consisted
of three elongated vaults, each
3.5 m. long and 2 m. wide at the widest part. A store-room
was attached to each side of the main building. One was
used for provisions, the other one for clothing.  The store-
room used for provisions generally faces northward.
Formerly the Aivilik built houses of bones of whales and of
turf. Some of these may still be seen at Nuvuk in Repulse
Bay. The skull-bones of five whales were used for the founda-
tion of one of these.
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Provisions

Fig. 140. Plans of Snow Houses.

[October, 1go1.] 7
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The household furniture consists of bedding made of caribou-
skins, lamp, pot, dishes, leather buckets, ladles, and spoons.
The lamps are of the same shape as those previously described

(p. 41).

Fig. 141 (38%97). Kettle from Boothia Felix. Length, 46 cm.; width, 24 cm.

The collection contains a kettle of the Netchillik from
Boothia Felix (Fig. 141), which is of the same form as the one
from Iglulik illustrated by Parry.! Buckets are made of seal-
skin (Fig. 142). Generally a cup made of seal-skin stands
alongside of the bucket. Dishes are made of wood (Fig. 143).
Some of them are oval,shallow trays, while others are rectangu-
lar in outline, with thin sides and thick ends. They are some-
times edged with ivory either all round or only at the ends.
Almost all the spoons and ladles of these tribes are made of
the horn of the musk-ox. Most of them are of the character-
istic type represented in Fig. 144, a, while some have longer
handles bent at a sharp angle (Fig. 144, b). Spoons with
long handles, made of the same material, seem to be quite
rare (Fig. 145). Smaller spoons are more rounded (Fig. 146).

Before entering the snow house, the Eskimo carefully re-
move the snow and frost from their clothing by means of a
wooden snow-beater (Fig. 147). The winter clothing is not
taken into the hut, but deposited in a store-room outside.

The collection contains a great number of small bone imple-
ments, most of which are provided with a hole at one end for

*Journal of a Second Voyage for the Discovery of a North-west Passage (London, 1824),
P. 548.
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Fig. 142 (3§85). Bucket. Depth, 26 cm.

i

it

Fig. 143, (2§82, & (z8%z). Dishes. } nat. size.
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Fig. 145.

Fig. 144. Ladles of Musk-ox Horn, a (3§8gb), Length, 19.5 cm. ; 4 (3§85), Length of
bowl, 16 cm. ; ¢ (z885). Length, 18 cm.

Fig. 145 /3885). Horn Spoon. Length, 38 cm.
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Fig. 146, (z887b), 5 (3887a). Hornspoons. } nat,. size,

Fig. 147 (3923b).
Snu\g-be‘:zte:? &)
Length, 50 cm.

Fig. 148, a (3885a), & (z885i), ¢ (z88s]). Marrow-extractors.
nat. size,
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suspension. These are said to be used to extract the marrow
from bones (Fig. 148).

When blubber is scarce, the Aivilik and Kinipetu burn turf
and moss. ThlS is dug with a bone spade (Fig. 149).

‘ The clothing of the Aivilik
and of the Kinipetu differs very
much from that of the Eskimo
of Cumberland Sound. It seems
that they do not wear any seal-
skin clothing, but caribou-skin
is worn in both summer and
winter. The inner garments are
also made of caribou-skin, and
are of the same cut as the outer
garments. The cut of the Kini-
petu clothing is the same as that
of the Aivilik; but the Kinipetu
seem to have obtained cloth
of European manufacture for a
considerable period, probably
by trade with Fort Churchill.
They use strips of colored cloth,
particularly black and red, for
ornamenting their fur jackets.
The man’s jacket reaches to the
middle of the thighs. It has a
slit on each side, reaching about
up to the waist. The hind flap
" is about four inches longer than
the front flap (Plates I, II). The
man’s jacket of the Kinipetu
differs from that of the Aivilik
in that it often has a very long
' tail which reaches to the ground
(Fig. 150). It has no slits on the sides. The trousers are
practically of the same cut as those of Cumberland Sound.
The men wear over their stockings outer shoes made entirely
of the skin of caribou-legs (Fig. 134, a, ¢).

Fig. 149 (z §85a). Bone Spade. Length
37.5 cm.
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Fig. 150 (3§83). Man’s Jacket, Kinipetu.
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The dress of the women (Plates I1I, IV) consists of a jacket
(Figs. 151, 152), very short breeches, long stockings reaching

Fig. 151 (z89s). Woman's Jacket, Aivilik.

up to the hips, and shoes. The jacket has a rather short,
pointed flap in front, and a very long flap behind. The hood
is large, and has a small opening. On each side, in front, a
skin loop is provided, which serves for attaching a thong that
passes along the back. This thong serves to support the
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child when carried in the hood. The thong is fastened to the
loops in front by means of two large wooden buttons. The
needle-case is generally worn suspended from two pieces of
skin, and attached to the same loops. The breeches reach to

Fig. 152 (3885). Woman's Jacket, Aivilik.

the lower part of the thigh. By far the most remarkable
of the women’s garments are their stockings (Fig. 153), which
bulge out enormously just below the knee. When the foot
part of the stocking is worn out, it is removed, and a new
one sewed on. Over the stockings are worn seal-skin slippers,
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Fig. 154. Fig. 155.

Fig. 153 (3785). Woman’s Stocking, Aivilik.

lik.
Fig. . Shoes, (. b ( ) ¢ (. y @ (3930).
B i She ZWD S b ¢ o), 4 (#30)
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which reach a little above the ankles (Fig. 154, b). The hair
is either done up in two knots, one over each ear, or wound
around two sticks, and wrapped with caribou-skin edged on
one side with light and dark strips. Over the forehead an
ornament made of brass is worn.

Fig. 156. Ivory Combs. } nat, size.
a (x895), & (28%9), ¢ (38%a), & (z881), € (28%), / (28%7).

In winter, when travelling over ice and dry snow, slippers
with caribou-skin soles with the hair on are worn (Fig. 154, d).
These are often sewed over with spirals and zigzags made of
sinew, in order to give a firmer footing on the slippery ground.

Captain Comer obtained a pair of shoes which are said to
come from Victoria Land, west of Back River (Fig. 155).
These are made of seal-skin without hair, and are elaborately
creased in front. Ivory combs are very much used by the
tribes on the west coast of Hudson Bay (Fig. 156). Most of
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the modern combs have etched designs or other forms of
elaborate decoration. Among all these tribes, the women
tattoo their faces and their arms. The designs show slight
variations among the different tribes (Figs. 157, 158).

¢ a Fig. 138. Tattooing

Fig. 157. Styles of Tattooing on Face. (I)Zlu?if.n' Aivilik,

a, Kinipetu ; 4, Aivilik ; ¢, Ponds Bay ; 4, Boothia Felix.

Snow-goggles are used in spring. They show a very great
variety of form, and differ quite considerably from those
found in Cumberland Sound and Smith Sound. The pair of
snow-goggles represented in Fig. 159, a, is almost identical
in design with the one from Iglulik figured by Parry.'

While almost the whole culture of these tribes is purely

! Parry, l. c., p. 548.
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Fig. 159. Snow-goggles. $} nat. size.
2 (2881), & (288a), ¢ (2887), 2 (z885).

Fig. 160, @ (398z), & (z%85). Pipes. 3 nat. size.



110 Bulletin American Musewm of Natural History. [Vol. XV,

Eskimo, their pipes show a very strong Indian influence (Fig.
160). They are made of soapstone, and resemble in their
general type and make the pipes of the neighboring Indian
tribes. So far as I am aware, no other eastern Eskimo tribes
make pipes of their own. '

Most of the games of these tribes are similar to those of the
Eskimo of Cumberland Sound. In the game nugluktuq,' a
piece of ivory with a hole in the centre is suspended from the
top of the snow house. To its lower end a line with a heavy
weight is attached, which serves to hold the piece of ivory
steady. The men gather around this implement, each holding
a small stick with a sharp point. A knife is laid down, which
forms the stake of the game; and at the word ‘‘a’tg,” all
the men try to hit the hole in the tooth with their little sticks.
Whoever succeeds in hitting the hole wins the knife. Then he
places another stake near by, and the play is resumed, while
he himself is barred from taking part in the game. Anyone
has the right to take hold of the ivory with his naked hand
at the risk of having it gashed with the darts of the spears.
If two persons hit the hole at the same time, it does not count.

Women gamble with a musk-ox dipper, which is turned
swiftly around. The person
away from whom the handle
points wins the stake, and
has to place a stake in her
turn.!

Another gameis as follows:
A large cake of ice is formed
in the shape of a top (kipe-
kutuk) with a flat surface and
a dull point which fits into a

Fig. 161 (37%b). Rings of Whalebone. shallow hole. One man sits

Diameter, 8 cm, down on the piece of ice, while
two others spin it around by

means of sticks. This game is often indulged in at the floe
edge, when waiting for the pack-ice to come in with the tide.
Generally a man who is the butt of all the others is in-

1 Boas, /, c., p. 568.
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duced to sit on this top, and is spun around until he is made
sick.

Small hoops of whalebone (terkutuk) are joined crosswise
(Fig. 161). Then they are placed on the ice or hard snow
when the wind is blowing. The young men run to catch them.

Boys play hunting seals. Each of them has a small har-
poon and a number of pieces of seal-skin with many holes.
Each piece of skin represents a seal. Each of the boys also

Fig. 163 (388y).
Game of Cup-and-
Ball. 3 nat, size.

Fig. 162 (3%%yb). Game of Sealing. Length of harpoon, 32 cm.

has a hip-bone of the seal. Then one boy moves the piece of
skin which represents a seal under the hole in the hip-bone,
which latter represents the blowing-hole in the ice. While
moving the piece of skin about under the bone, the boys blow
like seals. Whoever catches with the little harpoon the piece
of skin in one of the holes retains it, and the boy who catches
the last of the pieces of skin goes on in turn with his seals.
The little harpoons are made by the fathers of the boys, the
pieces of skin are prepared by their mothers (Fig. 162),
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A game of blind-man’s-buff is described as follows: One of
the women closes her eyes, and gropes around, trying to find
another one, who endeavors to keep out of her way. As soon
as she takes hold of one, she opens her eyes and strikes her a
blow on the head with the side of her fist. Then the one who
is caught tries to catch another woman.

The bones from the seal-flippers are also used for a game.
Each bone represents a certain animal or an old or a young
person. They are divided into two equal parts. One bone is

Fig. 164 (3387a). Game Fig. 165, @ (383:2), 6 (s98b). Dglifgs- 166, a (388s), & (38%9).

of Cup-and-Ball. } nat. size.  Buzzes. 3} nat. size. 4 nat, size.
picked up from each pile, held up a few inches, and then let
drop. Should one land right side up, it is looked upon as
though it had thrown the other down in a fight. The one
which fell wrong side up is then set aside, and another from
the same pile is tried with the successful one in this way.
This is carried on until one side wins. Then the last bone to
win is called the bear, being the strongest of all. The player
who has lost the game so far takes the bone, holds it to his
forehead, and lets it drop. If it should land right side up,
it is looked upon as though the bear had thrown him. Other-
wise he is stronger than the bear. Children also use these
bones for playing house.

The game of cup-and-ball is played with an implement
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quite different from the one used in Cumberland Sound (Fig.
163). The ball consists of a narrow piece of musk-ox horn

Fig. 167. Ivory Carvings. % nat. size.

(28%3), (28%5), (2882), (2880), (28%0)s (28%w).

with four holes drilled into its short edge. It is caught on a
wooden or bone pin. This game is also played with the
shoulder-bone of the seal (Fig. 164).
Buzzes are made of bone (Fig. 165), and
are spun'by means of a string made of
sinew. Girls play with small dolls made
out of bones, and dressed in strips of
caribou-skin or wool (Fig. 166).

The Aivilik and Kinipetu make a
great many carvings in ivory and in Fig, 168 (i), Ivory Pen-
soapstone. A few of the best-executed  {ant, frontand Back Views.
carvings are shown in Fig. 167.

One rather curious specimen (Fig. 168) is a flat ivory pen-

dant used as an ornament on a woman’s jacket. It is said to
[October, 1gor.] 8
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come from Victoria Land, and to show the cut and decoration
of a woman'’s jacket from that district. The design on the
front of the pendant represents the short front tail and the
white spots on the breast part of the jacket, while that
on the reverse side represents the long flap and the shoulder
ormamentation.
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III. SOCIAL ORGANIZATION.
WEST COAST OF HUDSON BAY.

It would seem that among the Aivilik a man may attain
considerable influence, more so than is the case nowadays in
Cumberland Sound. Captain Comer mentions one man, by
the name of Coo-nic Char-ley (Kunuk ?, Kunuksialuk ?), who
was a leader of this tribe. He had two wives. By one of
them he had six children, by the other four. Three of his
sons and one of his daughters lived to grow up. One of his
sons, called Albert by the whalers, was also considered a
leader of the tribe. He had three wives, by one of whom he
had two children, by the second three, and by the last five.
When he died, his nephew, on account of his ability, became
his successor as a leader of the tribe. His name is Tesiaq,
and he is called Harry by the whalers. Captain Comer con-
tinues: ‘ Harry, when born, was blessed by his grandfather
with much ceremony, that he might become a great hunter
and whaleman. All skins taken by him should be prepared
only by the very best workers. His guardian spirit would
become angry at the woman who had done work on his skins
carelessly, and cause her death.”

Polygamy is customary. Among the tribes of Iglulik,
Ponds Bay, and of Boothia Felix, polyandry is practised.
Among the tribes of the west coast of Hudson Bay the woman
goes to live in the house and with the family of her husband.
The man never joins his wife’s family.

Married couples who remain childless frequently adopt
children, in order to have some one to care for them when old
or sick. Sometimes a child to be adopted is purchased from
its parents. In the summer of 1898 a party of natives from
the Middle Savage Islands, who went to Chesterfield Inlet on
a Scotch steamer, gave one of their children to an Aivilik
family in exchange for a gun.
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The hunter who first strikes a walrus receives the tusks and
one of the fore-quarters. The person who first comes to his
assistance receives the other fore-quarter; the next man, the
neck and head; the following, the belly; and each of the
next two, one of the hind-quarters. The dogs are given all
they can eat while the walrus is being cut up, to encourage
them to assist in hunting walrus. ‘

A person who has unwittingly damaged the property of
another regrets that he has been the cause of loss, particularly
if the owner should comfort him by minimizing the impor-
tance of the accident. If, on the other hand, the owner
should express his annoyance, the offender will take com-
fort, “because it is sufficient for one person to feel annoyed.”

The meetings of strangers are accompanied by ceremonies
which generally take the form of contests.! The strangers
meet the whole tribe in the snow house, and one man of each
party is selected for a trial of strength. They take off their
shirts, and first one presents his shoulder or the side of his head
to the other, who strikes it with full force with his fist. Then
the other one presents his shoulder or head to be struck in his
turn. In this way they continue until one of them gives in.
The test is not accompanied by any ill feeling. The boys and
the old men of the Aivilik often engage in these contests
among themselves.

In former times, up to.about 1880, the contests between
the Netchillik and Aivilik were of a different nature. Each
of the contestants would place the point of his knife against
the other’s cheek-bone, and then push with both hands until
one gave in. Then each placed the point of his knife on the
other’s shoulder, and the same proceeding was repeated. A
few years ago a Netchillik who could not endure the pressure
of the knife of his opponent suddenly stabbed and killed him.
He fled during the night.

The Netchillik are reputed to be quarrelsome and treach-
erous. Captain Comer mentions the case of a man who in a
fit of rage tore his wife’s clothes off. When she crouched on

1L.c.,p. 609.
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the ground for shame, his father tried to interfere, when he
turned on him, struck him, and tore his clothes. It is also
said that boys often fight with their fathers. It seems worth
while to mention these trifling facts, because they agree so
closely with customs and ideas that play an important part
in the traditions collected in Greenland.

When two persons meet who happen to have the same
name, one of them will relinquish his name, and be given a
present in return.

Orphans and aged people who become a burden to the tribe
may be killed. Some instances of these practices are de-
scribed by Captain Comer. A woman now living near Repulse
Bay had an idiotic child. Though the child was cared for
till it was about fourteen years old, it never grew, and was
always carried on its mother’s back. The child’s father died
about ten years ago, and the mother could hardly get a living,
and no man wanted to take her with the child. Though she
loved it, she realized that it would always remain a burden.
The child’s name was Nuliayoq, named after the ruler of all
sea or land animals. When she decided that she must dis-
pose of the child, she placed it on the ground and killed it by
putting her foot on its chest. She afterwards became lame
in that leg and foot. It is believed that the spirit Nuliayoq
was offended by her. It might seem that the last statement
implies that she did wrong in killing the child, but her action
coincides with customs practised by other Eskimo tribes.

Among the Netchillik, people who become sick and infirm
without prospect of recovery commit suicide or are hung.

When a travelling party run short of provisions, they
sometimes leave a woman or an old person who may hin-
der their progress in a small snow hut, in which such person
is walled up. In case the party succeed in reaching their
destination and replenishing their stock of provisions, they
return for the deserted one.

People who have made themselves obnoxious are disposed
of by common consent. An angakok discovered that an-
other angakok had wished a great many of the Eskimo to die.
This matter was talked over, and it was decided that the
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hostile angakok should be disposed of. One day, when he had
made a hole in the ice of a pond, and was reaching down to
clean out the broken pieces of ice, he was stabbed in the back
by an old man, who received the thanks of the others for his
feat. The wife of the murdered man went to live with a
young man. :
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IV. CUSTOMS AND RELIGIOUS IDEAS.
CUMBERLAND SOUND.

In my description of the religious beliefs of the Central
Eskimo ' I explained that the mythological basis of many
practices and beliefs of these tribes is founded on the Sedna
legend. Captain Mutch has obtained a very full version of
this legend, which will be found on p. 163. It is sufficient to
recall at this place that Sedna was a girl who would not have
a husband, and who finally married a petrel, that took her to
his village. When her father carried her back in his boat, the
petrel caused a heavy gale. In order tosave himself, Sedna’s
father threw her overboard; and when she clung to the boat,
he cut off the joints of her fingers one by one. As they fell
into the water they were transformed into whales, ground-
seals, and common seals. Finally he knocked out one of her
eyes. Then she went to the lower world, of which she be-
came the mistress. Her father, on reaching his village, lay
down on the beach and covered himself with his tent. The
rising tide swept over him, and he also went-down, and now
lives in Sedna'’s house.

This woman, the mother of the sea-mammals, may be con-
sidered as the principal deity of the Central Eskimo. She
has supreme sway over the destinies of mankind, and almost
all the observances of these tribes are for the purpose of re-
taining her good will or of propitiating her if she has been
offended. She is believed to live in a lower world, in a house
built of stone and whale-ribs. In accordance with the myth,
she is said to have but one eye. She cannot walk, but slides
along, one leg bent under, the other stretched forward. Her
father lives with her in this house, and lies covered up with
his tent. Her dog, which, according to one version of the
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myth, was her husband, guards the entrance, being stationed
on the floor of the house.

The souls of seals, ground-seals, and whales are believed
to proceed from her house. After one of these animals has
been killed, its soul stays with the body for three days. Then
it goes back to Sedna’s abode, to be sent forth again by her.
If, during the three days that the soul stays with the body, any
taboo or proscribed custom is violated, the violation (pitssé’te)
becomes attached to the animal’s soul, and causes it pain.
The soul strives in vain to free itself of these attachments,
but is compelled to take them down to Sedna. The attach-
ments, in some manner not explained, make her hands sore,
and she punishes the people who are the cause of her pains by
sending to them sickness, bad weather, and starvation. If,
on the other hand, all taboos have been observed, the sea-
animals will allow themselves to be caught: they will even
come to meet the hunter. The object of the innumerable
taboos that are in force after the killing of these sea-animals,
therefore, is to keep their souls free from attachments that
would hurt their souls as well as Sedna.

The souls of the sea-animals are endowed with greater
powers than those of ordinary human beings. They can see
the effect of contact with a corpse, which causes objects
touched by it to appear dark in color; and they can see the
effect of flowing human blood, from which a vapor rises that
surrounds the bleeding person and is communicated to every
one and every thing that comes in contact with such a per-
son. This vapor and the dark color of death are exceedingly
unpleasant to the souls of the sea-animals, that will not come
near a hunter thus affected. The hunter must therefore
avoid contact with people who have touched a body, or with
those who are bleeding, more particularly with menstruating
women or with those who have recently given birth. The
hands of menstruating women appear red to the sea-animals.
If any one who has touched a body or who is bleeding should
allow others to come in contact with him, he would cause
them to become distasteful to the seals, and therefore to
Sedna as well. For this reason custom demands that every
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person must at once announce if he has touched a body, and
that women must make known when they are menstruating
or when they have had a miscarriage. If they do not do so,
they will bring ill luck to all the hunters.

These ideas have given rise to the belief that it is necessary
to announce the transgression of ‘any taboo. The trans-
gressor of a custom is distasteful to Sedna and to the animals,
and those who abide with him will become equally distasteful
through contact with him. For this reason it has come to
be an act required by custom and morals to confess any and
every transgression of a taboo, in order to protect the com-
munity from the evil influences of contact with the evil-doer.
The descriptions of Eskimo life given by many observers con-
tain records of starvation, which, according to the belief of
the natives, was brought about by some one transgressing a
law and not announcing what he had done.

I presume the importance of the confession of a transgres-
sion, with a view to warning others to keep at a distance from
the transgressor, has gradually led to the idea that a trans-
gression, or, we might say, a sin, can be atoned for by confes-
sion. This is one of the most remarkable traits among the
religious beliefs of the Central Eskimo. There are innumer-
able tales of starvation brought about by the transgression
of a taboo. In vain the hunters try to supply their families
with food; gales and drifting snow make their endeavors
fruitless. Finally the help of the angakok is invoked, and he
discovers that the cause of the misfortune of the people is
due to the transgression of a taboo. Then the guilty one is
searched for. If he confesses, all is well : the weather moder-
ates, and the seals allow themselves to be caught; but if
he obstinately maintains his innocence, his death alone will
soothe the wrath of the offended deity.

While thus the reason why the taboos are rigorously en-
forced by public opinion appears clear, the origin of the taboos
themselves is quite obscure. It is forbidden, after the death
of one of the sea-mammals that originated from Sedna's
fingers, or after the death of a person, to scrape the frost
from the window, to shake the beds or to disturb the shrubs
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under the bed, toremove oil-drippings from under the lamp, to
scrape hair from skins, to cut snow for the purpose of melting
it, to work on iron, wood, stone, or ivory. Furthermore,
women are forbidden to comb their hair, to wash their faces,
and to dry their boots and stockings. All these regulations
must be kept with the gteatest care after a ground-seal has
been killed, because the transgression of taboos referring to
this animal makes Sedna’s hands particularly sore.

It is very remarkable that the walrus is not included in this
series of regulations. It is explicitly stated that the walrus,
the white whale, the narwhal, the saddle-back seal, and the
fresh-water seal are not subject to these laws, which affect
only the sea-animals that originated from Sedna’s fingers.
The souls of the walrus and bear, however, are offended by
the transgression of certain other taboos. = There is a series of
laws that forbid contact between walrus, seal, and caribou.
It is not quite clear in what mythical concept these customs
originate. There is a tradition regarding the origin of walrus
and caribou which is made to account for a dislike between
these two animals. A woman created both these animals
from parts of her clothing. She gave the walrus antlers, .and
the caribou tusks. When man began.to hunt them, the
walrus upset the boats with his antlers, and the caribou killed
the hunter with his tusks. Therefore the woman called both
animals back, and took the tusks from the caribou and gave
them to the walrus. She kicked the caribou’s forehead flat,
and put the antlers on it. Ever since that time, it is said that
walrus and caribou avoid each other, and that people must
not bring the meat of these animals into contact. They are
not allowed to eat caribou and walrus meat on the same day,.
except after undressing entirely or putting on caribou-skin
clothing that has never been used while hunting walrus. The
winter clothing, which is made of caribou-skin, must be
completed before the men will go off to bunt walrus. As
soon as the first walrus has been killed, a messenger goes from
village to village and announces the news. All work on cari-
bou-skinsmust cease immediately. When the caribou-hunting
season begins, all the winter clothing, and the tent that has
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been in use during the walrus-hunting season, are buried, and
not used again until the following walrus-hunting season. No
walrus-hide, or thongs made of such hide, must be taken
inland, where is the abode of the caribou. No caribou-skin
must be cleaned while the people are living on the ice. Cari-
bou-bones must not be broken until after the caribou-hunting
season. Seal-bones must not be given to the dogs. At times
they are put into the sea, so that they may be out of reach of
the dogs.

Similar laws, although not quite so stringent, hold good in
regard to contact between seal and walrus. The natives
always change their clothing or strip naked before eating seal
during the walrus season.

The soul of the salmon is considered to be very powerful.
Salmon must not be cooked in a pot that has been used for
boiling other kinds of meat. It is always cooked at some dis-
tance from the hut. Boots that were used while hunting
walrus must not be worn when fishing salmon, and no work
on boot-legs is allowed until the first salmon has been caught
and placed on a boot-leg.

Walrus, caribou, and salmon may be taken into the hut
through the same doorway, but they must not be eaten on
the same day.

Among the Nugumiut of Frobisher Bay, seal may be eaten
during the walrus-hunting season on the same day with
walrus-meat only after one has changed one’s clothing. Sal-
mon may not be eaten on the same day as walrus is eaten.
Seal, caribou, and salmon may be eaten on the same day.
Walrus and caribou may be eaten on the same day. A
person who eats walrus and caribou on the same day is called
““nokoeyewyourlow.” o

If a person has been eating or hunting walrus, he must
change his clothing before eating seal and before going cari-
bou-hunting, else these transgressions will become fastened to
the walrus’s soul. When the caribou-hunting season begins,
the winter clothing and winter tents are buried under stones,
and new clothing is put on, and new tents are made. The
old ones have become ‘‘ shongeyew,” that is, tabooed. Cari-
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bou-meat and salmor®and walrus-meat must not be put into
the same boat. When there is any caribou-meat or caribou-
antlers in a boat which goes walrus-hunting, the boat is liable
to be broken by the walrus.

The fact that these taboos are not restricted to caribou and
walrus suggests that the mythical explanation given above
does not account for the origin of these customs, but must be
considered as a later effort to explain their existence.

There are also taboos regarding the polar bear. The beings
who guard the souls of the bears are called ‘‘ Angeakatille”
and ‘“Ochowjewtil.” They live in an enormous iceberg,
which is said to be very beautiful. A bear’s soul remains for
three days near the place where it left the body. Among the
Nugumiut it is customary, when a male bear has been killed,
to take its bladder, milt, sweetbreads, and gall, and some
man’s tools, such as drill, knife, spear-point, and file, and
hang all on a pole. There they remain for three nights.
When a female bear has been killed, the same parts of the
body are hung up, together with some woman’s tools, such as
knife, needle, thimble, cup, skin-stretcher, scraper, and a
brass fillet for the head,— an ornament which was used very
frequently in former times. They are very careful not to
transgress any taboos during the three days after a bear’s
death, because it is believed that such transgressions will be
punished very speedily, much more so than in the case of
animals going to Sedna’s abode.

The transgressions of taboos do not affect the souls of game
alone. It has already been stated that the sea-mammals see
their effect upon man also, who appears to them of a dark
color, or surrounded by a vapor which is invisible to ordinary
man. This means, of course, that the transgression also
affects the soul of the evil-doer. It becomes attached to it,
and makes him sick. The angakok is able to see these attach-
ments with the help of his guardian spirit, and is able to free
the soul from them. If this is not done, the person must die.
In many cases the transgressions become fastened also to
persons who come in contact with the evil-doer. This is
especially true of children, to whose souls the sins of their
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parents, and particularly of their mothers, become readily
attached. Therefore, when a child is sick, the angakok, first
of all, asks its mother if she has transgressed any taboos.
The attachment seems to have a different appearance, accord-
ing to the taboo that has been violated. A black attachment
is due to removing oil-drippings from under the lamp, a piece
of caribou-skin represents the scrapings removed from a
caribou-skin at a time when such work was forbidden. As
soon as the mother acknowledges the transgression of a taboo,
the attachment leaves the child’s soul, and the child recovers.

A number of customs may be explained by the endeavors
of the natives to keep the sea-mammals free from contami-
nating influences. All the clothing of a dead person, the tent
in which he died, and the skins obtained by him, must be dis-
carded; for if a hunter should wear clothing made of skins that
had been in contact with the deceased, these would appear
dark, and the seal would avoid him. Neither would a seal
allow itself to be taken into a hut darkened by a dead body;
and all those who entered such a hut would appear dark to it,
and would be avoided.

While it is customary for a successful hunter to invite all
the men of the village to eat of the seal that he has caught,
they must not take any of the seal-meat out of the hut, be-
cause it might come in contact with persons who are under
taboo, and thus the hunter might incur the displeasure of the
seal and of Sedna. This is particularly strictly forbidden in
the case of the first seal of the season.

A woman who has a new-born child, and who has not quite
recovered, must eat only of seals caught by her husband, by
a boy, or by an aged man; else the vapor arising from her
body would become attached to the souls of other seals, which
would take the transgression down to Sedna, thus making
her hands sore.

Cases of premature birth require particularly careful treat-
ment. The event must be announced publicly, else dire re-
sults will follow. If a woman should conceal from the other
people that she has had a premature birth, they might come
near her, or even eat in her hut of the seals procured by her
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husband. The vapor arising from her would thus affect
them, and they would be avoided by the seals. The trans-
gression would also become attached to the soul of the seal,
which would take it down to Sedna.

The following stories are told to illustrate the effect of the
concealment of a premature birth:— :

Naxojassi had caught a seal. Kunu, his daughter-in-law,
ate of it, although she had had a premature birth, of which,
however, she had not spoken to any one. This transgression
was fastened to the soul of the seal, and Naxojassi’s soul was
lost in consequence. Amniksili performed an incantation, and
discovered that Kunu had had a premature birth, which she
had not announced, that she had eaten of his seals, and that
this transgression was now fastened to Naxojassi's soul.
Kunu protested her innocence, and maintained that she had
never had a premature birth. Her father, Kudlu, was very
angry with her, and asked her to confess, since that was best,
and since everybody would be pleased; but she did not yield.
When Mikiju, Kunu’s sister, and she herself were alone, the
former talked with her earnestly, and finally obtained a con-
fession from her. At this moment Kunu’s mother came into
the tent. Kunu went out, and her sister told all she had
learned. Naxojassi, however, had died in the mean time.
Some time afterwards Kunu’s husband divorced himself from
her, for fear that she might repeat her offence.

Tadlo, his wife, his sister Panelo, and his four children,
lived at Kingawa. The names of the children were Kiutang,
Tausawaping, Shakko, and Awlakatwa. Their mother’s
name was Kunariak. In winter they were starving, and all
the children died. Tadlo had become lame. His wife and
sister had to drag him to the seal-hole on the sledge, and take
him back again. They did so day after day, but they were
unsuccessful. Tadlo thought that there must be some cause
for their misfortunes. One day he said to his wife and sister,
“Did either of you ever give birth to a stillborn child, and did
you not tell about it, or was there a time when you were then-
struating and did not tell about it?”’ Then his sister began to
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cry. His wife said, ‘““I never gave birth to a stillborn child,
and I always informed you when I was menstruating.” Tadlo
spoke again, and said to his sister, who was quite angry,
“Confess, and do not be ashamed.” Then she said, * Some
time ago I gave birth to a stillborn child, and I did not inform
you. When it was born, I threw it into the sea.” Then
Tadlo spoke, and said, ‘‘Oh, thank you!’ although he was
very angry at her, remembering the death of his children.
On the following day they put the kayak and Tadlo on the
sledge, and took them to the water-hole which keeps open
through the winter. There Tadlo went into the kayak, and
soon caught a seal. He towed it to the ice, put it on the
sledge, and they all took just a little piece of it, for fear of
over-eating. After his sister had confessed, his bad luck left
him. In the evening they went home. Tadlo said, ‘It was
not thus when I went to the seal-holes, and when I had to
come home day after day without a seal. If you had spoken,
it would have been better. But it is well that you informed
us now, for Sedna does not like people not to confess.” Tadlo
did not go sealing again until he was strong enough to walk
by himself. Then he went out in his kayak and caught more
seals. In the evening he went home and told his wife and
his sister that he had caught many seals. On the following
day he rested, although he felt much stronger. Every day
after that he went out on the water and caught seals. Now
they had quite a number of spare seals, and he was able to
walk and to work. Then he said to his sister, ‘It was not
thus when we had our children. Why did you not inform
us? If you had only spoken, our children would have been
alive. Sedna saw it, and she would not give us seals.” Now
the ice had all gone, and Tadlo, while he was off on his kayak,
saw a whale on the beach. He killed it, and fastened it to the
shore. Then he went home and told his wife and sister that
he had caught a whale. They were much surprised, and
asked him where the whale was. He replied, “Over yonder
on the beach.” Then they both exclaimed, *“ We shall not
‘be hungry any more!” On the following day they went to
the place where the whale was fastened, and they filled many
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skins with meat and blubber, until they thought they had
enough. Another day he found a number of white whales
on the beach, which he killed. Then he went home and told
his wife and sister.

When bad weather and starvation continue for a long time,
and the reason for Sedna’s wrath must be discovered, the
angakok may visit her in order to receive her instructions and
wishes.

One time in the early autumn, while the ice was forming,
gales of wind kept breaking it up, piling the floes over each
other. Snow fell to a great depth, so that the people could
not go out sealing. Finally a man by the name of Tadlo was
the only one who was able to hunt. He gave of his seals
to all the people. At last one of the men became strong
enough to join him, and to obtain some seals also. The
people thought there must be some cause for the famine, and
they asked Tadlo to visit Sedna, and to ask her what caused
the bad weather and the starvation. He agreed, and his soul

-went down to Sedna, while his body staid in the hut. After
a while his soul returned to his body. He awoke as from a
stupor, and told them that when he asked her why she made
such dreadful weather, she said, ‘‘There are two women
among you who are not good.” Then Tadlo ordered these
women to be called into the hut. He continued his incanta-
tions all the time until some one told him that they had come.
Then he asked one of them, ‘“ What did you do? Sedna told
me that you did not inform the people when you were men-
struating.” She replied, “I did not inform the people. I
did not know enough to do so.”” Then the angakok said,
“Now it will be well, since you have told me.” Then he said
to the other woman, ‘Sedna told me you were bad. What
have you done?” She replied, ““ I had a premature birth,
but the child was so small that I did not tell any one.”” The
angakok replied, ““It is well now, since you have confessed.
We are all hungry now, and have very little food. I thank
you for telling me. In a short time we shall have better
weather, and shall have enough to eat.”
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During that night the wind was very strong, and on the
following morning all the rough ice was driven out of the
fiord. But during the day the wind fell, and towards night
it was calm, and new ice covered the water. That day did
not bring them any food. When the following day dawned,
the ice was not yet strong enough to walk on. Night followed,
and day came again. Now they tried the ice, and found it
strong enough; and all those who were able to walk went
sealing. In a very short time a seal was caught. Tadlo told
the men to take it to the huts, and he called every one to par-
take of it. He asked them not to divide it, but to eat it
entirely. He told them to keep the skin, bones, intestines,
and blubber. These he ordered to be put into the skin, and
to be cast into the sea. Sedna had told him to do so. On
-the following day the men went sealing again and caught a
number of seals, which they took to their huts. They did
not throw away the skins, intestines, and bones. On the
next day they caught still more seals. The weather was fair
every day. They thanked Tadlo for his help. They caught
so many seals that they could not take them ashore. They
just put them up, head down, on the ice, so that they could
easily see them when they wished to fetch them.

Other infractions of taboos are punished in similar ways, as
illustrated by the following tale:—

The people had their snow houses on the ice near Agba’q-
ting. A woman had cleaned a one-year-old caribou-skin
while living there. In consequence of this, one night the floe
broke up right under their houses. The people were unable
to escape on their sledges. They took their cups, knives,
harpoon-lines, and spears in their hands; and their dogs fol-
lowed them. Then they started for the shore. They trav-
elled day and night for many days. They were suffering
from hunger and thirst, and were finally compelled to drink
their own urine, which they passed into the cups. After some
time, many of them lost their strength, and died on the ice.
Finally only Okoko, and his two wives Punyepung and Ata-
tootjavung, and also Kouttoolaw, and his wife Escemingeyeu,
[November, rgor.] 9
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survived, and reached the shore. It was springtime when
they reached the land. They came to a lake, and drank a
little of the water; but they were afraid that the urine which
they had drunk before might make them sick; therefore they
made themselves vomit by putting their fingers down their
throats. They took a little more of the fresh water, and
made themselves vomit again, until they thought they had
vomited all the urine. Then they took a drink of the fresh
water. They went off, and after some time reached the house
of a man named Aniriaksa’pik. They told him of what had
happened. Some of the friends of Aniriaksa'pik were among
those who had died, and he was thankful that they told him
of their fate. He gave Okoko a sledge and a dog to enable him
to reach his home.

The Eskimo believe that man has two souls.. One of these
stays with the body, and may enter temporarily the body of
a child which is given the name of the departed. The other
soul goes to one of the lands of the souls. Of these there are
several. There are three heavens, one above another, of
which the highest is the brightest and best. Those who die
by violence go to the lowest heaven. Those who die by dis-
ease go to Sedna’s house first, where they stay for a year.
Sedna restores their souls to full health, and then she sends
them up to the second heaven. They become omikti'miut,
or inhabitants of Omsktu, in which place there are many
whales. It is not quite certain that the second heaven and
Omiktu are the same, as it is also stated that only the lighter
souls that leave Sedna’s house ascend to the second heavern.
Those who die by drowning go to the third heaven. Theirsouls
are very strong and healthy. People who commit suicide go
to a place in which it is always dark, called * Kumetoon,” and
where they go about with their tongues lolling. Women
who have had premature births go to Sedna’s abode, and
stay in Alipa'q, the lowest world, which is under the sea, and
not far from Sedna’s house. It is said that some souls go to
Tukeychwen, a place of which no full description is given.

In the spring, Alipd’q is much nearer to the earth than at
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other times of the year. When it is summer here, it is win-
ter there. When it is winter here, it is summer there. Every
fall and every spring the earth turns over. The winter is on
the lower side. For this reason the seasons in Alipa’q are the
reverse of what they are here.

The souls of the deceased stay with the body for three
days. If a taboo is violated during this time, the transgres-
sion becomes attached to the soul of the deceased. The
weight of the transgression causes the soul pain, and it roams
about the village, endeavoring to free itself of its burden.
It seeks to harm the people who, by their disobedience to cus-
tom, caused its sufferings. It brings heavy snowfalls, sick-
ness, and death. Such a soul is called a “tupilak.’”” Toward
the middle of autumn it hovers around the doors of the huts.
Those who can see the tupilak are called “eoyew.” When
an angakok discovers the tupilak, he calls the people, who
assemble, and prepare to free it of its burden. All the anga-
kut (plural of angakok), go in search of it, each a knife in
hand. As soon as they find it, they stab it with their knives,
and thus cut off the transgressions. Then the tupilak be-
comes a soul again. The knives with which it was stabbed
are seen by the people to be covered with blood.

The soul may also be offended by singing and dancing
during the first days after death. It is told that one autumn
the people were at Kimasu, hunting whales. They had plenty
of food. They had built a large dancing-house, where they
went at night to amuse themselves. During the winter an
old woman named Pisekse died, leaving a son to mourn for
her. He staid in their stone house for four days after her
death. Then she was buried. Meanwhile the people con-
tinued to sing and dance in the dancing-house. One day a
woman came to see the young man. He asked her to tell
the people not to make so much noise in the singing-house;
but they did not mind his request. . He asked them once
more to wait until the third night after the death of his
mother was over. He was afraid her soul might become
angry. The people did not mind what he said. Then the
old woman’s soul arose from her grave. After the third night,
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one of the people who had been in the singing-house died.
When the young man heard of it, he said, “I expected it. I
told them not to make so much noise.”” On the next morning
another person died. The following day three people died,
and the day after four more died. A great many people
died, until only a few were left. Finally a young man be-
came sick, and when he knew that he was near his death, he
said, ‘“Don’t make any more people die.”” The following
year many people were sick on the north shore of Cumberland
Sound. All this was owing to the soul of the old woman
being disturbed and having become a tupilak.

After the three days are over, one soul goes to its place
of destination, either to heaven or to Sedna’s abode.- The
other soul stays with the body. When, later on, a child is
named after the deceased, this soul enters its body and re-
mains there for about four months. It is said that the soul
enters the body because it is in want of a drink. It is believed
that its presence strengthens the child’s soul, which is very
light, and apt to escape from the body. After leaving the
body of the infant, the soul of the departed stays near by,
that it may re-enter the infant in case of need. When a year
has elapsed after the death of the person, his second soul
leaves the grave temporarily and goes hunting, but returns
frequently. When the body has entirely decayed, the soul
may remain away for a long time.

When the soul of a person lies down, when it becomes so
light that it leaves the body, or when sins become attached
to it, the person must die.

If the souls of children are not strengthened by those of a
deceased friend, they are apt to fly away or to lie down.
When a child has been made ill by a sin committed by its
mother, the angakok may, after confession of the sin, see the
soul rise from its recumbent position, although the child is
still sick in bed. If people should eat of a seal from which
~ the mother of a new-born child has partaken, the child’s soul
might become so light that it would fly out of its body.

Evidently the Eskimo believe in the possibility of trans-
migration of souls. There is one tradition in which it is told
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how the soul of a woman passed through the bodies of a great
many animals, until finally it was born again as an infant.'
In another story it is told how a hunter caught a fox in a trap,
and recognized in it the soul of his departed mother.? Instill
another tale, the soul of a woman, after her death, entered the
body of a huge polar bear in order to avenge wrongs done to
her during her lifetime.’

The persons who can see the souls of men and of animals,
and who are able to visit Sedna, are called angakut.

When a person becomes an angakok, a light covers his body.
He can see supernatural things. The stronger the light is
within him, the deeper and farther away he can see, and the
greater is his supernatural power. The light makes his whole
body feel well. When the intensity of this light increases,
he feels a strong pressure, and it seems to him as though a
film were being removed from his eyes which prevented him
from seeing clearly. The light is always present with him.
It guides him, and enables him to see into the future and
back into the past. When an angakok dies, the light leaves
his body. The light which left him goes into another person,
making him an angakok. To the eyes of the angakok the
earth is but a thin shell. He can see everything that is under
it. He can also see inside of persons; but he cannot see
through drifting snow, through fog or rain. While there is a
very great pressure of light on the angakok, he visits Sedna.
This visit is called * nikkatto.”

It is also said that long ago there were no angakut. When
a man was sick, his friends would send for a man who knew
how to blow off disease. He would blow at the invalid and
poke him. The person who blew at the sick one did not
speak. He simply blew, touched the patient, and went out.
Those who were left with the patient would say, ‘‘ Come out of
him,” meaning that the sickness should come out of his body,
while they blew at the same time to remove the smell of the
person who had blown first.

At one time a number of people died in a village. There

1 See p. 232. 2 See p. 234. 3 See ;; 252,
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was a man at that place who felt something in his body that
wished to come out. He said to the other people who were
around him, “I see another sky, and in it I see the souls of
those who have left here, — birds, seals, ground-seals, whales,
caribou, walrus, and every animal that is known to have
lived.” * That person was the first angakok. He was able to
see the souls going and coming when other persons could not
see them. He tied his own legs together at the ankles and
thighs, and then passed a thong under his thighs and over his
neck; and other persons fastened his hands behind his back.
After he was thus secured, he said, “If I am unable to untie
these knots, you will know that I know very little. You will
hear a noise coming from my soul, as though a stiff piece of
skin were creaking.” Then he asked the people to shut their
eyes. He shouted, “ Haik, haik!”’ and rose right up on his
feet. The people heard a creaking noise, and his soul went
up. It remained no great distance above where his body
was. The people heard continually a noise like the creaking
of skin. Then his soul returned to his body, and his body -
rose again. Then he told them, ‘‘My soul went through the
roof; there is a hole in it you cannot see.” Thus he had
proved himself to be an angakok.

Captain Mutch makes no mention of the relation between
the angakok and his guardian spirit, the tornaq.'

Many tales are told of the feats of angakut, some of which
belong to the stock of folk-lore common to most Eskimo
tribes.? The power to kill through the mere wish,® to know
people’s thoughts,* to kill by a glance of the eye * or by the
terror of their appearance,® to know the whereabouts of game,’
to prevent the fire-drill from producing fire,* to find lost
objects,’ to accomplish work by the mere wish,'® are believed
to belong to them. '

They can see the sins of men, the dark color of objects that
have been in contact with dead bodies, and the vapor arising
from menstruating women.

It is one of their chief duties to cure the sick and to pre-

! See p. 154. 2 See pp. 240, 4 3 See p. 241. 4 See p. 246. 5 See p. 242.
¢ See p. 249. 7 See p. 242. 8 See p. 243. ® See p. 244. 10 See p. 246.
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pitiate Sedna and the souls of offended animals. This sub-
ject has been described in connection with the Sedna beliefs.

A number of additional points, however, remain to be men-
tioned. When an angakok finds that the soul of a child does
not like the name that has been given to it, he gives the child
the name that belonged to its soul in a previous existence.

One of the most curious methods of divination applied by
the angakut is that of ‘“head-lifting.” A thong is placed
around the head of a.person who lies down next to the patient.
He is called the “ keleyak.” The thong is attached to the
end of a stick which is held in hand by the angakok, called
in this case the ‘“‘ keleyew.” Then the latter summons the
soul of a dead person. As soon as it appears, the head of the
keleyak becomes so heavy that it cannot be lifted. Now he
asks, *‘ Is the soul of so and so present?’” If he mentions
the correct name, the head cannot be lifted. Then he con-
tinues to ask questions as to the nature and outcome of the
disease, which are supposed to be answered by the soul of the
dead person, which makes it impossible for the head to be
lifted if the answer is affirmative, while the head is raised easily
if the answer is negative. As soon as the soul of the departed
leaves, the head can be moved without difficulty.

The people also believe in witchcraft (ilisineq). When a
man has divorced himself from his wife, she may make him
sick. They believe that an angakok can bewitch his enemies
if he wishes to do so. If a person who used to bring home a
seal or two every night in the winter is all of a sudden un-
successful, the people know that he has been bewitched. The
person who bewitched him has the power to make the seals
avoid the hole at which the person is waiting, and go instead
to the hole at which he himself is waiting. It is said that
it is as though he put a small hook down at the edge of his
own seal-hole, and by this means drew the seal to himself.

It is believed that people whose minds are deranged have
supernatural powers. The following tales set forth the ideas
held in regard to this subject:—

Among a boat’s crew who one summer went to Lake
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Netchillik to hunt caribou, was a man by the name of Ek-
koma, whose mind was deranged. He had no desire for food,
and had not eaten for a long time. The boat had reached
the lake, and the crew were discussing which direction to
take. Some one suggested that they should go towards Lake
Amaqdjuaq; but Ekkoma said, “ You may go there if you
like, but there are plenty of caribou right here.” Indeed,
soon they saw many caribou.

After a time, when there were no more caribou to be seen,
they prepared to move once more; but Ekkoma exclaimed,
*No, there are caribou here. Stop here.”” They went ashore
and found many caribou. So it happened that whenever
they spoke of places where caribou might be, Ekkoma always
made the same remark, and his words always proved true.

The time drew near for them to return to their winter
quarters near the sea. A few of the crew had been successful,
but one in particular, whose name was Koobelwakjew, was not
very well pleased. When the others spoke of returning to
winter quarters, he grew angry. Ekkoma observed him, and
then went up to him, and said, ““ Come, now, be merry! To-
morrow you will cut a sufficient number of caribou on a
small island” (meaning one of the islets towards the head of
Lake Netchillik). -They camped one night, and the next
day they started in the direction of the island mentioned by
Ekkoma. They went quite close toit. As the island was flat,
and not very high above the level of the water, they did not
think there would be any caribou there; so Koobelwakjew said
to Ekkoma, ‘“ Where are the caribou that you told me yester-
day were on this islet?”” The boat was just passing around
the end of the islet. Then Koobelwakjew saw the antlers of
many caribou. As soon as they noticed the boat, they raised
their heads, jumped up, and took to the water. The boat
followed, and the crew killed them all. They stopped some
time at that place, and did not start for winter quarters until
the skins were all dried.

One day, on their way home, they were short of fresh water.
Among their number were an old woman and her adopted son,
who had not yet grown to manhood. The boy was almost
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ready to cry, because he was very thirsty. In the evening,
after it had grown dark, the boat rounded the point of an

_island, on which they intended to camp. They went into an
opening, and looked for water. Ekkoma and the boy re-
mained in the boat together. The people did not find any
water, for it was all frozen. Then Ekkoma said, ‘I will go up
and look for water. If I go, Ishall findit.”” He went ashore,
and soon he came back and told them to fetch water. They
went to the same place where they had been before, and now
they saw water. Ekkoma said, ‘ Give the water to the men
and to the boy. If you give it to the women, it will all dis-
appear. Let them melt some snow.”

The people pitched their tents on shore, the old woman and
the boy occupying one by themselves. They looked for a
good place to fasten their boat, but could find none except on
another point. Then Ekkoma said, ““Shall I go? Shall I go?
If I look, I shall soon find a place.” He soon found a place,
and told them to go and fasten the boat there. Then they
found a place like a pole to fasten the rope to.

There is another tale regarding the same subject:—

Analukasalived at Akbakto. She had a son named Kinguya
who was mad. He left his mother’s house and was lost. His
mother cried for him very much, wishing him to come. back,
until she herself lost her senses. She went looking for him
in distant places. While she did not take any spare clothing
along with her, in course of time pieces of clothing came back
to her home singly, while she herself did not return.

Amulets are much used. Bear’s teeth,' pieces of skin with
. which the person had been first cleaned when an infant,’ are
used for this purpose. The skins of the golden plover and
of Phalaropus rufus are pulled over the bow end of the frame
of the kayak to secure good luck.

Before the hunter sets out, his wife or mother puts a piece
of meat or blubber on the kayak. This symbolizes that he
will bring back much meat and blubber.

1 See p. 143. 2 See p. 140.
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The same end is sought in the following manner: the
hunter’s wife or mother throws into the water a piece of
meat which she spears with the hunter’s harpoon.

When breaking steatite from a quarry, the people deposit
a trifling present at the place, because otherwise the stone
would become hard.

Pyrites are believed to drive away spirits, as is illustrated
in the following tale, told by an Eskimo:—

One winter a number of us arranged to go and bring walrus-
meat down from the caches. We were coming back slowly;
and, in order to urge on our teams, we began crying, ‘“‘Ha,
ha, ha! the moon begins to come to us! the moon begins to
come to us!” We were not thinking that it was really so, but
just wished to urge on our teams. About this time the .moon
began to rise, and it looked as though she were nearer than
usual. She appeared to be coming nearer all the time. We
went along, and the stillness became dreadful. Finally we

~could not bear it. We could not hear the sledges move on
the ice at all, and we thought of striking the sledge-runners
with our whip-handles. And that made us feel better for the
time. But soon after we all came to a sudden stop. We
were thoroughly frightened, the moon seemed so near, and it
seemed as though she were coming right down. Some one
shouted, ‘‘Is there any angakok among us?’”’ But there was
not any. However, one of us said, ‘ When I was a little boy,
my mother said to me, ‘When you are a man, and you are
afraid of a spirit coming towards you, put a small piece of
pyrites at the end of your whip. It will be the same as if
you were harpooning the spirit.””’ Then he took his whip in
his left hand, and when he threw it forward, the pyrites at its
point made a great noise. The moon then looked to us as if
she had begun to move back again to her usual place. Our
fear left us, and we continued our journey homeward, and
soon reached here.

ReLicious CErREMONIALS.—The most important object of
the religious ceremonies of the Eskimo is to appease the wrath
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of Sedna, of the souls of animals, or of the souls of the dead that
have been offended by the transgressions of taboos. This is
accomplished by the help of the guardian spirits of the anga-
kut. The most important ceremony of the Eskimo is cele-
brated in the fall.' At that time Sedna visits her people.
She gives them food in abundance if they do as they have
been told. At that season the people try to divine the future
through their angakut. They gather in one of the houses,
among them three angakut who are to visit Sedna. They .
begin their incantations, and then their souls go down to
Sedna’s house. They ask her if they are to have plenty of
food and good health. Then Sedna reproaches them for all the
transgressions that they may have made in previous times,
but promises them that if they will keep her laws, she will
send them plenty of food and good health. Finally the souls
of the angakut return, and they report the instructions and
promises of Sedna. They also tell them that soon she will
come.

Now the people keep perfectly quiet. One of the angakut
holds the harpoon and line, such as are used in kayaks. When
Sedna is near enough, he throws his harpoon at her. Then she
slides back to her abode. The people try to accelerate her
return by exchanging wives. The soul. of one of the angakut
follows Sedna, holding a large knife, and he stabs her. Then
his soul returns to the body. Then the people cry for light;
and when the lamps are ablaze they see that the harpoon,
the knife, and the floor are covered with blood. Then they
know that they will have plenty of food that year. Sedna
feels kindly towards the people if they have succeeded in
cutting her. If there is no blood on the knife, it is an ill
omen. As to the reason why Sedna must be cut, the people
say that it is an old custom, and that it makes her feel better,
that it is the same as giving a thirsty person drink. Pos-
sibly the object is to cut off the transgressions that are at-
tached to her, as is done in the case of the tupilak.’

On the following day Sedna sends her servant, who is

1 L.c., pp. 603 #. See p. 131.
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called Qailertetang, to visit the tribe. She is represented by
a man dressed in a woman'’s costume and wearing a mask
made of seal-skin (Fig. 169). She is believed to be a large
woman of very heavy limbs, who comes to make good weather
and “to make the soul of men calm like the sea.” She carries
harpoon-line, harpoon, and drag, because she is a seal-hunter,
but she also carries a skin-scraper. She is dumb, but she sees
everything the people do. She
likes to see them enjoy them-
selves, and at her advent a
festival is celebrated.

Captain Mutch gives the fol-
lowing description of this fes-
tival:—

On this day all the people
have attached to their hoods
a piece of skin (koukparmii'-
tang) of the animal which
their mothers used when clean-
ing them when they were born.
The skins of ptarmigan, golden
plover, Stercorarius sp., goose,
owl, and others, are used for
this purpose. If they should
not wear this piece of skin,
they would be subject to sick-
ness; and severe punishment

< : would be inflicted upon them

Hffgf,,fgg G#fo). Mask of Qailertetang.  jf thev should wear the skin

of any other kind of animal.

Their souls would become light, and would leave the body.

It is said, that if they wear this piece of skin, they are
‘““made new.”

Then they run around all the tents, shouting, ‘‘Hoo, hoo,
hoo!” until the owner comes out and gives them some trifling
present, generally something to eat. It is said that their
cries cause their souls to stay longer in their bodies.

Then the people take a long rope, the ends of which are tied
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together. They arrange themselves so that those born during
the summer stand close to the water,and those born in the win-
ter stand inland; and then they pull at the rope to see whether
summer or winter is the stronger. If winter should win,
there will be plenty of food; if summer should win, there
will be a bad winter. Then they place a tub near the Qailer-
tetang, and every one brings some water and empties it into
the tub. * Now one after another comes and sips a little of the
water, and says, ‘I was born in such and such a place during
the season of ,”” whatever place or season it may be;
and they wish for calm weather, and that the souls in their
bodies may be calm, like the weather, for then they will be
healthy and have long life.

Then the men are placed by the Qailertetang in a row, oppo-
site to the women. The Qailertetang takes one of the men by
the hand and leads him to one of the women. She joins their
hands, and the two run away, while the Qailertetang pre-
tends to try to catch them. Then they go to the man’s house.
Thus they continue until all the men and women have been
mated. This, however, is not an actual exchange of wives.

The autumnal festival is celebrated in a somewhat different
manner by the Nugumiut of Frobisher Bay. Three masked
persons, representing supernatural beings, make their ap-
pearance. Two of these are called Ekko and Ekkotow (Fig.
170, a, b). They first walk around the huts, and then
they are led into the dancing-house. In moving about, they
jump violently. The Ekko carries a kayak-scraper in his
hand, and pretends to strike the people with it. After they
are led into the dancing-house, he goes to each man and
woman, who go round the snow block in the centre of the
dancing-house, crying, ‘“Hoo, hoo, hoo!” Then the Ekko
lowers his head, as though he were intending to butt them,
and the couple run away. After the people have all been
driven out of the dancing-house, the angakut undress the
Ekko and Ekkotow. The third of these beings is called
‘* Noonagekshown "’ (Fig. 170, ¢). He carries a spear in his
hand and a drag on his back, and is bound all over with
ground-seal lashings. A great many objects are hanging down
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from his dress. His face is covered with dog-skin. He
appears in the spring and in the autumn, and, like Ekko,
brings health to the sick, and fair weather, and consequently
plenty of food to the people. He also
distributes the women among the men.
The Ekko and the Noonagekshown do
not speak, but they make signs to the
people to indicate what they wish to
say. At the end of the performance
Noonagekshown points his sharp-pointed
hood at the people, as though he were
going to butt,
and they run
away from him.

PRy
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Fig. 170. Mf)dels of Masked Figures.
@ (38%5), Ekkotow; & (3%%x), Ekko; ¢ (3§85), Noonagekshown.
CusTomMs REGARDING BIRTH AND DeaTH.—The regulations
regarding birth are closely connected with the belief that the
vapor arising from the mother is offensive to the souls of sea-
animals
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According to tradition, in the early times of our world two
beings, called Akkoolookjo and Omernetoo, gave advice to
the people, saying that when they should become numerous
they would have to obey certain customs. Omernetoo said,
“When a woman is with child, she shall wear the teeth of the
wolf as amulets. She shall attach them to the back of her
inner shirt, and after the child is born she shall place them on
the edge of the hood to prevent harm coming to the child’s
soul. A woman who has a young child has a string which is
fastened to the front part of her shirt, and passes under the
lower part of her jacket. The other end has a clasp made of
a bear’s tooth, which serves to fasten it, and at the same time
to protect the child’s soul until it grows stronger. When the
child is able to walk about alone, that string must be fastened
to its jacket or shirt, and the tooth must be sewed to the back
of the shirt. Care must be taken that the tooth shall not be
lost, because it keeps the soul from danger.

“A woman who is with child may eat of any part of the
seal except the kidneys, because they make it dark for the
child in the womb. She fastens her front hair at the sides
with rings of thread, else it might strangle the child.” Ak-
koolookjo said, ‘“When a child is born, the mother shall not

" eat of the seal’s intestines, else she will die.”

She also said, ‘““A woman who has a new-born child, and
who is not yet clean, shall not touch the meat of seal killed
by any one except her husband, unless it be caught by a boy
or by an old man. If she eats of a seal caught by a person not
her husband, it may cause the death of one of her relatives.
After the birth of a child, women shall not go visiting until
they are clean. At that time, about two or three months
after the birth of the child, they shall also change their dress.
The mother puts away her own clothing and that of the in-
fant, also her blanket. This is called ‘keeneatoon.’ If the
mother does this, she is respected by every one, and is al-
lowed to visit the houses. If a woman who has a child less
than one year old eats the intestines of seals, she will waste
away without feeling sick. A year after the birth of a child,
when the moon is in the same phase as at the time of birth,
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the mother will go to every door of the village in which she
is living, and may visit a few huts. After that she is at
liberty to partake of any part of the seal or of any other
animal.”

After a death has occurred, the body is buried at once.
The person who prepares a body for burial puts rabbit’s fur
into his nostrils to prevent the exhalations from entering his
own lungs. He wears some of the dead person’s clothing,
and then drags the corpse away. After he has reacked the
place where it is to be deposited, he cuts the thongs by means
of which it is fastened, and returns to the house from which
the body was taken. There he has to stay for three days and
three nights. The male relatives may leave the house for a
short time, but the women must stay inside all the time. On
the fourth day they take a cup, knife, and a small harpoon-
head to the grave, that the soul of the dead one, if it should
wish to go sealing, may have the implements ready. The
relatives of the dead person continue to sleep in the house for
another night, while the other people are under no taboo.
The soul of the deceased is supposed to leave the house after
the fourth night. On the fifth day the relatives take their
clothing to a place some distance away. If there is a scar-
city of skins, they may retain part of the clothing. The
clothes of those people who happened to be in the tent when
the person died are also deposited at the same time. The
tent itself is destroyed, the cover being deposited at a distant
spot.

Should a person who lived with the deceased keep and
wear any clothing he had on while the breath was leaving the
body, it will appear of dark color to seals or to other animals
which he is going to hunt. If he should go out hunting sea-
mammals wearing this clothing, the seal’s soul would see it,
and would keep away, because his clothes are darkened by
the breath of the dead person.

The following actions are forbidden for three days after a
death has occurred: to work or move caribou, walrus, seal,
ground-seal, bear, intestines; to work on iron, wood, bone,
stone, ice, snow, heather; to empty the oil-drippings from
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lamps, to clean lamps. Women must not comb their hair,
and must not wash their faces. Sexual intercourse is also
forbidden.

After the burial the relatives visit the grave, and there talk
among themselves as they would at home, and as if the dead
one were still among them. They tell one another how good
he was, and how much they think of him, and that one of the
women, if she should have a child, would name the child after
the deceased. They promise to come again, after having caught
a seal, a caribou, or a salmon, and to bring something to their
friend, because they have a great desire to please him. After
catching game, they take part of it, eat it at the grave, and
leave a portion for the dead one.

When the people move from one place to another, they look
about among their property to see if there are any skins
obtained by one who died during the year, and which they
have omitted to put away. If they are able to do without
these objects, they leave them behind. :

WEST COAST OF HUDSON BAY.

Captain Comer’s notes show that among the natives of the
west coast of Hudson Bay a deity called Nuliayoq takes the
place of Sedna. Lyon®has given the tradition referring to
her, which agrees in all essentials with the Sedna legend. He
also mentions that she is sometimes called Ai-willi-ay-oo
(Avilayoq), the name given to Sedna in the tradition recorded
on p. 163. She is the mistress of both sea-animals and land-
animals, and withholds them if offended by the people. Cap-
tain Comer thinks, however, that there may be two deities of
the same name, one of which has control of the land-animals,
while the other has control of the sea-animals. This
would agree with Captain Lyon’s description of the beliefs
of the Iglulik tribe, who call the protectress of land-animals
Pukimna. The Aivilik say that Nuliayoq is particularly
sensitive to transgressions of taboos made near Wager River.
She will then wait at the entrance to the inlet, and upset the

1 Boas, The Central Eskimo, etc., p. 58s.
[November, 19or.] 10
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boats and kayaks. All accidents and misfortunes are as-
cribed to her wrath. If these people try to assist a starving
family, and are prevented from doing so by bad weather,
this is thought to be proof that Nuliayoq wants the suf-
ferers to perish. Sometimes Nuliayoq will ask the deity of
lightning to strike those who have offended her.

Thunder-storms are believed to be produced by three sis-
ters,— Kadlu, who makes the thunder; Ignirtoq, who makes
the lightning; and a third one, whose name could not be as-
certained, who makes the rain. During thunder-storms the
women make to each of them an offering of a small piece of
white-tanned seal-skin, into which a needle is pushed, and of
pieces of ivory. These are deposited at some distance from
the village, and are believed to be taken away by the sisters,
who use them for making thunder.

Earthquakes, or subterranean noises, are also believed to
be sent by angry deities.

The Moon, who is thought to be a man, is supposed to
watch the actions of man, and is said to like the industrious.!

The souls of the dead go either to the lower world or to
heaven. The former is the abode of Nuliayoq, and of her
father, Anautalik. Itis very warm there. The souls of those
who have transgressed taboos go to this country, where they
are made unhappy by Anautalik. The souls of the good and
of those who commit suicide go to heaven, where they play
football with a walrus-skull, which has life, and manifests its
enjoyment of the game by chattering with its jaws. The
Northern Lights are the spirits above at play.

It is believed that the souls of the dead, if they so choose,
may return and be born again. An old man who died in
1896 said at his death that he would be born again by a cer-
tain woman. Some time after this the woman gave birth to
a girl, who was believed to be the old man returned. Another
man, who died in 1885, said that he would be born again as
a child of his own daughteér. The latter had one son; and
soon another son was born, who was looked upon as the dead
one returned. There was one woman who had no children,

! See p. 160.



1901.] Boas, Eskimo of Baffin Land and Hudson Bay. 147

and who wished to take this hoy. The mother did not want
to give away her son; but the other people, thinking that she
might have another one, advised her to let him go, and she
did so. Shortly after this there was a famine in which many
people died, among them this child. Instead of burying it
wrapped in caribou-skins, she dropped it, almost naked, into
the snow. This act is supposed to have enraged the dead
man, who prevented his daughter from having more children.

The taboos of this region are quite similar to those found
in Cumberland Sound, and many of them also have reference
to the Nuliayoq legend.

The remarkable notion that confession of the transgression
of a taboo will atone for the sin committed, is common to the
Eskimo of the northwest coast of Hudson Bay and of Cumber-
land Sound. Captain Comer tells a story which makes this
quite clear. A famine which prevailed in 1883 was believed
to have been brought about by a woman who had failed to
announce a miscarriage, and who had continued to eat seal-
meat. The angakok discovered her transgression, but, since

‘she refused to confess, Nuliayoq punished the whole tribe
by withholding the food-supply and sending bad weather.
Many people starved; and it was not until the woman herself
died that Nuliayoq was pacified. Immediately after her
death the weather moderated, and seals and salmon were
caught in abundance.

Following is a list of taboos and regulations recorded by
Captain Comer:—

No work must be done for three days after a bear or ground-
seal has been killed. The women must not comb their hair.
The bedding must not be disturbed until late on the day when
a ground-seal has been caught.

Frost must not be removed from the window until after the
head of a newly-captured seal has been cooked. The family
must not move camp until after the whole seal has been
cooked. A

When a seal is brought into the snow house, a piece of snow
is dipped into the kettle and held over its mouth, allowing the
melting snow to drip into it. This signifies giving a drink to
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the seal, and is intended to please Nuliayoq. After the seal
has been cut up and put away, a handful of snow is put down
in the place where the seal was carved. The snow is then
stamped down in this place.

Women who have lost a relative must not work on fresh
skins, while work on dry skins is permitted. They must not
cut the hair off from seal-skins, except from seals caught
before the ice formed in the fall. They must not mention the
names of any animals.

No work on caribou-skins must be done during the walrus-
hunting season, or while the people are living on the ice. If
the camp should be moved to the ice late in the fall, before the
work on caribou-skins is quite completed, the women must
take the skins to the shore every day, and complete their work
there. If clothing made of caribou-skins must be patched up
with new skins before the snow houses are occupied in the fall,
the tent cover must be turned inside out while the work is be-
ing performed. The meatand skins of caribou killed in the
fall of the year, and cached for winter use, must not be eatén
on the same day with walrus-meat. They must not be taken
into a snow house standing on the ice of the sea through the
doorway, but through a hole cut in the rear. All bedding
made of caribou-skins must be taken in the same way when the
snow house is built. Caribou killed in mid-winter during the
walrus-hunting season may be eaten together with walrus-
meat, and may be taken into the snow house through the
doorway. After the full moon of March, caribou meat and
skins may be taken into the hut through the doorway.

No work on skins of seals caught in winter during the
walrus-hunting season must be done until the seals have pups
(in March).

Before going out sealing for the first time in the season, the
natives gather some dried seaweed or kelp, set fire to it in the
snow house, and hold their clothes and their harpoons over
the smoke, saying, ‘ Mammakpoq!”’ This is believed to drive
away the odor of caribou-skin, which seals dislike. Then the
key-block of the snow house is cut with a knife in all directions.
This is believed to bring good luck and to drive away sickness.
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Soon after the sealing begins, a piece of white caribou-skin
and a bit of thread are carried out and deposited on the ice.

No work on seal-skins must be done during the caribou-
hunting season. Seal-meat and caribou-meat must not be
eaten on the same day.

Hair of caribou-skins must not be cut during the musk-
ox-hunting season.

There are a number of other taboos that do not seem to have
any immediate relation to the Sedna myth.

The tusks of walrus caught during the winter must not be
taken out of the skulls until the latter part of April, when the
ground-seals have their pups. Work on old tusks may be done.

Work on iron is forbidden ‘during the season for hunting
musk-oxen (March). Itwas said that the ill luck of a hunting-
party was due to the fact that one of the men had sharpened
his lance with a file, while in another case a man caused i1l luck
to his hunting-companion by making a hole in his knife when
attaching it to a new handle. Captain Comer also states that
no work on iron must be done until the seals have their pups.
If work of this kind is unavoidable, it must be done by a
woman.

A person who, during a famine, has eaten human flesh,
should never afterwards eat bear-meat, because it is believed
that bear-meat resembles that of men, and that to eat it will
keep alive the desire for human flesh. }

A person who has recently lost a relative by death must not
pluck ducks, else the birds will keep away from the hunters.

Steatite must not be worked while the people are living on
the ice.

A man who hunts caribou in ponds in his kayak deposits
small pieces of seal-skin under a stone as an offering to
Nuliayogq. '

When the natives of the Aivilik and Iglulik are off hunting
on the ice, the bedding must not be raised up, as it is be-
lieved that that would cause the ice to crack and drift off,
and in that way the men would be liable to be lost. After the
return of the men, the bedding may be taken up and brushed.

I mention here the belief that in cutting a line in two, the
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knife should not be drawn straight across, but a little slant-
ing. This will prevent the line from snapping.

The fear of the effect of contact with menstruating women
or with women who have had a miscarriage is found here also.
Women in such condition must be isolated.

It is said that a woman did not inform the people of a mis-
carriage. In consequence a famine setin. The people moved
camp in order to try another hunting-ground. On their
journey the woman was killed by Nuliayoq, who took her
down to her abode.

Another case is told of a woman who was accidentally shot
in the leg. The mishap was interpreted as her punishment
for not having told of a miscarriage.

If a woman should become tired while travelling, it is be-
lieved that she is being punished by Nuliayoq for the trans-
gression of some taboo.

To kill an albino caribou would bring sickness and death to
the hunter. It is said that an Eskimo a few years ago shot
a white caribou, and, although he was warned not to do so, he
pursued it in his kayak, and killed it. A few months later
he was covered with boils, and died. The Eskimo say that if
he had eaten out of a dish by himself, and had refrained from
eating certain parts of the caribou-meat, he might have

“escaped death; but since he did nothing by way of repent-
ance, Nuliayoq caused his death.

A number of proscriptions have reference to certain lo-
calities.

No woman is allowed to look at a large pond near Iglulik
while it is open. Should she do so, she would become blind.
The men like to hunt caribou in this pond. While they are
staying there, their huts are put up behind a hill, out of sight

.of the pond. When a caribou is killed, they take it ashore
and break off one antler, which is pushed into the ground
with the foot. When a man who is hunting alone has killed
a caribou in this pond, he must not eat of it until he finds
some company.

When travellers approach a hill in Tununirn, they must turn
a somersault. Only old people are exempt from this custom.
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In olden times Marble Island was a low black rock on which
the ice used to be piled up. One day a widow was looking out
to sea. When she gazed at the piles of ice, the ice became
displeased, and was turned into stone. A hole which the
water had melted through the ice may be seen in the rock at
the present day. When the people go to this island in winter,
they step from their sledges a short distance from the shore,
and crawl up on their elbows and knees. When they visit the
island in the summer, they do the same, after landing.

Captain Comer records some interesting customs practised
in Iglulik. When the sun first returns after the winter night,
the children who have watched for his re-appearance run into
the houses and blow out the lamps. Then they receive from
their mothers presents of pieces of wick.

While the sun is going south in the fall, the game of
cat’s-cradle is played, to catch the sun in the meshes of
the string, and to prevent his disappearance. When the sun
is returning, the game of cup-and-ball is played to hasten his
return.

These two customs, in connection with C. F. Hall’s remark
that the Nugumiut of Frobisher Bay kindle new fires at the
time of the winter solstice,' are the only evidence that I have
found of what might be called sun or fire worship.

Various kinds of amulets are in use. ~Pieces of skin or cloth
are sewed on the under-garments by the wife of the angakok
to drive away sickness. This service is paid for like all other
services of the angakok. The tip of a caribou’s tail sewed to
the coat will secure good luck in caribou-hunting. Many
boys have tips of caribou-tails sewed to their coats to make
them good hunters.’

A gull’s feather, dipped in the oil-drippings under the stone
lamp, is placed between the harpoon and the harpoon-line.
When the hunters come to a place where the walrus has
broken the ice, they suck the feather and spit in the hole in
the ice, to prevent the walrus from knowing that the hunter
is near.

When hunting walrus, a seal-skin float is often attached to

! See Boas, The Central Eskimo, p. 607. 2 For other amulets of children, see p. 143.
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the line. The walrus will sometimes attack it and destroy
it. If a dried, newly-born lemming is put inside the float, the
walrus will not touch it.' The natives say that if whaling-
boats would carry a dried lemming, the whale would not hurt
the boat.

It is believed that some seals, when coming up to their hole
to breathe, break away the young ice that may have formed
over the hole with a stone held in one of their flippers. If a
hunter strikes such a seal, and seizes the stone with his hand
before the seal can drop it, he must not look at it, but must
throw it over his shoulder. Then, after having killed the seal
and landed it on the ice, he may pick up the stone. This
insures good luck in sealing. The stone turns into pyrites
when thrown over the shoulder.

It would seem that the hair of a successful hunter is con-
sidered as a charm. This is suggested by the following incident
told by Captain Comer: ‘‘We had taken a number of whales,
much more than have been taken for many years from here,
which has given some of the natives the impression that I
have some particular power. One woman came to-day with
a pair of new boots to give me, wishing I would in some way
do something for her boy, so that he would not be lazy, but
get game in plenty, when older. Not knowing what was best
to give, I asked some of the older natives. They told me
to give her a lock of gray hair from each temple, also a small
piece from each wristband of my shirt, which I did, and she
was more than pleased.”

A number of charms and current beliefs may be added
here:— .

If a white stone is put into the mouth of a musk-ox or a
caribou after it has been killed, its fat will increase.

When a hunter meets two caribou bucks whose antlers have
become locked in a fight, he should take off his boot-strings
and his belt. This is supposed to keep the bucks until they
can be despatched.

1 A seal-skin float (Cat. No. 50‘) from arctic Alaska, in the collections of the Museum
has a dried skin of a small mammal attached to the inside. This may be considere
as evidence that the same belief exists among the Alaskan Eskimo.
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If a person born during a storm should fall into the sea, or
even get wet with salt water, a storm would ensue.

When a sick person sneezes, it is considered a sign of ap-
proaching recovery.

The Aivilik believe in a monster called tupilak (Fig. 171),
which is said to look somewhat like a bear.

The Netchillik of Boothia Felix are believed to be able to
make out of snow an artificial monster in the shape of a bear.
They put bear’s teeth into its mouth, and the figure is believed
to come to life, and to kill the enemy of the maker. At
another place Captain Comer says that the Netchillik are
believed to be able to transform a bear’s skull into a tupilak,

Fig. 171 (z985). Model representing the Tupilak. Length, 15 cm.

but that some people have the power to make the tupilak turn
back and destroy its maker. This idea agrees closely with
that of the tupilak of the Greenlanders,' and suggests that the
tupilak of the Aivilik may also correspond to it.

It is believed that success in hunting may be obtained by
means of magic formulas. One man who is very successful in
catching salmon stated that his grandmother had taught him
what to sing when fishing. This song for salmon is also
effective for seal; but for ground-seal he must sing another
one, and still others for musk-oxen and for caribou. He had
not taught these songs to his children, but intended to do so
before he died.

A person who wants to become an angakok must receive the

! Rink, Tales and Traditions of the Eskimo, p. 53.
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power from an old angakok, who puts his hands upon his head
and thus transmits the power to him. Others, it is said,
placed worms on their fore-arms, and allowed them to eat the
flesh of the arms. When the wound healed over, the person
would have become a great angakok.

The angakut, by the help of their guardian spirits, are able
to discover the causes of disease, famine, and other misfor-
tunes, and to bring relief to the sufferers. The guardian
spirits mentioned by Captain Comer as belonging to certain
angakut are a large bear with a man’s head, a bear living under
ground, and a being with the head of a walrus.

When the angakok prepares to summon his guardian spirit,
the lights are extinguished. During his trance he is able to
see through the back of his head, and thus discovers all that
is hidden from the eyes of ordinary people. When he sees
malignant spirits, he summons his guardian spirit, who assists
him in overcoming them and driving them away.

When an angakok is asked to drive away sickness, he must
be paid in advance, because this pleases his guardian spirit,
who will then be induced to respond readily to the summons
of the angakok.

During his incantations the angakok wears a string tied
around one of his feet, which is believed to protect him against
sickness. In the snow hut, in which the incantations are
held, a number of small skin jackets about three inches long
are suspended. Pieces of colored ribbons are attached to
them.  After the ice opens, they are deposited in lonely
places, whence the guardian spirits are believed to take them
away. In these incantations a drum is used which is made of
a large wooden hoop covered with deer-hide (Fig. 172).

One angakok who was trying to cure a child fasted all day
in order to please his guardian spirit.

The methods of discovering causes of bad luck and of dis-
ease are similar to those practised in Cumberland Sound. In
cases of famine the last resort is a visit to Nuliayoq. Accord-
ing to Captain Comer’s description, the angakok summons
his guardian spirit, who, in the case described, had the shape
of a huge bear, and together they started for Nuliayoq’s
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abode. On the way they fell in with a tupilak,’ which tried
to prevent them from reaching Nuliayoq; but finally it was
vanquished, and they induced Nuliayoq to send good weather
and plenty of seals.

The angakok is also believed to have the power to visit the
moon. It is said that the great-grandfather of the present
leader of the Aivilik®
was watching at a seal-
hole. He was sitting
with his legs tied to-
gether. It was night-
time, and the moon was
full. All of a sudden he
saw a sledge coming
toward him. It stopped
a short distance from |
the seal-hole, and the |
man on the sledge mo- |
tioned him to come. |
Then he cast the strap
off his legs, went to the
sledge, sat down on it,
and off they went. Soon
he felt that his sledge
was moving up through
the air. After some time
they came to a high
wall of ice. They landed
on top of it, and saw
another wall of ice
ahead. In this there was
an entrance, through a
which he was told to go. P %l Drims £ G ). Drumsick.
He did so, although he
was afraid. Inside he saw a house. A woman and a little
boy were sitting there. The latter asked his mother for some
meat. She gave the boy a piece, and offered some to the
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1 See p. 153. 2 See p. 175.
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visitor; but the latter turned his back to her, and hid the
meat, thinking that if he should eat it he might not be able to
return. He was so much frightened that he ran out through
the air till he reached the seal-hole which he had left. He
looked at his harpoon, and sat down again. Soon a hunter
who was watching a seal-hole near by caught a seal. The
man who had returned from the moon helped him to haul it
out. They ate the liver and returned home. Soon afterward
the man who had visited the moon became sick, and one of
the angakut discovered that he had visited the moon, who
was offended because upon his return he had eaten seal-
liver. The man nodded assent to this, and soon recovered.

I will insert here a few descriptions of incantations given by
Captain Comer, because it is not quite clear what part of the
performance is a general feature of these ceremonies, and what
may be individual peculiarities of certain angakut or of par-
ticular incantations.

On the evening of the 7th of April some of my natives told
me that if I wanted to know where our hunters were, I could
find out through a Kinipetu who is considered quite a great
angakok. I was directed to give him about a pound of meat
from the rear part of a caribou’s ham. This, it was said, he
would give to his guardian spirit. I gave him the meat, and
told him that I wanted to know where my natives were, who
had been musk-ox hunting for some time, and were expected
back. :

I was told when he was ready, and went out. He had
come to the snow hut of one of my Aivilik natives. The men
sat along the edges of the beds, the children farther back next
to the wall. The young and middle-aged women had their
heads covered, while those of the girls and old women were
uncovered. The angakok had a strap around his waist, to
which were attached a number of strips of caribou-skin
belonging to his guardian spirit, which will be placed later in
the season under some stone, whence the spirit is supposed to
take them. He went outside; and while he was gone, two
hatchets which lay on the floor were put away out of sight.
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In a few minutes he came in. It seemed that his guardian
spirit could not be interested. The angakok said something
to one of the women. She made some reply, and pretended
to throw something away, with the remark, ‘Begone, be-
gone!”’ probably addressed to some evil spirit. Then all the
natives said the same. Then the angakok went out again, and
then all commenced shouting, “Go on, go on!”

The guardian spirit of this angakok has a head like a walrus.
When the angakok came in, it was found that his guardian
spirit, instead of having gone to see my natives, had visited my
home; and the angakok described how my house was near a
large stream, and that there was an island in sight; and he
said that I was not to go on that island for a long time after I
got home; if I went, I should be taken sick, and might even
die. I told him that there was a large stream near where I
lived (the Connecticut River), and that there was an island
in sight (Long Island). This seemed to please him and also
the other natives, for they felt as though he had given proof of
being a great angakok.

He then went out again; and then the people cried again,
“Goon, goon!” He was heard outside groaning and making
strange noises, and soon came in muttering to himself. He
kept his face covered with his hands, came up to me and shook
hands; then he went to where a woman was with a child,
shook hands with the latter, then went out. Then more cries
of “Go on!” Soon he came again, holding two small sticks
to his face, to represent walrus tusks. He appeared wild now,
and seemingly tried to injure the bystanders. I pretended to
be afraid of him, and drew back farther, when one of the
natives told me he would not hurt any one. After going
round and bumping up against every thing and every body, he
went out again: Again more cries of ‘“Go on!”’ Soon he re-
entered and described where his guardian spirit had seen the
hunters. They were one day’s travel south of Wager River,
and there were a number of other people with them. They
were also all well.

Then one of the Aivilik natives performed an incantation.
When he came in, he hopped around on the floor, and went
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out again. Then more cries of “Go on!” When he came in,
he told that the natives were much nearer, and would be there
in three days.

Then I was told that the meeting was closed. Then the
two angakut stood still and shook hands with the other natives
as they went out, or I might say the others shook hands with
them. I did as the others did.

In February, 1898, a Kinipetu angakok performed an
incantation. He went out of the house, and I helped the
people to hide some object. When he came in, he told
where it was. This was repeated several times. Then the
lights were put out, and he would leave .the house without
their noticing it. In one of his trances he saw that some
sickness was approaching. He said that it might be warded
off by shooting guns the next morning in a northeasterly and
northwesterly direction, and the people were to pray at the
same time (cashen). The mate of the schooner had lost a gold
stud; and the angakok said that if he should find it, it would
forebode death. The angakok also said that the whalers
would see a number of walruses in the spring, and that, if they
should not attempt to catch the first one, they would have
good luck.

It seems that the incantations of the angakut are always
performed in the evening. After each of these ceremonies the
people must exchange wives. The women must spend the
night in the huts of the men to whom they are assigned. If
any woman should refuse to go to the man to whom she is
assigned, she would be sure to be taken sick. The man and
the woman assigned to him, however, must not be near rela-
tives. The following day is spent in games. This celebra-
tion seems to be somewhat similar to the fall festival of the
tribes of Davis Strait.! The men and women first rub noses,
and then spend the day playing nugluktuq and roulette.
On this day the bedding must not be disturbed until late in
the day.

The method of discovering the cause of sickness by head-

! See pp. 139, 140. 2 See p. 110,



1901.] Boas, Eskimo of Baffin Land and Hudson Bay. 159

lifting * is also practised in this region. Parts of the body
affected by pain are also pricked with a sharp instrument
for a considerable time. It is believed that then the disease
will leave quickly.

When strangers arrive who have lost by death some of their
friends, a piece of cloth or skin is torn in strips, which are
sewed to the shirts of each person. At another place Captain
Comer mentions this as a custom practised whenever strangers
arrive, and states that the strips of cloth or skin are fastened
to the girdles of the men among the newly arrived party.

It is not clear whether witchcraft is considered as distinct
from the art of the angakok. Captain Comer mentions one
case in which sickness was ascribed to witchcraft. A few
years ago an old man had his toes frozen so that they had to
be cut off. When a boy happened to see his feet, he re-
marked, ‘“Oh, you have no toes, have you?”’ This made the
old man, who was an angakok, angry, and he wrought a spell
to make the boy and others sick. The boy is weak-minded up
to this time, and this is supposed to be due to the spell of the
angakok.

It is perhaps due to their belief in witchcraft that some
people avoid touching the clothing or bodies of others.

CusToMS REGARDING BirTH, CHILDHOOD, AND DEATH.— A
woman who is with child must always be careful to do just
as she would have the child act. If she wants the child to
be clever and careful, she must be so herself. She is not
-allowed to eat of a caribou shot through the heart, or of a
seal that died under water without having come up once to
breathe, or of a walrus the intestines of which have been cut.
This law must also be observed by the mother of an infant.
Therefore the natives make it a point not to kill seals out-
right, but to let them blow once before despatching them.
Families who are expecting a child to be born live in a hut
by themselves, although their porch may lead off from that
of a larger hut.

1 See p. 135.
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For three months after the child is born, the mother must
stay in her house. During this time she is not allowed sexual
intercourse. A woman who has an infant boy keeps a kettle
full of snow, which she melts over the lamp. She holds him
in her lap while eating. She puts a small piece of meat to the
child’s mouth, and then places it in a bag. When the bag is
full, the contents are thrown away, and it is filled again in the
same way. This is believed to please the child’s guardian
spirit (tornaq). At night a piece of meat is placed in a dish
near the child. If the child’s guardian spirit should visit it
at night, he would look for food, and, if he should not find any,
would eat first the mother’s vital organs, then the father’s,
and finally those of the other natives. To have anything left
after eating would bring hunger to the child when it became a
man. No fatmust be on the meat which the mother eats, else
the angakok’s power to remove sickness from the child will be
impaired. After she has finished eating, she pulls gently, first
on the right leg and left arm, and then on the left leg and right
arm, of the child. Then the child is placed in a sitting posi-
tion, and it is put through the motions of paddling a kayak.
Then the mother darts her fork into the dish out of which she
has been eating. This represents harpooning a seal. Next
the child’s hands are put through the motions of pulling a bow
and shooting an arrow. This ceremony is repeated after each
meal. All this is believed to make the child a successful
hunter.

If part of the intestines of a fox is placed on the feet of a
baby boy, he will become active and skilful in walking safely
over thin ice.

By putting strips of caribou-skin round the wrists of a baby
girl, she will become skilful in cutting and sewing the skins.

A child’s head must not be washed.

In winter, at the appearance of the new moon, boys must
run out of the snow house, take a handful of snow, and put it
into the kettle. It is believed that this helps the hunter to
capture the seal and to bring it home. The boys are told by
their parents that this act pleases the man in the moon, who
is watching them; that when they grow older and go sealing,
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the seals will come to them to be caught, for it is understood
that seals do not like to be caught by lazy people. This prac-
tice is kept up throughout the winter. :

Boys begin to go sealing at an early age. When a boy kills
his first seal, he has to perform certain ceremonies. As soon
as the other men see that he has harpooned a seal, his jacket
and shirt are taken off, and the seal, even before it is dead,
is dragged across the boy’s back. Then it is cut up, and each
man takes a piece. The boy’s father takes the head. When
they come home, the meat is cooked and eaten. Then the
boy’s mother gathers all the bones and throws them into a
seal-hole. It is believed that these bones will become seals
which the boy is to catch in later life.

In one particular case a boy’s grandfather gave the instruc-
tions for this ceremony before the boy went out on his first
seal-hunt, and also directed that some caribou-meat should be
cooked with the seal-meat, because that would make the boy
successful in caribou-hunting.

After a boy had killed his first caribou, his mother gave a
piece of the meat to each person, and along with it a few beads
cut off from her clothing. He must give the skin to an old
man for his clothing. By so doing, the favor of Nuliayoq is
obtained, who will help the boy in future when hunting.
After this, the mother is allowed to trim her clothing with
white and black edging.

Boys must not play cat’s-cradle, because in later life their
fingers might become entangled in the harpoon-line. They
are allowed to play this game when they become adults. Two
cases were told of hunters who lost their fingers, in which the
cause was believed to be their having played cat’s-cradle when
young. Such youths are thought to be particularly liable
to lose their fingers in hunting ground-seal.

Adolescent girls must not eat eggs.

Graves are generally made of stone, but sometimes the body
is only wrapped in caribou-skin. An angakok,named by the
whalers Tom Palmer, had been buried in this manner. When
Captain Comer visited his grave, he found no bones, and was

told that Nuliayoq had taken them. A number of objects,
[November, 1gor] 11
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such as matches, lead, and a horn spoon, were deposited at the
‘head end of the grave. Before leaving the body, the visitors
walked around, muttering prayers.

Animals do not like to be looked at by widows:' therefore
widows must not look around. If a widow sees a musk-ox, the
latter turns itself to stone, a bear to a wolf, a fox to a rabbit.
A wolf which a native saw in 1898 is said to have been a bear
until a widow had seen it. A rabbit was found in a trap set
for a wolf. It was believed that this was the wolf transformed
into a rabbit. In this case, however, it is not expressly
stated that the transformation was due to a widow seeing
the wolf. '

There is an island some distance up Wager River which
resembles a whale. According to tradition, a woman who had
lost her husband saw a whale at that place, upon which the
whale was turned to stone.

A woman who has lost a child must not work on fresh skins,
else she will die.

1 See also p. 157.



1g9o1.] Boas, Eskimo of Baffin Land and Hudson Bay. 163

V. TRADITIONS.

TALES FROM CUMBERLAND SOUND.

1. The Sedna Myth.

In Padli lived a girl named Avilayoq. Since she did not
want to have a husband, she was also called Uinigumissuitung.
There was a stone in the village, speckled white and red,
which transformed itself into a dog and married this girl.
She had many children, some of whom were Eskimo, others
white men, others Inuarudligat, Ijiqat, and Adlet. The
children made a great deal of noise, which annoyed Avilayoq’s
father, so that he finally took them across to the island
Amituaqdjuausiq. Every day Avilayoq sent her husband
across to her father’s hut to get meat for herself and her chil-
dren. She hung around his neck a pair of boots that were
fastened to a string. The old man filled the boots with meat,
and the dog took them back to the island.

One day, while the dog was gone for meat, a man came to
the island in his kayak, and called Uinigumissuitung. ‘““Take
your bag and come with me!’’ he shouted. He had the ap-
pearance of a tall, good-looking man, and the woman was
well pleased with him. She took her bag, went down to the
kayak, and the man paddled away with her. After they had
gone some distance, they came to a cake of floating ice. The
man stepped out of the kayak on to the ice. Then she
noticed that he was quite a small man, and that he appeared
large only because he had been sitting on a high seat. Then
she began to cry, while he laughed and said, ‘“ Oh, you have
seen my seat, have you?” (According to another version,
he wore snow-goggles made of walrus-ivory, and he said, ‘‘ Do
you see my snow-goggles?’’ and then laughed at her because
she began to cry.) Then he went back into his kayak, and
they proceeded on their journey.
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Finally they came to a place where there were many people
and many huts. He pointed out to her a certain hut made of
the skins of yearling seals, and told her that it was his, and
that she was to go there. They landed. The woman went up
to the hut, while he attended to his kayak. Soon he joined her
in the hut, and staid with her for three or four days before
going out again sealing. Her new husband was a petrel.

Meanwhile her father had left the dog, her former husband,
at his house, and had gone to look for her on the island.
When he did not find her, he returned home, and told the dog
to wait for him, as he was going in search of his daughter. He
set out in a large boat, travelled about for a long time, and °
visited many a place before he succeeded in finding her.
Finally he came to the place where she lived. He saw many
huts, and, without leaving his boat, he shouted and called to
his daughter to return home with him. She came down from
her hut, and went aboard her father’s boat, where he hid her
among some skins.

They had not been gone long, when they saw a man in a
kayak following them. It was her new husband. Soon he
overtook them; ‘and when he came alongside, he asked the
young woman to show her hand, as he was very anxious to see
at least part of her body; but she did not move. Then he
asked her to show her mitten, but she did not respond to
his request. In vain he tried in many ways to induce her to
show herself; she kept in hiding. Then he began to cry, rest-
ing his head on his arms, that were crossed in front of the man-
hole of the kayak. Avilayoq's father paddled on as fast as he
could, and the man fell far behind.

It was calm at that time, and they continued on their way
home. After some time they saw something coming from be-
hind toward their boat. They could not clearly discern it.
Sometimes it looked like a man in a kayak. Sometimes it
looked like a petrel. It flew up and down, then skimmed over
the water, and finally came up to their boat and went round and
round it several times, and then disappeared again. Suddenly
ripples appeared, the waters began to rise, and after a short
time a gale was raging. The boat was quite a distance from
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shore. The old man became afraid lest they might be drowned;
and, fearing the revenge of his daughter’s husband, he threw
her into the water. She held on to the gunwale; then the
father took his hatchet and chopped off the first joints of her
fingers. When they fell into the water, they were transformed
into whales, the nails becoming the whalebone. Still she clung
to the boat; again he took his hatchet and chopped off the
second joints of her fingers. They became transformed into
ground-seals. Still she clung to the boat; then he chopped
off the last joints of her fingers, which became transformed
into seals. Now she clung to the boat with the stumps of her
hands, and her father took his steering-oar and knocked out
her left eye. She fell backward into the water, and he pad-
dled ashore.

Then he filled with stones the boots in which the dog was
accustomed to carry meat to his family, and only covered the
top with meat. The dog started to swim across, but when he
was halfway the heavy stones dragged him down. He began
to sink, and was drowned. A great noise was heard while he
was drowning. The father took down his tent and went
down to the beach at the time of low water. There he lay
down, and covered himself with the tent. The flood tide rose
over him, and when the waters receded he had disappeared.

The woman became Sedna, who lives in the lower world, in
her house built of stone and whale-ribs. She has but one eye,
and she cannot walk, but slides along, one leg bent under, the
other stretched out. Her father lives with her in her house,
and lies there covered up with his tent. The dog lives at the
door of her house.

2. The Woman who married the Dog.

At Padli there lived a man whose name was Apasinasee.
He had a daughter who did not want to take a husband.
Finally her father grew angry, and said to her one evening,
“You who do not want to take a husband, why not marry my
dog?” His daughter did not reply. Early in the morning he
spoke to her in the same way, but his daughter remained silent.
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The following night a man came into the hut who wore trou-
sers of red dog-skin. He sat down next to the girl, and then
lay down with her. He cohabited with her, and when on the
following morning he left the hut, he dragged her along, as
dogs do. It was her father’s dog that had assumed the shape
of a man. That day the father said to his daughter, “ Now
you have a husband.” During the day the dog did not enter
the house, but in the evening the same man with the dog-skin
trousers appeared, and sat down with the girl.

Thus they continued to live for some time. Soon the
woman found herself with child; and when her time came, she
gave birth to a litter of young dogs.. When they began to
grow up, they made a great deal of noise, and the woman’s
parents became tired of them. Therefore her father took the
young woman, the pups, and the dog to a small island. He
told the dog to come across every day to fetch meat for his
family. The young woman hung a pair of boots around his
neck, and, after her father had filled them with meat, the dog
swam back to the island.

They continued to live in this manner for some time; but
finally the old man became tired of supplying the young dogs
with meat; and one day, when the dog came across, he filled
the boots with stones, and just covered the top with meat. .
The dog began to swim back, as he was wont to do; but when
he was halfway to the island, he sank, and while sinking was
heard to cry, because he was so anxious to reach his wife and
his little ones. When the dog reached the bottom of the
" sea, Sedna took him into her house.

Now the woman was all alone with her dogs on the island,
and the old man went across regularly to supply her with seal-
meat. Finally he complained to his daughter, saying that he
was tired of supplying the pups with meat. Then she became
angry, and resolved to avenge the death of her husband. She
said to her pups, *“ When my father comes back, go down to the
beach and lap the blood off the cover of his kayak. Then
attack him, and devour him.” When the father arrived,
bringing meat for the pups, they ran down to the beach and
lapped the blood off the cover of the kayak. The old man
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scolded them, and tried to drive them away. Then they at-
tacked bim, and devoured him.

The woman felt sorry for her pups, because she had no food
for them. She took the sole of one of her boots, made masts
of whalebone, and transformed it into a ship. She gathered
material of different kinds, which was to serve for their pro-
visions. Then she told some of her children to go aboard, and
said, “ Whatever country you may reach, you will make things
beautiful for yourselves. You are crying for food all the time,
and I have nothing to give you.”” When a fair wind from the
north began to blow, she pushed the ship offshore, and the
pups sailed away over the ocean. It is not known to what
place they went. Then she sent off another part of her brood,
and said, “ Go inland, and live on caribou.” They became the
Ijiqat. They are much larger than men, and live on caribou
only. She sent forth still another part of her brood, and told
them to go away. ‘‘You may eat anything you find,” she
said to them. They became the Inuarudligat. They are
about as high as the knee of a man, but very strong, so that
they can drag a walrus up to their tent. They use the ears of
fox-skins for the children’s dress. The last of the brood staid
with the woman, and became the ancestors of the Eskimo.

(Mr. Peck’s version is identical with the foregoing. It
closes as follows: The mother liked to look upon the icebergs
when they rose out of the sea, and her life seemed to her but
short, because her children were away such a long time.)

3. Origin of the Walrus and of the Caribou.

A long time ago a woman transformed her old seal-skin
jacket into a walrus. She put antlers on its head, and then
put it into the water. It looked very well. Then she trans-
formed her trousers into a caribou. The black part became
the back of the animal, while the white part became its belly.
The waistband was used to make its legs, and the connecting
parts of the trousers were used to make its loins. Then she put
tusks in its head. It looked very well, and she set it free.
When the caribou saw a man, it went up to him and killed him
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with its tusks. Then she called both the walrus and the cari-
bou to come to her. She took the tusks out of the earibou’s
head and put them into the walrus’s head, and she took the
antlers from the walrus and put them on the caribou’s head.
She also took out some of the caribou’s teeth, and she kicked
its forehead so that it became flat, and so that the eyes pro-
truded. Inthis way she punished it for having killed the man.
Then she said to the caribou, ‘ You shall never come near the
walrus. Stay far away inland.” Ever since that time, when-
ever a caribou smells a man, it is afraid.

4. Origin of the Narwhal.

Once upon a time there lived north of Padli a woman who
had two step-children,—a blind boy and a girl. One day a bear
came to their house and looked in at the window. The mother
gave a bow and arrow to the blind boy, and aimed the ar-
row for him. Then she told him to shoot, and he killed the
bear. He said, ‘“Indeed, I have killed it.”” The step-mother
replied, ‘“No, no, your arrow only struck the side of the win-
dow.” The blind boy heard the growling of the bear grow
weaker and weaker, until the animal fell over, and tumbled
down from the roof of the house into the snow. The woman
went out and skinned the bear, but she told the girl not
to mention it to her brother. Although the woman had now
plenty of meat, she kept the blind boy starving. The girl,
when eating, would sometimes hide a piece of meat under her
sleeve, and give it to her brother when her mother was absent.

One day the blind boy said to his sister, “ Don’t you see a
pond not far away from here?’’—* Yes,” she replied, ‘I see a
small lake.”’—‘ Arethere any birds on it?’’—* Yes, there are
some.’”’—* Then take me by the hand and lead me to the lake.”
When they reached there, they saw two birds, and the boy
asked his sister to go home, and leave him alone.  Soon the
birds came ashore, and one of them said to him, “Sit down on
top of my kayak!” He did so, and the bird paddled away
with him to the middle of the lake. Then suddenly the bird
dived with him, and staid below water for quite a while.
When they came up again, the boy found himself on top of a
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kayak, and the bird asked him, “Can you see now?” He
replied, ‘“No, I cannot see;”” but he could discern a shimmer
of light. Then the bird dived with him again, and staid under
water much longer. When they came to the surface, the bird
asked him again, ‘““Can you see now?”’ The blind boy re-
plied, ““I can see better now, but not very well.”” They dived
again, and staid under water still longer. When they came
up again, the bird asked him, ‘“Can you see now? Can yousee
that lake and the things that look like pins in the water?”
The blind boy replied, ““ No, I cannot see them.” They dived
once more, and staid under water a very long time; and
when thev came up the bird asked once more, ‘‘Can you see
those things like pins standing in the water?” The blind boy
replied, “Yes, I see them.” Then the bird took him ashore.
The boy had a very keen eyesight now.

He went to his mother’s tent, and saw a bear-skin drying
outside the house. He said to his mother, *“ Where did you
get that bear-skin?”’ She replied, ‘I got it from people who
were passing in a boat.”

He got his harpoon-line and his other hunting-implements
ready, and went to hunt white whales. He said to his
mother, “Won't you go with me? I am going to hunt white
whales.” She agreed. When they reached the floe-edge, he
said to his mother, ‘“ Make fast the end of the line around your
waist, and hold on to it when I harpoon a white whale. You
shall help me hold it.” Now a white whale emerged. It
was of a dark color. Then the woman shouted to her step-
son, ‘“Harpoon that one!” But he replied, “No, it is too
strong.”” Quite a number of white whales emerged, but he
waited until a very large one came near, then he speared it
with his harpoon. Then he pretended to help his mother hold
the line, but gradually he pushed her on to the edge of the floe,
and the whale pulled her under water. When the whale
came up again, the woman also rose to the surface; and she
cried and shouted to her stepson, ‘‘Don’t you remember the
time when I cleaned you when you were a child?”’ The white
whale dived again, and took the woman along. Then they
heard her crying, “Luk!” and her head went under water.
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When the whale came up again, she lay on her back. She
took her hair in her hands, and twisted it into the form of a
horn. Again she cried, “O stepson! why do you throw me
into the water? Don’t you remember that I cleaned you
when you were a child?”’ She was transformed into a nar-
whal. Then the white whale and the narwhal swam away.

The boy returned to the shore. He left that place with his
sister, and they went travelling for a long time. Finally they
came toa place where they saw a snowhouse. When they came
close to it, the boy built a house for his sister and himself.
Then he requested his sister to go into the other snow house and
ask for a drink of water. The people in the snow house, who
had very long finger-nails, were afraid of the strangers. They
thought they were not real people; and when the girl asked for
a drink of water for her brother, one of them said to her,
“Take off your jacket, and take the water out of the bucket.”
She took off her jacket and her shirt; and while she was
reaching out to take some water, they scratched her until her
skin was torn. She began to cry. When her brother heard
her cries, he ran into the house, and killed the people with his
knife. He kept his sister wrapped up in rabbit-skins until her
wounds were healed. He took her on his back, inside of his
jacket, and travelled on with her. After they had journeyed
for a long time, he met some people, the Ikingan, who were
very kind to them. About this time the girl was able to
walk.

The people were standing outside of their huts, and the girl
saw a great deal of caribou-fatlying about. She took up a piece
and began to eat it, when they cried out, “ Don’t eat that! It
is dirt. Come into the hut; we have plenty of food there.”
She went in, and saw plenty of meat, of which she and her
brother ate. She found that the people did not eat any meat,
but just took a piece of fat, which they chewed and spit out
again. They had no anuses.

The girl married one of these men. Soon she was with
child. One day her mother-in-law made some thread of cari-
_ bou-sinew, which she plaited. The young man asked, “ Why
are you making that thread?” The woman replied, ‘It is
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for your sister, — to sew her up after they have taken out her
child.” The young man said, “That is not necessary. She
does not need to be sewed up; she can give birth by herself.”
And the people were surprised to find that her child was born
without her being cut open. It was a boy, and they were
well pleased with it. It had an anus. They shouted to the
mother, “ What are you going to call the child?”’” And when
one of the women replied, *“ Porlolee’ (‘‘mittens”), another
one thought that she was asked to put on mittens. She did
not understand that this was to be the child’s name. When
the people saw that the child had an anus, they wanted to
have one also. They put some pegs into the ground, and sat
down on them vigorously, thus forcing them into their bodies,
and made anuses for themselves. Only a few of them died by
the operation: most were successful.

5. Origin of the Agdlaq.

Once upon a time a man, his wife, and his two daughters,
lived in a snow house. For some reason the father disliked his
elder daughter, and made up his mind to dispose of her. He
built a snow house for her, and closed the door with a snow
block, intending to let her starve to death; but her younger
sister, who loved her, made a small hole through the wall of
the snow house, and passed pieces of seal-meat to her. After
some time the elder sister said, when the younger one was giv-
ing seal-meat to her, “I am not like other people. Hair is
growing all over my body and on my limbs.” ,

After a while the elder sister also said to her, Do not bring
me any more meat.” She replied, “‘I shall continue to bring
you meat, for I want you to live.”

Soon the father and mother discovered the girl giving seal-
meat to her elder sister. The father said, ‘“It is not well that
you give her food. She is not nice. It is best to let her die.
Do not give her any food.” But the girl insisted on giving
some of her own seal-meat to her elder sister.

One day when she took seal-meat to her elder sister, she
looked into the house through the hole, and saw that her
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sister’s body was covered with hair. The elder sister knew at
once that the girl had seen her, and she said, ‘‘Leave this
place! I shall soon go out of this snow house.” She made a
number of wooden pegs, and gave them to her younger sister,
saying, “ When you move from this place, you will hear some-
thing pursuing you while you are travelling. Then lie down
on your face, and put these pegs around you. I am going to
turn into an agdlaq. I shall pursue you; but by the pegs I
shall recognize you.”

About this time the father decided to desert his elder daugh-
ter. The people loaded their sledges and left. When they
had been on their way for some time, the girl heard some-
thing following their steps. She ran ahead, lay down on the
snow, put the wooden pegs around her, as she had been told to
do by her sister, and hid her face in her hands. She staid
there for some time. Soon the agdlag came up to her; but
when it saw the pegs it turned back. After some time she
ventured to look up, and, going back to the sledges, she found
that her father and mother had been killed by the monster.
Her elder sister, who had been transformed into an agdlaq,
had killed them.

6. The Echo.

A young girl refused to takea husband. Finally the people
grew angry, broke up their tents, and deserted her. The
day after they had left she saw the men sealing in their
kayaks. She had climbed a steep cliff, where they saw
her standing. Then she shouted to one of the men, * Come
and fetch me! I will marry you.” But they did not believe
her. Then they heard her saying, ‘I wish my feet would
be turned into stone!” and they were turned into stone;
“I wish my hips would be turned into stone!” and they also
were turned into stone; ‘I wish my arms would be turned
into stone!”’ and they too were turned to stone; ““I wish my
chest would be turned into stone!’’ and then it became stone;
“I wish my head were turned into stone!”’ and it too became
stone. Now she was entirely transformed into stone. And
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there she is still.  The people hear her when they pass by in

their boats.
7. Origin of Death.

There were a great many Eskimo on Midliqgjuaq. There
were also a great many people in all the other places. At that
time there had never been a death. There were but few
islands, which. were floating about. They did not touch the
bottom of the sea. The people on Midligjuag came to be so
numerous that the island became top-heavy, and turned
over. Thus a great many of the people were killed. Along
time after this event had happened the waters began to
recede, and the islands went aground. These were the first
deaths; and ever since that time, man has continued to die.
At the time when the waters receded, a whale was left
ashore, and walruses were left at Lake Netchillik.

8. Origin of Sun and Moon.

In a village a woman lived in a hut all by herself. One
evening, while the people were assembled in their dancing-
house, a man went to the woman, put out her lamps, and
compelled her to cohabit with him. After this he came every
night-at the time when the people were in the dancing-house.
The woman wished to know who he was. She asked him
often, but he did not tell his name or utter a sound. Since
she was unable to induce him to tell, she resorted to a ruse.
One day, after he had come, she rubbed her fingers across the
bottom of one of her pots, and then across the lgft side of his
face. After a while he left her. Soon she followed him, and
when she came out of the house, she heard much laughter
in the dancing-house. She went in, and there saw that the
people were laughing at her own brother, who bore the marks
of her fingers on the left side of his face. Then she took a
knife, cut off her left breast, and offered it to him, saying,
‘‘Eat this.”” She took up a piece of wood, such as is used for
trimming lamps, and lighted it. He also took a trimming-
stick in his left hand, lighted it, and followed her. She went
out of the house and ran around it, pursued by her brother.
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Finally the latter fell. The flame on his stick went out, while
hers continued to burn brightly. They were wafted up to
the sky. She became the sun, and he became the moon.

9. The Orphan Boy and the Old Man.

Outakalawaping was an old man. An orphan boy named
Elaakjewwakjew used to visit him; and as soon as the old
man saw him, he would shout, * Why did you eat your moth-
er’s tail?”” Then the orphan boy would run away. Once
upon a time he went into another house; and one of the boys,
who knew what the old man was in the habit of saying, ad-
vised him, when the old man should again say, “ Why did you
eat your mother’s tail?” to reply, “ Why did you put your
first wife in the crack in the ground-ice? Why did you put
her in the crack in the floe-ice?’” The boy went back into the
old man’s house, and when Outakalawaping said again, *“ Why
did you eat your mother’s tail?’’ he retorted, *“ Why did you
put your first wife in the crack in the ground-ice? Why did
you put her in the crack in the floe-ice?”” Then the old
man jumped up and tried to catch the boy, who ran away.
The two continued to run for a long time until they began
to rise in the air, and became two stars; but the orphan boy
is still being pursued by the old man.

10. The Hunters transformed into a Constellation.

Once upon a time a bear was being hunted by seven (ten?)
sledges. The traces of a number of dogs had been cut, and
the dogs were in hot pursuit. When they had come up close
to the bear, some of the men jumped off their sledges, and ran,
urging the dogs along. One shouted to another, *“ Your mit-
ten has fallen off from the sledge! Go and get it! You can
see it by the moon’s light!”” ' While the sledges were thus
hurrying along, one of the men said, ‘“I do not feel my feet
touching the ground;” and another one rejoined, ‘“ The run-
ners of my sledge are rising.”” They were transferred to the
sky, and became constellations.

1 It seems that the man thus spoken to jumped off, and was left behind.
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11. Origin of Thunder and Lightning.

Two girls, Kweetoo and Kadlu, were out playing one night
while their father and mother were in bed. They made so
much noise that the father ordered them to go farther away
from the hut. After they had gone some distance, one said,
“Let us play making ground-seals.”—'“No,” replied the
other, ‘the people would catch them: let us make lightning,
that they cannot catch.” ’ '

They continued to ask each other what to do. Every time
the first girl proposed to make various animals, such as cari-
bou, whales, agdlaq, polar bears, and white whales; but the
other always answered, ‘‘ No, the people can catch them: let
us make lightning, that they cannot catch.” Finally they
both agreed that they would make lightning.

Now they jumped on some ice the water under which had
evaporated, so that it was hollow underneath. One girl
stamped on the ice, and the noise of her feet sounded like
thunder. The other one urinated, and thus made the rain.

The people heard the noise of the thunder, and saw the
lightning flash and the rain fall, but they did not see the girls
who made it. Wherever they went, they heard the thunder,
and saw the lightning and rain, but they did not know whence
they came.

Kadlu and Kamaluninga make thunder-storms. The
women give them a piece of whitened skin and flint. Some-
times angakut go to visit them. Once upon a time an anga-
kok visited Kamaluninga at her house. After he had been
there for a short time, she arose and went to look for some-
thing inside the tent. The angakok became afraid, and went
away wondering what she was looking for. Other visitors
were treated in the same way. In their country the air is
exceedingly cold in winter, but it becomes warm in spring,
and they go sealing. They do not leave their hut much till
spring. At that time the sides of their huts crack like gun-
shot. They crack still louder when summer is approaching.
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The visitors see the lightning, which is of the size of kayaks,
flashing about in every direction. The two women do not
allow the thunder to touch the earth, but send it along not
far from the ground. If the thunder should touch the ground
as one touches it with the toes of one’s boots, lightning would
flash out of it. When they wish to hunt caribou, they throw
their thunderbolt, which touches the ground where the “cari-
bouare. Itissaid that when the two sisters were young, they
stole a boy, whom they still keep.

12. Origin of Fog.

Nareya was a huge man, who lived in the interior of the
country. When running down caribou, he wound his body
with thongs to prevent him from running too fast, and to
steady his belly, which was of enormous size. He overtook
the caribou easily, and knocked them down with stones. He
would eat the meat of three caribou at one meal, then he
would go to the river, where he had a place scooped out large
enough for his belly, lie down, and drink of the water until he
had enough. He used to lie there until he felt hungry again.

One day a man who was out caribou-hunting came to the
place at the side of the river where Nareya was lying. The
man watched him for a long time, until finally Nareya looked
up and saw him. He arose at once, and ran after the man,
who tried to escape; but Nareya overtook him and killed
him. When the hunter did not return to the village, his
friends became very anxious, and one of them went in search
of him. He did not find him; but on his return, he discov-
ered that the bodies of the dead had been taken away from
the graves. Finally he came to the place where Nareya was
lying, at the side of the water.

Then he went home and told what he had seen. The peo-
ple did not know what to do. One of them offered to pretend
to be dead and to have himself buried under stones. He
expected that he would be taken away like the bodies of the
dead, and that he would thus discover the robber. The peo-
ple carried him out of the house, and covered him up with
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stones. When it was nearly morning, Nareya discovered
the new grave. He took the stones off, fastened a thong
around the body in two places, put it on his back, and carried
itaway. Whenhe came to his home, he took off the rope and
put the body down.

The man, who was an angakok, pretended to be dead; but
when he thought nobody was looking, he blinked with his
eyes, and saw Nareya, his wife, and his child, in the tent.
Now the man knew that this was the monster that had been
taking away the bodies of his friends, and he thought that he
must also have killed the caribou-hunter. He heard Nareya
tell how he had eaten three caribou, and even more, in a
single day. Nareya told his wife to make a fire and to cook
the body which he had brought, meaning the man who had
pretended to be dead. While the woman was starting the
fire, the child thought he noticed the eyes of the man moving.
He said so; but Nareya replied, ‘“ Never mind. Yesterday,
when I brought the body here, it seemed to be very heavy.”
Now he turned to his wife and asked, ‘‘Is the water hot?”’
When she answered in the affirmative, the man jumped up
and knocked Nareya down. Then he ran away as fast as he
could. ,

Soon Nareya recovered, and pursued him. The man, by
means of sorcery, made various things to allure his pursuer
and to distract his attention. Nareya stopped for a time, but
soon continued his pursuit. When he had nearly reached the
fugitive, the latter, by means of sorcery, made a great many
berries. When Nareya saw them, he stopped, and picked
and ate a great many. Meanwhile the man had run over a
hill. When he reached the foot of the hill, and saw the mon-
ster gaining upon him, he made a river. Nareya reached
the river, and, on seeing the man on the other side, he asked
him, “ How did you cross?”” The man replied, “I drank all
the water until I was able to wade through the river.”” Then
Nareya lay down and began to drink. He almost emptied
the river, went across, and when he came to the other side,
shook the water out of his sleeves. His stomach was so full
of water that it made him burst, and he died. A mist arose
[November, 1gor] 12
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from him, and from it all the mist and fog originated. The
man lost his way in the fog, but after some time it cleared
away, and he reached home safely.

13. How Children were formerly obtained.

Akkalookjo and his wife Qumirneto were living at Kinerto.
They had no children. One day Owmirneto went out early.
She found a baby girl, which she took home and brought up
as her own. When the child was almost grown up, Owmzr-
neto found another baby girl, which she took and brought up
as her own. When this child was almost grown up, she found
a third one; and after a number of years, when the third also
was almost grown up, she found a fourth one. All these she
brought up. When the first girl was grown up, and able to
look after a child herself, she went out early one morning,
before her mother. She found a baby boy, whom she took
home and brought up as her own child. When this boy was
almost grown up, Owmirneto and the first and second girl
whom she had found went about looking for children; and
Owmirneto found another baby child. When this one was
almost grown up, Owmsirneto and the two girls whom she
had found first were again looking for children. Her first
daughter found another girl. About this time her third daugh-
ter began to look for children too, while Owmirneto had grown
so old that she did not look for any more to bring up. About
this time the third girl found a child; and when this one had
grown up, the first girl found another one.

So far, the second girl had been unsuccessful, although she
was very anxious to find a child. When the last one had
grown up, the third daughter found a child, and so they lived
on for many years. Finally they decided that the second
girl should marry the boy which the first girl had found.
Although she now had a husband, she still continued to look
for children. Finally she found a chrysalis. She allowed it
to suck the blood from her own body. Therefore she needed
a vast amount of food. and she had to go to the houses of her
neighbors to ask for it. Her husband was so young that he
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did not go sealing yet. When she had eaten enough, she
went home, and let the chrysalis suck her blood. While she
was outside, she left the chrysalis in her stocking and in one
of the legs of her trousers; and when she came back, it would
suck the blood from various parts of her body.

The chrysalis was growing all the time, and now entirely
filled the stockings-and the trousers. The larger it grew, the
oftener she had to go and ask for food. Her husband staid
in the house all the time. He sat on the bed and trimmed
the lamps. It was very warm inside, and he sat without a
shirt on. One day the chrysalis became hungry while the
woman was away. It left its bed, and began to suck blood
out of the man’s side. It hurt him, and he threw it into the
porch, where the dogs were. He heard them howling when
they were bitten by the chrysalis.” Very soon they stopped.
They had killed it and devoured it. Its blood was spat-
tered all over the porch and over their pelts. When the wo-
man came back, she saw the blood, and asked her husband,
“Is that the blood of the chrysalis?’”’ She looked at her
trousers, and found that the chrysalis had disappeared. Then
her husband told her what had happened. He said, “That
was not a human being. Why did you want to raise it?"’
She cried, went to bed, and soon she died.

14. Ititaujang.

One day a man, while out caribou-hunting in the interior
of the country, heard the cries of women. Although he
searched everywhere, he could not see any one. Finally he
came in sight of a small lake, in which he saw four women
bathing. They had taken off their boots and their jackets.
The man kept in hiding behind some high ground for a time,
and then crept up to the lake cautiously. On the shore he
found the women’s clothes, of which he took possession. Now
the women observed him. They cried and asked him for
their clothes. 'He gave them to three of them, but those of
the last one he kept. The other women put on their boots
and jackets, and at once they were transformed into geese,
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and flew away. The remaining woman asked again and
again for her jacket; but instead of giving it to her, he
merely asked, “ Will you be my wife?”” She did not reply,
but only asked for her jacket. He said again, * Will you be
my wife?” She retorted, ‘“ They have all left me. Give me
my jacket.” Again he asked her, “ Will you be my wife?”
and finally she consented, but still continued to ask for her
jacket. He said, “ Do you really want to be my wife?”’—
“Indeed, I will,” she answered. Then he asked her to go
home with him, and they lived together as husband and wife.

After some time she gave birth to a boy. When the boy
was large enough to walk about, the people caught a whale.
They were all carrying the meat ashore, the goose woman
among them. Suddenly she noticed some of the blood of the
whale on her dress. Then she began to cry. She left the
people, took her child, and went along the beach. Soon she
found some feathers, which she placed between her fingers
and between those of the boy. At once both were trans-
formed into geese, and flew away. The people who had seen
the transformation called to the man, whose name was
Ititaujang, saying that his wife and child were flying away.
Then he left the whale and followed them to the land of the
birds, away beyond the horizon.

After he had travelled for some time, he saw two large rocks
which shut and opened. He tried to go around them, for
fear of being caught between them; but he was unable to do
so, and had to pass between them. After he had succeeded
in passing them, he went on, and came to two wolves, one on
each side of his path, which were eating something. He
tried to go around them, but was unable to do so. He had
to rush through between them. He went on, and came to a
large pot full of boiling meat. He could not go around it, but
had to pass over it, and was nearly scalded in trying to do so.
He went on again, and came to a large lamp. He could not
go around it, and had to step across it. After going on for a
long time, he saw a man’s pelvis lying on the ground. He
tried to go around it, but he had to cohabit with it and then
step right over it.
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After he had passed this last obstacle, he went on for a long
time. Finally he saw a man. When he looked at him, he
noticed that he could look through his body. He had no
intestines (?). He became frightened, and went around and
approached the man from behind. The man’s name was
Ixalu’qdjung. He was standing at the bank of a brook,
chopping chips from a piece of red wood with his hatchet.
There was also a piece of white wood lying by his side. When
Ititaujang approached him, Ixalu’qdjung asked, ‘“ Where do
you come from?”’ The traveller replied, “I come from that
direction,” pointing towards Ixalu’qdjung’s back. The latter
rejoined, “If you had come the other way, I should have
killed you with my hatchet.” He did not want any one to
see that he had no intestines. Then Ititaujang asked, “‘Do
you know where my wife is?”’ Ixalu’qdjung replied, “‘ Lis-
ten!” Then they heard distant voices, and that of the lost
wife among them. The people were on the other side of the
river. The traveller asked Ixalu’qdjung to help him to cross
the river, which was very deep. Then Ixalu’qdjung cut off
a piece of wood and gave it to him. He said, ““This is your
kayak; shut your eyes, and do not open them until you reach
the other shore.”’” The traveller went aboard; but when he
was some distance from shore, he opened his eyes a little.
At once the kayak disappeared under him; but when he shut
his eyes again, he found himself again in his kayak.

Finally he reached the other shore, and went on until he
saw some huts. Then he saw a boy coming towards him,
and recognized his son. The boy ran back to the hut, and
said to his mother, ‘“Father is coming!”’ But his mother
merely said, ‘“ He will never find us here.” The boy ran back
to his father, who said to him, ‘‘ Tell my wife to come here.”
The boy ran back again, and said to his mother, ““ Father has
arrived. He wants you to come and see him.” The mother
said to the boy, ‘“Go and tell him not to come here. The
ground here is boiling.”” By that time the man had arrived at
the door of the hut, and he entered. Inside he saw his wife
and an old man. The latter said, ‘“ Bring me the chest with
the feathers.” The woman gave him the chest; and as soon
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as he took it, the woman, the child, and the old man were
transformed into birds. Then the man became very angry.
He took his knife and cut open his wife’s belly while she was
flying away, and eggs fell out of it.! '

15. Kiviug.

Once upon a time there was a boy who lived with his grand-
mother. They were very poor. Since they had no seal-skins,
the old woman made a shirt of skins of sea-gulls for him. One
day he was playing with the other children of the village, who
made fun of him on account of his poverty, and tore his shirt.
He ran home crying, but his grandmother quieted him and
mended his shirt. Day after day the boys tore his clothes,
until finally the old woman had used up all her thread, and
was unable to mend them. She was very sorry for the boy.
She was a great angakok, and determined to take revenge on
the people who maltreated them. She told the boy what to
do. Then she wrought a spell. The floor of their hut dis-
appeared, and in its place was an underground channel lead-
ing down to the sea. The boy was transformed into a young
seal, which swam through the channel and re-appeared in front
of the village, in the sea. Soon the people saw it, and went in
pursuit in their kayaks. The young seal went on and on,
luring the people farther and farther away from the land.
Suddenly a gale of wind arose, and all the pursuers were lost,
except one, whose name was Kiviug. He had a bird-skin
amulet in his kayak, which prevented its capsizing.

After a while the gale subsided. Kiviuq was very tired,
and did not care what became of him. He was sitting idly in
his kayak, when suddenly the amulet made a noise. Kiviug
looked up, and thought he beheld land not far away. He
paddled toward it, but soon he saw that what he believed to
be land was only the crest of a high wave. Several times he
thought he saw land quite near ahead. Finally a low coast
appeared, and when he came nearer, he saw that he had
reached a small island. It looked quite reddish. He went

1 See another version on p. 328,
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ashore, and fell asleep. After he had taken a good rest, he
went in search of people.

After travelling for a long time, he came to a place where
he saw one hut. Kiviug went up to it, and found an old
woman inside. She asked him to enter; and when she saw
that his boots were wet, she offered to dry them for him. She
invited him to lie down and sleep. Kiviuq looked about in
the house, and saw a great many heads. One of these spoke
to him, saying, ‘‘ The old woman eats all the strangers who
enter her house.” Meanwhile the old woman had gone out,
and had made a fire outside. She acted as though she were
going to prepare a meal, although Kiviuq did not see any
meat in her hut. Then the head continued to speak, saying,
“Take a slab of stone, and put it under your jacket, then lie
down on your back and sleep.” He obeyed, lay down on his
back, and pretended to be asleep. The old woman looked
into the house, and when she believed her visitor to be asleep,
she took out from under her jacket her tail, which looked like
a dog’s tail, sharpened her woman’s knife, and stepped up to
the sleeper. She intended to stab him in the heart and in the
stomach. She climbed up to the bed, straddled over him,
and sat down with full force, bringing her knife down upon
his heart, and her tail down upon his stomach. But she was
not able to do him any harm. She broke her tail on the slab
with which he had covered himself. Then she cried, ‘“Oh,
my tail, nin, nin, ne!” Now Kiviuq jumped up, and the
old woman ran out of the house.

Kiviuq tried to take his boots and stockings down from the
drying-frame, in order to put them on and run away; but
as soon as he stretched out his hands they rose in the air, and
when he withdrew his hands they fell down again. He tried
several times, but every time they rose, and remained out of
reach. Then he shouted to the old woman, and asked her to
give him his boots and stockings; but she retorted, ‘“ Take
them yourself; you see where they are.” Kiviuq replied,
“I have been trying to take them, but every time I stretch
out my hand, they fly up into the air, and fall back as soon as
I withdraw it.”—* Yes,” retorted the old woman, “I put
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them on the drying-frame.” When the old woman refused
to give them to him, Kiviuq called to his guardian spirit, a
bear, to come. As soon as he had called the bear, it was
heard growling at a distance. Meanwhile Kiviuq tried again
to take down his boots, but every time he tried they rose up
into the air. Then he tried to use the fork to take them down,
but the fork turned around and pricked him. Then he called
again for the bear to come and kill the old woman. The bear
was heard much nearer now, and the woman grew frightened.
She ran into the hut, took down the boots, stockings, and
slippers, and gave them to Kiviuq. He put them on, and
tried to run out of the hut, but in vain. When he reached
the door, it suddenly shut, and he was closed in. No door
was to be seen. When he went back into the-interior of the
hut, the door appeared again. Again he tried to rush out.
He succeeded in escaping, although the door shut so suddenly
that it tore off part of the tail of his jacket. He ran down to
his kayak, but the old woman took hold of its bow and almost
upset it. Kiviuq shouted, “I shall kill you with my har-
poon!” The old woman retorted, ‘I shall kill. you with my
knife!” Then Kiviug threw his spear at her, but it only .
grazed her hair, as she dodged quickly. She let go of the
kayak, and Kiviuq paddled away as fast as he could.

He travelled on for a long time without seeing anything.
Finally he came to a place where he heard a noise on shore,
but he did not see any huts. He heard some one crying,
“Help me ashore!”” He landed and looked about. After a
long search he found a mouse in a pool which was surrounded
by steep rocks. The mouse was not able to get out. He
helped it, and then went back to his kayak and paddled away.

He travelled on for a long time without seeing any one.
One day he heard some one crying on shore, ‘‘Come and
take the dirt from my eye!’’ He went ashore, pulled up his
kayak, and tried to find the person who was crying; but he
only saw the arm-bone of a seal, and noticed that the small
hole in the bone was full of dirt. He cleaned it out, and
went off.

After a long time he saw a hut on shore. He landed and
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went up to it. In the hut he found an old woman and her
daughter. Near the door of the hut he nqticed a large piece
of driftwood, which was the younger woman's husband.
When the wood wished to go sealing, the young woman put
it into the water, and it went off by itself. After a while it
came back, towing the seals. The young woman would go
down, and carry the seals on her shoulders up to the hut.
Kiviuq was invited to enter, and he married the young woman.
The piece of driftwood shouted that it was jealous of him;
nevertheless he staid there as the young woman’s husband.

One day Kiviuq told his wife that he had lost his mittens
while sealing, and asked her to make a new pair for him.
After a few days he said again that he had lost his mittens,
and repeated this several times. As a matter of fact, he had
not lost them, but only wanted his wife to make him several
pairs of new mittens. He intended to return home, and
wanted to use the new mittens on his return journey, to re-
place each pair after it had been worn out by paddling.

One day while Kiviuqg was off sealing, the old woman said
to her daughter, ““ There are lice in your head. Let me louse
you.” The young woman held her head down, and then her
mother took a peg (such as is used in drying skins), and drove
it into her head through her ear. When the young woman
was dead, her mother skinned her, and put on her skin. Now
she looked just like the young woman. Soon Kiviuq arrived,
bringing a saddle-seal in tow. The old woman went down to
the beach, intending to take the seal back on her shoulders,
but her knees trembled under her. She was not as strong as
the young woman. Kiviuq knew at once what had happened,
and went away never to return.

He travelled a long time in search of his home, and finally
discerned some huts. It was his own village. Those who
had been children when he went away were now grown up.
Kiviug’'s wife had taken another husband, but now she de-
serted him, and returned to Kiviug. All his children had
grown up. His oldest son was a good hunter, and was now
in command of a whaling-boat.
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16. Qaudjaqdjuq.

Once upon a time there was a boy named Qaudjaqdjuq. He
had no father and no mother. His only friend was the Man
in the Moon. The people treated him badly. He had to
fetch salt water for them, not between the ground-ice, but he
had to go to the floe-edge. He had to carry the water in a
bladder. He had no mittens, although he had to bring the
water such a long distance.

One time, when he had been sent out for water, the ice
broke, and he went adrift. After drifting about a long time,
the ice carried him back to the shore, and he reached a village.
There he fared no better than he had before. The people
made him sleep in the porch, among the dogs; and when the
men and women went in and out, they stepped on his hands
and feet. He had to take out the lamps, clear away the dirt,
and clean the lamps and pots with his clothes. One day,
when Qaudjaqdjuq was all alone, he said, * Brother Moon, up
there, come down to me in the morning.” Very soon the
Moon came down with his dog-team, bringing his wife.

There was a large dancing-house, built of stone, in the vil-
lage. The people assembled there every night. They had
one large chamber-pot in this dancing-house, and it was Qau-
djaqdjuq’s duty to empty it whenever required. He was un-
able to carry it with his hands alone; he had to hold it with
his teeth also. When he came back into the dancing-house,
after having emptied the pot, the people used to hang him by
his nostrils to a pair of bear’s tusks; therefore his nostrils
were exceedingly large. The Man in the Moon and his wife
went with the people into the dancing-house. Qaudjaqdjuq
was hanging from the tusks. After some time the people
told the boy to take out the pot. Then the Man in the Moon
said to Qaudjaqdjuq, ‘“Let me try. I will take it outside for
you.” - But he upset it, and the urine ran all over the floor.
Then the people grew angry. They left Qaudjaqdjuq and
his brother alone in the house, and walled up the doorway with
large bowlders. '

The Man in the Moon asked his brother to bring in his seat
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from his sledge. The boy went to the door of the dancing-
house, and asked one of the people to hand him that seat.
The people were still engaged in walling up the doorway, but
one of them passed the seat to him. There was a dead
ermine in it. The Man in the Moon restored it to life; then
it ran out between the bowlders with which they were closing
in the door. As soon as the people saw it, they ran after it,
and in their eagerness of pursuit they stumbled over one
another, and one of the men was killed. The ermine went
back into the dancing-house. The bristles around its mouth
were covered with blood. After a short time the Man in the
Moon sent it out again. Again the people pursued it, and in
their eagerness fell over each other, and another person was
killed. The ermine escaped into the dancing-house again,
and the Moon Man saw that its mouth was covered with still
more blood. When entering the dancing-house, the ermine
tore away the ground from under the bowlders that had been
put up in the doorway. , Then the Man in the Moon and
Qaudjaqdjuq were enabled to get out.

They went away some distance from the village. They
were very.careful not to leave any tracks behind, to let the
people know where they had gone. When they were all alone,
the Man in the Moon said to Qaudjaqdjuqg, “I am going to
whip you; and when I ask you, ‘Do you feel sore?’ you must
answer, ‘No, I am not sore.””” Now the Man in the Moon
took up his whip, and whipped the boy until he fell down.
Then he asked him, “Do you' feel sore, brother?” Qau-
djaqdjuq replied, “ No, I am not sore.” The boy arose again,
and the Man in the Moon whipped him a second time until
the boy fell down. Again he asked him, “ Do you feel sore?”’
Qaudjaqdjuq replied in the same way as before. Now he was
very much larger. The Man in the Moon whipped him a
third time, and asked him the same question; and Qaudjag-
djuq replied that he did not feel sore at all. This time he
did not fall over after he had been whipped. He had grown
much larger. Thus the Man in the Moon whipped him six
times. Then he had become a very large and strong man.

The Man in the Moon then wished for three bears to visit
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the village. It did not take long for the bears to come.
When the people saw them, they were afraid, and said,
“Where is Qaudjaqdjuq? Let us give him to the bears to
feed on.” They did not know that Qaudjaqdjuq had become
a strong man. After they had called him several times, he
replied, ““ Here is the little boy.”” He came down to the huts,
and the people were much surprised when they saw him. They
shouted, “Qaudjaqdjuq is a large man now!”’ Two women
who had not yet seen him, but who heard the people shouting,
did not believe it. Qaudjaqdjuq went down to the bears. He
took one of them by its hind-legs, struck it against the ground,
and killed it. The second and the third bear fared no better.
Then the people were much afraid of him, and ran away in
all directions. But he pursued them, and, as soon as he over-
took a man, he took him up, struck him against the rocks, and
thus killed him. When he took hold of them thus, he would
say, ‘‘ Do you remember when you made me clean your dirty
lamps, and when you made me empty your dirty pots, and
when you hung me by the nostrils from the tusk? Have you
forgotten how you threw a piece of walrus-head at me, as you
would at a dog, and how you gave me no knife to cut with?”

There were two women in the village whom he liked. He
used -to clean their lamps best. Now he asked both of them
to become his wives. Then the women said to him, ‘“You
used to make all your clothes dirty wiping our lamps.” He
retorted, “ My clothes are very nice now,” although he still
wore the same suit that he had used when he was a poor
little boy. The two women replied to him very quickly,
but one of them more quickly than the other. Qaudjaqdjuq
just squeezed the slower one a little, but he hurt her very
much. After a while Qaudjaqdjuq said to his wives, * Give
me that stick when it is lighted.” One of the women was
very quick, while the other one did not give it to him at once.
Then he struck her on the shoulder. He always found this
woman slow, and, on account of being struck so often on her
left side, her left shoulder became lower than her right one.
The other woman began to squint in her right eye, because
she was always looking stealthily in that direction.



1901.] Boas, Eskimo of Baffin Land and Hudson Bay. 189

17. Mangegjatuakdju.

Mangegjatuakdju lives underground in a gravel-bank.
Once upon a time the children in a village were disappearing,
and nobody knew what became of them. One day two little
girls who had lost their way were wandering in the direction
of her house. One of these girls was carrying a child in her
hood. They had been playing, and gathering various kinds
of things, and in that way did not notice that they had come
right into the entrance of the house. When Mangegjatuakdju
saw them inside of her house, she shut the door. Now the
two girls looked about inside, and saw a corpse. Quite a
number of human heads were lying about, and decomposed
matter was running down from the noses of the skulls. Man-
gegjatuakdju was sitting on a platform at the side of the door-
way through which the children had entered. She was biting
a stone, and had her eyes shut, and her hands over her ears.
The children said, ‘‘ Go on biting as hard as you can, and shut
your ears.” The old woman did not move. Then the chil-
dren became afraid of her, and tried to run away; but the door
of the house was shut. Then they determined to try to make
a hole in the roof. They found a small seal-bone, with which
one of the gisls began to scrape away the sand on the roof of
the hut. The other one stepped up close to Mangegjatuakdju
to prevent her from seeing what they were doing. The child
in the hood had taken a human jaw which was lying on one of
the shelves, and was playing with it. During all this time the
children shouted and made a noise, so that the woman might
not hear them trying to make a hole in the roof. Once Man-
gegjatuakdju opened her eyes; then they covered the hole up
with a leg of one of their trousers, that she should not see what
they were doing. When the hole was large enough, one of
the girls climbed up, with the help of her friend who was
carrying the young child in her hood. During all this time
they continued to shout, to prevent Mangegjatuakdju from
hearing what was going on. Then the girl who had remained
in the hut handed the child up through the hole, and finally
climbed out herself, assisted by her friend. When the last
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girl had just reached the outside of the hut, Mangegjatuakdju
discovered that they were escaping. She took.hold of the
tail of the girl’s jacket, but it tore off. After the children
had once got outside, they ran away as fast as they could.
Mangegjatuakdju put her head out of the hole in the roof,
and shouted after them, ‘“Oh, come back! I shall not hurt
you. Indeed, you know how to escape from my house.”
But while she was shouting, she held a hatchet in her hand.
‘When the girls reached home, they told all they had seen,
and then the people knew what had become of their children.
They resolved to kill Mangegjatuakdju.

The men took a rope, and followed the girls, who went ahead,
gathering up playthings which they found on the ground.
Soon they found themselves in the door of Mangegjatuakdju’s
house. Then one man went in, holding one end of the rope,
while the others remained outside, holding the other end.
The man who went in was a good whaler; and the people said
as he was going in, “ Does not this man know how to catch
whales? Let him cut off the nails of your toes.”” Then Man-
gegjatuakdju held out her foot and asked him to cut her nails.
She said, ““If you cut the nails on my toes, I will look for the
" lice in your head;” and while she was speaking, she hid her
hatchet under her. The man pretended to cut her nails, but
in reality put the rope around one of her feet. As soon as he
had done so, he shouted, “It is done!”’ and raised his head.
Then the men outside began to pull at the rope, and hauled
" her out of her hut. When they had succeeded in getting her
as far as the doorway, she braced her feet against the sides of
the door, but the men pulled so hard that they broke her legs.
The men pulled away; but Mangegjatuakdju shouted, ‘‘Let
me speak to you!” She said, My kidneys are like flint.”
The people pulled away again. Again she shouted, ‘‘ Let me
speak to you!” She said, “My intestines are like beads.”
The men kept on pulling, but she shouted, ‘“Let me speak
once more!”’ She said, “My liver is like copper; my heart
is a hammer.”’” Finally the men hauled her out of the house,
and she died. Her back was worn through by being dragged
over the ground. Then they cut her open to see if what she
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had said was true. They found that her heart, her liver, her '
kidneys, and her intestines were like those of any human being.

18. The Ewmigration to the Land beyond the Sea.

There were a number of families living at Qenertung, and
others at Ixa’luin, near Ixaluaqdjung, not far from Qenertung.
In the spring of the year the people of Qenertung used to
" move to Operniving to hunt seals. At Qenertung lived a
man and his wife who had a young son, and the woman’s
mother lived with them. The man was the only hunter at
this place. After some time the people from Ixa’luin moved
to Qenertung, and put up their huts there. Then all the men
went out sealing together. At noon they generally took a
bite of the seals that had been caught. They lived in this
way for some time, when one day the man who had been at
Qenertung all winter caught a seal, a small portion of which
he gave to the other men. In the evening he cut it up in his
hut, and invited them to partake of it. Some of the men re-
mained outside, while one of their number assisted in carving
the seal. Suddenly the host saw that the trousers-legs of his
companion were shaking, and this frightened him. When
the seal was all cut up, he went outside to wash his hands
with snow. Then one of the other men jumped up and tried
to throw him, but was unable to do so. He called for assist-
ance; and the person who had helped cut the seal came out
of the hut, took the man whom they were attacking by the
feet and threw him down. Then he killed him with his
knife. They dragged the body away from the hut.

Then the murderer forced the man’s widow to cohabit with
him. Early in the morning he went back to his own house,
and every night he spent with the widow of the murdered
man. One day she said to her mother, “My son would be
able to kill that man if I were to hold him fast.” Her mother
agreed. Then the woman told her son to kill their enemy
when opportunity should offer. The boy was afraid to do so,
but his mother urged him on until he consented. The boy’s
grandmother said, ““ You do not need to be afraid. You can
easily escape from them. We shall leave as soon as he is
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killed, while it is dark, and we shall be far away before they
know anything about it; and if they should catch up with us,
I can cut the ice and set it adrift.” Then his mother told
him what to do.

In the evening the man came into the house again. The
woman pretended to be in love with him, and embraced him.
When he lay on her, she held him with her arms and her legs.
Then the boy took his knife and stabbed him from behind.
As soon as he was dead, they harnessed their dogs to their
sledges and started. They were far out to sea before the
people discovered the murder and started in pursuit. The
dogs of the pursuers, however, went much faster than theirs,
and they soon began to catch up with the fugitives. The
old woman was lying on the sledge, and to all appearances
did not notice the approach of their pursuers; but the boy
was afraid, and began to cry, ‘“ Where is the one who prom-
ised to break the ice when our pursuers were gaining on us?’’ -
Then the old woman raised her head, and said, “I am here,
my boy.” Now the dogs of the pursuers were close up to
them. Then she raised her bare hand, and extended only
her little finger, which she moved as though she were drawing
a line between the two sledges. As she moved it, the ice
broke, and drifted away; fog rose from out of the water; and
they were safe from their pursuers. The old woman told the
boy to stop driving the dogs, as they were now out of danger.
They drifted about for some time, but finally reached the
opposite side of the sea. There they built a hut.

Every day the old woman went outside. Finally she met
a man, who came to her and entered the house. He asked
her to marry him, and she consented. After some time she
gave birth to a girl. The old woman and the man had been
talking of making a kayak. One day the man found a piece
of driftwood, which he buried in the damp sand on the beach.
After a while, when he went to take the wood out, he found
that it had increased very much in bulk. It was enough for
the framework of a boat. He began to build a kayak; and
when it was finished, the old woman said,‘‘ This is not like the
kayaks which I used to see.”” The man replied, “I do not
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know how to build any other kind.” Then the boy wished
to have a kayak also, and he built one like those he used to
see in his own country; but the other man was not pleased
with it, and, fearing that some accident might happen to the
boy, he cut a hole in it, put in a large stone, and pushed it into
deep water, where it sank. Then he built another kayak of
the same pattern as his own, and gave it to the boy. When
the girl was old enough to marry, the boy took her for his
wife. Both families continued to increase, and their descend-
ants still live in the land beyond the sea.

19. The Spider.

Kungoyah was out caribou-hunting and came to Koukte'-
ling. There he discovered a small house. He went stealthily
up to the,window and looked in. He saw a woman inside
preparing caribou-skins. She cleaned them beautifully. Her
name was Ai'sivang (‘‘Spider”). As he stood in front of the
window, his shadow darkened the hut. He heard her saying
to herself, “ Why is it so dark? A cloud must be near by.”
She took up a knife and cut off one of her eyebrows, and ate
it. She continued cleaning the skin while the blood was
dripping down. Then she took up some object and drew it
across her eyebrow. Suddenly the blood stopped, and the
eyebrow looked as though it had never been cut. Kungoyah
wished to enter the house. He left his quiver and his bow
outside, but found the passage too small for his head to go
through. Then Ai’sivang shouted, ‘“Open your mouth!”
He® opened his mouth, and now he was able to enter. As
soon as he was inside, Ai’sivang came close up to him; but he,
out of fear, cut off her head. She fell down, and he saw her
body gradually dwindle until she became a spider. He was:
very much afraid, and left the house as quickly as he could.
When he was outside, he looked in at the window again, and
saw her the same way as before, cleaning the caribou-skin.
He went away. Then Ai’sivang ran out of her house and
shouted to him to come back; but he returned home and told
of his adventures.

! More probably the passage. —F. B,
[November, 19o1.] 13
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20. Ijimagasukdjukdiuaq.

Ijimagasukdjukdjuaq and his wife lived in a large village.
He was a cannibal. He used to ask his wife to go out and
gather heather, and when she came back he would tell her to
cook human flesh for him. The woman never ate human
flesh. He killed a great many people, and finally only his wife
and he himself survived. Then he resolved to kill her.

One day he sent her out to gather heather. The woman,
however, was afraid of her husband, and resolved to flee from
him. She filled her jacket, her boots, and her trousers with
heather, and set them up, telling them to cry out if he should
stabthem. Then she wished for snow tofall. She had hardly
made the wish, when snow began to fall, and continued until
it was so deep that it entirely covered her. In thg evening
Ijimagasukdjukdjuaq went out to look for his wife. He
found her clothing, filled with heather, sitting on the ground,
and he believed it to be his wife. He tried to kill her with his
knife, and the figure cried out as though it felt the pain. Soon,
however, he discovered his mistake. He thought that his
wife must be near by, and probed the snow all around with
his knife, but he did not find her. Then he returned to his
hut. As soon as he had left, she came forth from under the
snow, shook the heather out of her clothing, and put it on
again. Then she ran away.

After a time she saw a piece of ice set up as a fox-trap. She
went inside to rest, and to wait until the man to whom the trap
belonged should come. Some time afterwards she heard steps;
a man arrived, and, behold! it was her brother. They went
together to his home, where there were quite a number of huts,
and she staid there. After some time, Ijimagasukdjukdjuaq
went in pursuit of his wife. The people cried, ‘ Here Ijima-
gasukdjukdjuaq the cannibal is coming!” Ijimagasukdjuk-
djuaq replied, “ Who told you so?”’ They shouted back, ‘“ The
woman who passed here in a boat told us so.”” They did not
tell him that his wife was staying with them.

In the evening the people went into the dancing-house, and
invited him to join them. In the dancing-house they had two
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supports put up and a tight-rope stretched across. Ijimaga-
sukdjukdjuaq’s brother-in-law said to his friends, ““ Bring in
my harpoon. I want to go caribou-hunting to-morrow.”
Meanwhile the other people were swinging on the tight-rope.
They had their hands tied to a stick by which they hung across
the rope, and the people were laughing to see them swinging.
Finally Ijimagasukdjukdjuaq’s turn came; and while he was
hanging from the tight-rope, his brother-in-law killed him with
his harpoon.

21. The Monster Gull.

One day a Nugumiut was out caribou-hunting. .While he
was wandering about looking for caribou, he saw a monster
sea-gull walking towards him. The gull picked him up,
placed him on its back, and flew away towards the sea. Then
the man became very much afraid, and thought of trying to
kill the gull with his knife. He kept on stabbing it with his
knife until he succeeded in piercing the skin and opening a
vein. Then the gull’s blood began to flow. The bird died
and fell into the sea. The man tried very hard to pull out one
of the feathers from its wing. After he had taken one out,
he pulled out a second one, and made a paddle by tving the
quills together. Then he paddled the gull to the shore.
After working for a long time, he saw that he was nearing
shore. Finally he succeeded in reaching land. From that
time on he was no longer afraid of anything. He hurried
home to tell the people how the monster sea-gull had taken
him out to sea, and how he had killed it.

22. Koodlowetto, the Giant.

At Anganichen, beyond Aggo, lived a man of monstrous
size, whose name was Koodlowetto. His sister was as large
as he. One day he went hunting, and came to a place
where a number of walrus had made a hole through the ice.
He got ready to harpoon them, and as soon as one appeared,
he harpooned it. Then he took hold of his line, and got in
position to hold the walrus when it should dive. While he
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was standing there, he stumbled on a small piece of ice which
was probably thrown out by the walrus when they made the
hole. He fell down, and, as the end of his line was fastened
round his left wrist, he was dragged into the water. He was
so large, however, that he was able to take hold of the ice at
one side of the hole with one hand, while he held on to the
opposite side with the other. Thus he held on until the line
eased up. Then he was able to crawl out of the hole, haul in
the walrus, and kill it. When he reached home, he told the
people what had happened. Another day he went off with
the other people to seal. In the evening a man by the
name of Jkalakjew passed him on his way home. He invited
him to sit down on his sledge; but as soon as he sat down,
the sledge broke to pieces, and both had to walk home.

23. The Giantess.

In Saumia lived a female monster, Inupassaqdjung, as tall
as the island Kikertaqdjuaq. She used to straddle one of the
fiords to look for catfish, as she said; but she really meant to
catch whales. Whenever she saw one, she lifted it up in
the hollow of her hand, and conveyed it to her mouth. One
day some Eskimo had caught a whale, and while they were
trying to kill it, the giantess came along and lifted them all
up, —boats, whale, and people. The whale was striking
about with its tail, which amused her, and she cried, ‘“ Lil, lil,
lil!” When it was dead, she landed whale, boat, and men on
the shore. '

In the winter she asked a man to become her husband. She
said to him, ‘‘ Place a stone beside me, and if you see a bear,
take the stone in your hands, and strike my head with it until
I wake up.” After she had been asleep a short time, the
man saw a bear coming. He took a stone, struck her head
with it until she awoke, and showed her the bear that was
approaching on the ice. She cried, ‘‘ That is not a bear, it is
a littlefox.” When it came nearer, she took it up. Itwasa
bear, although she called it a fox. She said to her husband,
“Do you see those bunches of seaweed? When you see the
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spaces between them filled, that you may call a bear.” What
she called seaweed were two islands with an enormous
space between them. She went to sleep again. After a
while he saw something coming which filled the space
between the islands. He took a stone and struck the head
of the giantess until she awoke. He shouted, ““There is a
large bear yonder!” She jumped up, saw the bear, and said,
“Indeed this is a bear!” Before she went in pursuit, how-
ever, she put her husband inside the loop at the side of
her boot, which is used for tightening the shoestrings. She
took a stone and killed the enormous bear with it. Then
she took it ashore, flensed it, and put the meat away. They
had no house, but they lived on theland, the sky being
their roof.

Forte coniunx coire voluit. Illa negabat, cum diceret
eum in vaginam certe incasurum. Vehementius autem ob-
secrantem comas suas comprehendere iussit. Tamen in
vaginam incidit. Mane viro frustra quasito, lente meiebat,
si forte eum inveniret. Ad extremum ossa eius humi de-
cidebant, ex quo intellexit eum in vagina plane elixum esse.
Postea terre adfixa concrevit.

24. The Cannibal Woman.

One day a man was driving past a place where a woman was
living. She went to meet him, and bit him to death. The
man had a friend who went in search of him. After he had
travelled about, searching in vain for his lost friend, he came
to the place where the woman was living. When she saw
him, she said, “I want you to come to me and to sleep with
me.” The man thought at once that she intended to kill him.
He took hold of her with one hand, and with the other he
untied the lashing from his sledge, and then bound her to it.
Then he started off for his village. There he told the people
that he had found this woman, who had certainly killed his
friend; and he stabbed her with his knife. Then he discov-
ered that she was an amawallow [?].
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25. The Man in the Moon.

Once upon a time there was a man who did not treat his
wife well. One day he even struck her, although she was
with child. Late in the day he went sealing. It was a bright
night; the stars and the moon shone clearly. Then the
woman addressed the Man in the Moon, asking him to come
down. In the morning she heard some one talking to dogs,
and saw a sledge drawn by two dogs. It was the Man in the
Moon, and his dogs Terié’tiaq and Kanageak. The Man in
the Moon shouted to her, ‘“Come outside!” She obeyed, and
he asked her to sit down on his sledge. Then he told her to
shut her eyes, and not to open them until they arrived at
their destination. She shut her eyes, and off they went up-
wards through the air. After a short time the Man in the
Moon said, “ Now open your eyes.” She replied, “I thought
we had arrived.” She looked about, and saw a snow house.
They entered. Inside she found everything very nice. The
man invited her to stay with him. He said, ““ You will sit on
the left side (facing the door) of my house.” He himself sat
down in front of the lamp, on the right-hand side of the house.
After some time he asked her to come to him, and he showed
her a hole close to his seat, through which she could look down
to the earth. She could see her husband seated outside of the
door of his house, his clothing covered with ice and snow. He
had just returned from sealing, and had found that his wife
was gone. She was very much surprised to see everything so
clearly, although such a long distance off. )

Then the Man in the Moon said to her, ‘A woman named
Ululiernang will come in very soon. Do not laugh at any-
thing she may do, else she will cut out your intestines. She
is very fond of such food. If you feel that you cannot help
laughing, put your left hand under your knees, and then raise
it with all the fingers bent down from the second joint except
the middle finger, which you must extend.” He had hardly
finished speaking, when Ululiernang came in. She had a flat
dish and a woman's knife. She put them down, and began a
number of antics. She took the front flap of her jacket, made



1901.] Boas, Eskimo of Baffin Land and Hudson Bay. 199

it into a round shape, and put it to one side, as though she
were going to say, ‘‘Don’t move off that way!’’ and she cut
many capers, trying to induce her to laugh. When the visitor
felt inclined to laugh, she took her hand from under her knee,
with all the fingers shut except the middle one, and showed it
to Ululiernang. Then the latter said, ‘I am much afraid of
that bear.” She thought the woman’s hand looked just like
a bear’s paw. Then the man and the woman had meat for
their supper.

After some time the Man in the Moon told the woman it was
time for her to go back to earth. He said to her, ““ After your
child is born, you will hear a noise as of something falling.
You must then go and see what it is.”” Then he took her back
to earth, to her husband’s hut.

Her husband told her how badly he had felt when he
found she had gone. He had thought her dead. Then
she told her husband all that had happened.

After a while her child was born. It was aboy. Her hus-
band was off sealing, and she was alone. Then she heard
something fall, and went out to see what it was. She found a
caribou’s ham, which she took into the hut. In the evening
her husband arrived, and when he saw the caribou-meat, he
asked her where she had obtained it. She told him that it fell
down from heaven. She said, “It is from the Man in the
Moon. He told me that he would send me something.” After
some time, when the meat had all been eaten, the man went
off sealing again. The woman had no oil for her lamp. Sud-
denly she saw some oil dripping, first into one lamp, then into
the other. When the lamps were full, she cried, ‘“‘That’s
enough!” She knew that this also was a gift from the Man in
the Moon. In the evening her husband arrived. He was
surprised when he saw the oil, and asked his wife where it
came from. She replied, “The lamps filled of themselves,
and when I saw there was oil enough, I said, ‘Stop!’”’

On the following day her husband went out sealing again.
While he was away, she heard something fall down, and, on
going outside, found another caribou’s ham. In the evening
her husband returned. - He had caught a seal. He asked,
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“Have you more caribou-meat?”’—" Yes,” she replied, “‘the
Man in the Moon has given me some more.” In the evening
her husband saw the lamps filling with oil.

On the following day, when out sealing again, he caught
another seal and brought it home. While he was cutting it,
he said to his wife, ‘‘ There is plenty of seal-meat here. Why.
don’t you eat some? I caught it.”” The woman, who up to
this time had eaten only of the caribou-meat given to her by
the Man in the Moon, did take some of her husband’s seal.
From that time on, no more caribou-meat fell down from
heaven, and her lamps were no longer filled with oil. Soon
she became sick. The caribou-meat was all gone, and she
died. Her child died also. The change from caribou-meat
to seal-meat diet while the child was still young was so injuri-
ous that it caused the child’s death.

26. Stories about Dwarfs.

A man was hunting young seals with his dogs when he met
a stranger who was very small. It was evening when they
met. They walked along for some time before either spoke.
Finally the man asked the stranger, ‘ Where is your harpoon,
your spear, and your seal-hook?” The latter replied, “I use
- only a knife when I go hunting.”” The dogs were anxious to
get home, and he allowed them to run ahead. In a short
time they were quite a distance away. Then the man asked
the stranger to kill one of the dogs with his knife. The
stranger replied, ‘I do not want to kill your dog;” but the
Eskimo insisted, because he wanted to see him use his knife,
which was shaped like a harpoon. Finally the stranger took
his knife, which had a string attached to the end of the handle,
whirled it round like a sling, and threw it at the dogs. They
were so far away that they could hardly be seen distinctly.
Then the man saw that one dog only was running on; and
when they came up to the place, they found the other one
dead. The knife had entered its flank, and had come out at
its neck. The stranger said, ‘I did not wish to kill your dog.
See what I have done!” He was an inuarudligang.
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Pupekalle and his son were out caribou-hunting in Akudnirn
in summer. One day, while they were off in their kayaks,
they saw a great many people, who came up to them. They
were afraid, and paddled away in their kayaks as fast as they
could. The huts of the strangers were far away from the sea.
They had spears of about an arm’s length, the heads of which
resembled the spear-heads of the Eskimo. They swung them
around their heads, and threw them at Pupekalle and his son,
who were trying to escape. Pupekalle paddled in a zigzag
course, so as to make it difficult for his pursuers to aim at him,
while his son kept on in a straight line. At times their mis-
siles almost struck them, and finally Pupekalle’s son was
killed. The father went home and told his people, crying,
how his son had been killed. He staid for a long time,
mourning the loss of his child. Some of the people did not
believe Pupekalle’s story, but thought that he himself had
killed his son.

The people staid at the same place during both fall and
winter. In winter Pupekalle made a great many arrows, and
then told his friends that the next summer he should go to
avenge the death of his son. When summer came, one of his
friends wished to accompany him; but Pupekalle said, ‘I was
alone when I met these people, and I want to meet them
alone;” but finally he accepted his friend’s offer to accom-
pany him. They travelled for a long time, until they saw a
few huts. There they stopped. Pupekalle told his com-
panion to wait outside, and said, ‘‘ Perhaps they will kill me.
Then go back and tell the people what has happened to me.
When night comes, I shall go down alone to meet them.” In
the evening he went down to the huts. He entered the first
one, and found a knife lying just above the entrance. He
took it, and struck the people with it, as though he were strik-
ing dogs with a stick. He killed them all. They were all
young people. Then he went into a second hut. There he
found men and women. He killed them all with his knife.
Some of the men would raise their arms to defend them-
selves, but he cut them all to pieces. After he had killed all
the people, he went into a third hut, in which he found many
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women and a few men. He killed most of them also. He
spared only two women, who said they were really people, not
dwarfs like the others. One of these women was with child.
Then Pugpekalle called his companion, and told him what he
had done.

His friend went to sleep; Pupekalle, however, staid awake
all night. When it was almost morning, the woman who was
with child arose, thinking the two strangers were asleep. She
took up one of the lances, and swung it at Pupekalle, trying to
kill him; but it struck the roof. Then Pupekalle killed her
with his knife, so that her child fell out of her womb. The
other woman said, “I am not like her.” But Pupekalle was
afraid that she might try to kill him, and he murdered her also.
In the morning they took out of the huts whatever seemed
desirable to them, and went home.

An old woman and her grandson were living all alone. Their
people had deserted them. They were staying in a small side-
room of a large hut. In the evening a number of dwarfs
arrived. They entered at the door, and when they did not
see a light, they thought that the house was deserted. They
brought in the walrus-meat that they had on their sledge,
made their beds, and went to sleep.

The old woman heard the dwarfs talking, and finally noticed
that they had become quiet. Then she said to her grandson,
““Go into the porch, where they have their meat. Touch your
tongue, and draw your finger along the meat where it lies on the
ground, touching both the rheat and the ground, and be care-
ful not to make any noise.” The boy did so, and then crawled
back to his grandmother.

The dwarfs were up again with the dawn, and prepared to
depart. While the man was getting the sledge ready, his wife
was taking the meat out of the porch. She found that one of
the pieces of meat was very heavy, so that she could not lift it.
She shouted to her husband, ‘ Yesterday it was not heavy,
but now I cannot liftit.”” Her husband retorted, ‘‘ Then leave
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it here,” and they went off. The old woman and the boy were
now supplied with food enough to keep them for a long time.

(According to the version recorded by Rev. E. J. Peck, this
story runs as follows: An old woman and a boy were left in a
house. A dwarf arrived, carrying some bags of meat, and
said, “Is any one here? I wonder if thereis a person here that
is asleep.” While the dwarf was asleep, the old woman said
to her grandson, ‘ Grandson, spit upon one of his bags.” The
boy spat upon a bag. When the dwarf awoke, he tried to take
the bag away, but it stuck to the ground. Then the dwarf
said, “One of my bags is fast. This is the case, for I thought
there was a person here. But, never mind, take it!”’ Then
he went out.)

27. Stories about Adlet.

A man and his wife lived among the Iglumiut. They had
been travelling about for a long time hunting. Finally they
came to a place where there were a great number of huts, but
no signs of people. They looked in at the doors of several of
the huts, but did not see any one. On the roof of one of
the huts was a box which was full of beads, and a few beads
were on top of the box. The man put out his hand to take
some to look at, and as soon as he touched the box, it broke,
and the beads scattered about. The couple went into all the
huts, and finally found an old woman. She did not notice
them, for she was blind. Thiey saw that her nostrils kept
twitching all the time. Suddenly the woman said, “I smell a
man.” The man said, “We are not going to do you any
harm.” ‘And the woman shouted, “ Merkinook’’ (this was the
name of her son), ‘‘ two people have come. They are not going
to do us any harm.” Then she invited the man and his wife
to sit down by her side and rest, and again she shouted to
her son, *“There are two people here, but they will not do us
any harm.” The visitor told her to stop calling; but she paid
no regard to him, and called her son again. Soon he arrived
in his kayak, and a great many other people came with him.
They were Adlet. They did not wear any shoes. Merkinook
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was their chief. He went into the hut, and fastened the door
on the inside. His people wanted to kill the two strangers.
They were howling outside like dogs, and took their whaling-
lances and tried to stab the visitors through the window,
but Merkinook told them to stop. He broke off with a stone
the points of their lances as soon as they pushed them into the
house. Finally the people desisted, and went to their huts.
Merkinook said to the two strangers, ‘‘ My people need very
much sleep; but when they have rested, we will accompany
you on your way home.”” On the following day all the people
arose and went off together with the two visitors. They went
on until night came; then they separated, and the Adlet re-
turned home. When the two visitors looked back at the
Adlet, they saw them moving very fast, as though a herd of
caribou were running. The Adlet were in the habit of cutting
out part of their insteps in order to increase their speed.! The
old blind woman suggested to the strangers to submit to the
operation, because otherwise they might be killed by the
people.

The Adlet had a camp in Aggo. One daya man and his wife

. who had been caribou-hunting reached their village. They
wished to see who was living there, and went to the door of
one of the huts. They found an old blind man guarding the
hut while the people were off hunting. When the strangers
entered the hut and closed the door, the old man howled like
a dog that is afraid of another dog, and said, ‘I smell a man.”
The hunter replied, ‘“Yes, we are men.” Then the Adla
asked, “Have you a knife?’” The hunter replied, “I have a
_knife, but I do not intend to do any harm to you.” Then the
Adla felt relieved, and he invited them to sit down by his side.
The hunter and his wife saw that there were also two women in
thehouse. They were the wives of the old Adla’s sons. The old
Adla said, “I cannot see very well. I thank you very much
for not harming me with your knife. My two sons are out
sealing. ' They always come home before the others. They

! See p. 205.
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live in this hut. They asked me to watch it while they are
away. I shall ask them to protect you against the other
Adlet.” They are their chiefs.” When the sons arrived, their
father told them that there were strangers in the house,—a
man and a woman. He said, “They might have killed me
and your wives, since we were not able to defend ourselves.
They do not intend to harm any one.” When the Adlet came
home, one son took his stand in the doorway, while the other
stood on the floor of the house. The people knew at once by
the smell that people had arrived at the village. They were
howling like dogs when they know their meal is ready. They
were told, however, that they must not enter the hut, so they
returned to their own homes. On the following day the Adlet
went off again sealing. In the evening they returned, and the
two sons again protected the people against the other Adlet;
but there was hardly any noise that night. Finally the Adlet
became accustomed to them, and they even went hunting
together.

One day the old man told the husband, ““If you love your
wife, and if you pity her, you must do as follows: ‘Que
simul atque menstruare coepit, cura ut in omnia deinceps
tuguria eam de ducas. Tum viri egressi, cum renonem ad-
portaverint, ubi recumbat, cum ea coibunt. Sic omnis san-
guis impurus expelletur.’ ” Ille paruit, et filiis Adle senis
adiuvantibus per omnia tuguria eam circumducebat, dum
sanies omnis emitteretur. Finally she was so weak that her
husband had to carry her along; but, since all the bad blood
was now out of her body, she became, after she had recov-
ered, exceedingly strong and fleet of foot.

Then the old man told the woman to run a race with their
dogs. He told her to run around a high hill and back again
They started, and in a short time were out of sight. It was
not long before they were seen again returning, and both the
dogs and the woman arrived at the same time. She was able
to run as fast as a caribou. One day, when the man and the
Adlet returned from hunting, the two sons of the old Adla
said that they were surprised that the man could not run as
fast as they did. Then the old Adla told them to take him to
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alake. He took off his boots, and let him sit with his legs in
the water up to the knees, until his legs became numb. Then
they took him out of the water, and the two sons of the old
Adla cut a piece out of his instep about as long as the width of
a hand; and they pressed out some blood and some white
matter. Very soon the wounds healed up. Then the man
was able to run as fast as the Adlet. Some time passed, when
one day the old man said to the hunter and to his wife, “ You
are thinking about going to your home.”—* Yes,”’ replied the
man. When the two sons of the Adla heard of this, they were
sorry. They gave them the dogs with which the woman had
raced around the hill, saying, ‘“ When you reach the sea, and
catch your first ground-seal, cut it up into a rope and let the
dogs bring it back.” Then the man and the woman started.
After some time they came to a place where they saw some
people who seemed to be very fierce. They were afraid, and
ran away pursued by these people. When the man grew
tired, he rode on the back of one of the dogs. His wife was
able to run as fast as a caribou. In this manner they easily
escaped. Soon they saw the people return to their huts. In
time they reached their own country. Then the man went
hunting, and as soon as he caught a ground-seal, he cut it up
- into a rope and wound it around the dogs’ necks. Some time
after this, when out caribou-hunting, he met some of the Adlet.
They told him that the dogs had brought the ground-seal to
their home. The man and the woman thanked the Adlet for
having made them strong, and fleet of foot.

At Abaqtung lived a man who had two wives. One day,
while he was sealing, three Adlet —a man, his wife, and their
son —arrived at his hut. They went in and sat down, and
the woman took off her breeches. Then they began to eat
seal, crunching the flesh and bones. After a little while the
young man looked out of the window-opening, and then con-
tinued eating. After a short time the woman said, ‘I did not
bring in the wood I was carrying.”

Up to this time the two Eskimo women had been sitting
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silently by. Now one of them winked to the other one, and
said, “I will go outside and clear the ventilator.” She went
out and climbed to the top of the house, and while there she
waved her arms as a signal for her husband to come. He saw
her and hastened home.

The Adlet continued to eat for some time. Meanwhile the
owner of the house returned. He was watching the visitors
from the outside. Soon the young man again looked through
the window-opening, and saw the Eskimo watching outside.
He tried to run away; but as soon as he came out of the hut,
the man shot an arrow into his side, and he fell down dead.
After a little while the old Adla looked outof the window. He
also saw the Eskimo watching, and tried to escape, but an arrow
killed him when he left the hut. The woman still continued
eating for some time after the men had gone away; but she
also saw the man, and escaped at once without taking time to
put on her breeches. The Eskimo did not succeed in killing
her. The owner of the house put the bodies away, and cov-
ered them with snow. Then his wives told him what had hap-
pened. That night a gale of wind was blowing, and the Adla
woman was without her breeches. They were large enough
to make a pair for each of the Eskimo women.

Unoko and Makulu lived at Kumakdju. One time, in sum-
-mer, they heard something breathing not far from their tents.
Their dogs howled, and acted as though they were much
afraid. They crawled up on top of the tent. Then the men
heard another peculiar noise, as though somebody were carry-
ing a young dog away. On the following morning they saw
footprints of Adlet. It looked as though they had worn a
piece of skin on the sole of each foot. It is said that the Adlet
do not wear boots.

Eavarnan was an Adla girl who lived with the Eskimo.
From time to time she went to visit her own people, and slan-
dered the Eskimo. The latter used to go off hunting. One
day they went out in their kayaks to hunt seal. When the
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weather was fine, the Adlet used to go hunting in the same
manner; but that day they went up to the tents of the Es-
kimo and killed all the women. FEavarnan did not go back
with her people, but waited for the Eskimo to return; and
when they arrived, she went to the edge of the water, and
shouted, “ Who wants to marry me?”’ Several shouted back,
“Iwill marry you!”” But when they came ashore, they found
that all their wives had been murdered. Then two of the men
took Eavarnan by her arms, which they cut off close to the
shoulders. She ran away with blood streaming from the
wounds. Then the men said, ‘ She thought herself so pretty!
And she thought that we cared for her, but all we can see is
blood streaming from the stumps of her arms.”

After some time the men decided to avenge the death of
the women, and two men started out for the village of the
Adlet. * One of the two men had beautiful clothing made from
the skin of a fresh-water seal; the other one wore his usual
clothing. They went secretly in a roundabout way to the vil-
lage of the Adlet, and found the men all at home. There was
one large tent and many small ones. They saw all the people
going into the large tent. When they were all in, the man
who had the fresh-water-seal clothing went in at the door,
while the other one staid outside watching. The man suc-
ceeded in reaching the door unobserved, and found all the
people eating from a large dish which was placed in the middle
of the house. He was bold enough to step right among them,
and tokill them all. Then he shouted, * That is nice!” They
gathered all the property of the Adlet, carried it home, and
reported what they had done.

It was in Akudnirn. One day a man, and his wife Muma-
tchea, went out young-sealing. She carried a child on her
back. After they had travelled along for a while, their dogs
took a scent, and soon they came to a village of the Adlet.
The Adlet saw the strangers coming, and went down to the
shore to meet them. The Eskimo were afraid, and while still
at a distance from the shore, they stopped their dogs. The
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woman got off the sledge, her husband covered her with snow,
and placed the sledge over her so that she was hidden between
the runners. It was in vain. The Adlet found her, and, by
order of their chief, took sledge, man, and woman to their vil-
lage. The Eskimo were taken into the chief’s house.

On the following day all the Adlet went off sealing. While
they were away, the Eskimo were left in charge of the chief’s
wife. When it was time for the Adlet to return from sealing,
their wives cut up some meat. They spread it on seal-skins
that they had stretched and pinned to the snow hut, much the
same as if it had been for dogs. The Eskimo remained all
spring, and Mwumaichea’s husband went off sealing with the
Adlet. After a while the chief’s wife was with child.

When they were away sealing, and Mwumaichea’s husband
caught a basking seal by crawling up to it and harpooning it,
the Adlet watched how he did it, for they had never before
seen a seal caught in that manner. Then they went home.
After they had arrived, the chief said to the Eskimo man, “ All

‘my men think a great deal of you. They have never seen a
man catch a seal the way you did to-day. You are very skil-
ful.”  After this the chief and his wife were much in love with
the Eskimo, and the chief and he went sealing together.

One day while the men were out sealing, the chief’s wife gave
birth to a child. As soon as the child was born, the chief’s
brother had intercourse with the mother, who did not tell her
husband of his brother’s act; but the chief had known it at
the time it was done, while he was off sealing. He was very
angry. He said to the Eskimo, ‘“Go home! that harm may
not befall you.”” He was breathing fire from his nostrils.

The Eskimo family started. When they were a short dis-
tance from the Adlet camp, they saw a great fire rising from it.
The chief had probably burned his wife and his brother.

28. Stories about Tornit.

A long time ago the country was inhabited by the Tornit,
who were a tall and strong race of people. They lived in large

stone houses. They did not know how to dress skins. After
[December, rgor.] 14
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a caribou had been killed, they would wet its skin and wrap it
around their bare bodies in order to dry it. Their beds were
made of skins that had neither been cleaned nor stretched.
They kept seal-meat next to their bare bodies, under their
jackets, until it became strong and rancid. Then they would .
eat it. When one of their number had a severe headache,
they would drill a hole through his skull, from which blood
and matter oozed out. This operation cured the headache.

A number of Eskimo, a tuneq, and the sister of the latter,
went to the island Kaxodlu, near Padli, to catch fulmars. The
tuneq climbed the steep island. He caught a great many ful-
mars which were nesting on the cliffs. When he thought he
had enough, he walked to the edge of the cliff and tried to
descend. When he looked down, he thought he saw his sis-
ter’s lower parts bare, and whichever way he looked he saw
the same thing. Therefore he staid on the cliff. He lived on
young fulmars as long as he could catch them, but finally he
died.

After he had been dead a long time, an Eskimo whose name
was Tumoovat climbed the cliff, and there, not far from the
edge of the precipice, found the bones of a human being.

After the brother’s death the tuneq woman said that she
had not told her brother when he climbed the cliff that she
was menstruating, and that she urinated while he was on top
of the hill, and that this was the cause of his misfortune.

A number of Tornit were living in Saumia. Near by lived
another race of people called Ketch-wey-ews or Ken-wey-ews
(Hawks). The latter had long nails, and were a wicked, mur-
derous band, who finally turned into birds of prey.

Among the Tornit was a great angakok. One day his
friends told him that four Eskimo were approaching who were
returning from the caribou-hunt. He was asked to go out to

“meet them. The angakok rubbed his hands on the bottom of
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his cooking-pot to blacken them, and then joined his friends,
who stood looking at the four strangers. One of these had on
a new jacket made of the skin of young seals, the flesh side of
which was white. The angakok went to meet him, and ex-
pressed his admiration of the new jacket, passing his blackened
hands over it until both back and front were of nearly the
same color as the bottom of the pot on which he had blackened
his hands.

The visitors did not take offence at the blackening of the
new jacket, and this was considered by the Tornit as proof
that they intended no evil. They were invited to enter the
huts, that they might be saved from the clutches of the Hawks,
who would have devoured them if they had staid outside.
After several days they went on caribou-hunting. They lived
to hand down the tale to the present generation.

The Eskimo were sealing in Ugjuktung. Suddenly they
saw a large bear coming towards them, of which they were
very much afraid. But soon they saw that the bear was being
pursued by two Tornit, father and son. The son came nearer
and nearer to the animal until he caught up with it. He took it
by its hind-legs, threw it over his back, and ran away. The
father shouted to him to stop, saying that he was stealing the
bear from the people; but the young man kept on running
until he reached some rough ice. There he struck the bear
against the ice, knocking its brains out. Then he began to
laugh heartily, bending his body up and down. The father
was staying with the Eskimo, and told them that he thought
it very bad on the part of his boy to run away with the bear.
But they were quite satisfied, saying that they did not kill it
and had been afraid of it. Then the two Tornit went away.

The Eskimo went home and told their children of what had
happened.

! The Eskimo say, that, according to the custom of the Tornit, the game belongs
to the hunter who sees it first. According to the custom of the Eskimo, the game be-
longs to the hunter who hits it nearest to a vital part. The bear belongs to the hunter
who is the first to wound it.
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29. Story about Adlet and Tornat.

A man and his wife were travelling about in winter in the
country of the Iglumiut. One day they saw a number of
dwellings. The man said to his wife, ‘I will go and see what
kind of people are living there.” He went to the huts, and
looked through the window-opening. Then he saw a great
many boys and girls playing in the house. They were Adlet.
The man went to the door, snatched up a knife, and killed all
the children except one boy, who escaped, ran to the parents
of the children, and told them what had happened. The
Adlet were all assembled in their dancing-house. Then they
ran to the door of the hut in which all the children had been
murdered, and tried to enter through the door and the win-
dow. When the man saw them coming, he made a rush, and
succeeded in escaping. Although the Adlet are fleet of foot,
the man was still fleeter. After he had run for some time, a
gale arose, and the snow began to drift. Then the Adlet gave
up the pursuit and returned home. Some of them were frozen
to death in the gale. When the woman saw her husband being
pursued, she ran away in the opposite direction, and kept on
for some time. Then she turned to join her husband. On
the third day they met again. The woman said to her
husband, “I was afraid you might have been killed.”” But
he told her what had happened, and how he made his
escape.

They travelled on for some time, and came to a place where
there were several dwellings. The man said to his wife, ‘ Let
us see who is living here;”’ but before he reached the snow
houses, he saw the people coming out of them. They were
real men. Then they both went down to meet them, and
the man said, “I was not sure whether you were men or Ad-
let.” Now he told them of his adventures. The people in-
vited them into their houses; and when night came, they all
went to sleep. But the man and his wife were unable to sleep
because of large lice which tormented them. On the following
day he told the people that it was too hot in the house for his
wife’s health, and he built a house for himself. There they
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lived some time, and the man went hunting with the other
people. Finally they decided to move on.

They travelled for many days. Then they came to a large
stone house. A tuneq and his wife were living there. The
tuneq was hunting walrus. He was so strong that he could
haul a whole walrus up to the shore as a man hauls up a small
seal. He kept his walrus in a large stone cache. When, after
a while, the visitor expressed the wish to continue his travels,
the tuneq advised him to stay until the end of the summer,
since the heat and the mosquitoes would kill him if he should
venture out. Then he told the man that he was storing all
this walrus-meat for summer use, since it was impossible to
leave the hut in the summer on account of the heat and the
mosquitoes.

The visitor remained with the tuneq for some time; but
finally he became tired of staying in the house, and insisted on
going caribou-hunting, if only for a single day. The tuneq
warned him, saying, ‘It is still too warm. The mosquitoes
will kill you.” The man took his advice and staid at home.
After some time, however, he became impatient again, and,
notwithstanding the tuneq’s warning, he insisted on going
out. The tuneq said, ‘I do not want you to die; the mos-
quitoes are dreadful, they will certainly kill you;” but the
man replied, “I will only go for a single day. I will kill them
with my stick.” About this time it was nearly autumn. The
man went out, saying that he would just try, and if he found
it too hot, he would return at once. Evening came, but he
did not return. They waited day after day, but he did not
come. When it began to be cold, the tuneq went out and
searched all over the country for his friend. Finally he found
him dead. He had his stick in his hand, and many mosquitoes
were lying dead beside him, but they had sucked out all his
blood. Then the tuneq went home and told the woman how
her husband had died.

30. The Ijigan.

Once upon a time two women had lost their way, and finally
came to Aukinerbing, where there was a village of Ijiqan.
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When the latter saw the two women, they asked them to come
in and stay with them. In the fall of the year they sent them
back, and conveyed them to the sea. When the two women
came home, the mother of one of them said, “I thought you
were dead, you have been away so long a time. What did
you have to eat when you were hungry?”’ In the winter the
people moved to Sauniqtung, and in the spring they moved on
to Oupanlitoon. One day a number of them were playing
ball, among them the two girls who had lived with the Ijigan.
They had no skill in the game. They could not catch the ball.
All the other people were running and jumping about, and
making a noise, because they delighted in the game; and they
asked the two girls, ‘ Why are you so slow in your movements,
although you have lived with the Ijigan?” Then the two
girls caught the ball, and said, *“ We are very anxious to play
well, but we cannot do so.”” Then one said to the other, ‘“ Let
us try to see how quick we can run.” Their hair was not
braided, but was hanging down their backs loose. They be-
gan to run around the island, and ran as fast as caribou. Their
hair was streaming behind. They had gone around the island
in a very short time. Then they came down to the ice again,
jumping and running. The people were much amazed at
their swiftness. The ball-players said one to another, * The
Ijigan have made them capable of running so fast. The food
which they gave them made them fleet of foot.”

31. The Takeychwen.

Kingatcheta and Kevung were two men who lived at Kin-
gawa. Kolane was the wife of the former. One day a great
many men were out sealing in their kayaks. When they
rounded a point of land, they saw a boat fast to a whale. They
saw the people lancing the whale, but within a short time
whale and boat had disappeared behind a point of land. After
some time they reached the dead whale, and saw that it was
covered with seaweed. All the men were afraid. But Kin-
gatcheta and Kevung wished to examine the whale. When they
came near, they saw that what had looked like seaweed were
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harpoon-lines, and that the people in the boat, who had killed
the whale, were Takeychwen., When the Takeychwen saw that
the whale was dead, they paddled up to it. They had been
very angry on seeing the numerous kayaks of the Eskimo ap-
proaching, fearing that they would have to divide the whale
with them; but they welcomed the two men who had had the
courage to come. They invited them to take home some of
the whale-skin. The two men did so, and took the whale-skin
to their wives, to whom they told what they had seen.

32. The Foxes.

At Agagidjen there once lived a mother and her daughter, a
young girl. One day the mother said, ‘I wish some living
being would come!” Soon she heard a sound like the feet of
some animal approaching quite close to the dwelling. The
daughter ran out to see what it was. When she returned, her
mother asked her what she had seen. She replied, * There are
a number of caribou.” The mother said, “I do not want
them.” The girl went out and said to the caribou, “My
mother does not want you. Go away!”

After the caribou had left, the mother called out as before.
Again they heard the noise of something coming. The girl
ran out to see what it was, and returned to her mother, telling
her that there were rabbits outside.. The mother said, “I do
not want them. Go out and tell them to go away.” The girl
went out and sent them away. '

Once more the mother heard a noise, and the girl went out
and came back. Her mother asked her what was making the
noise, and said to her, “Go and tell them I do not want
them. Let them go away.” The girl went out and sent
them away.

She repeated her call, and again there was a noise. The
mother told the girl to go out and see what had arrived this
time. The girl went out and then ran in again. When her
mother asked, “Who is making that noise?’” she replied,
“There are many bears.” The mother said, ‘“ Run and tell
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them that I do not want them.” She ran out and sent them
away.

The mother called out once more. Again they heard a
noise of feet, but this time the sound was much lighter. The
girl ran out and saw an ermine. Her mother ordered her to
send it away.

Then the old woman called again. They heard the sound
of feet, and the girl was sent out to see who was there. She
returned and:said that there were many foxes. Now the
mother said, ““ Tell them to come in.”” The girl went out and
invited the foxes in.

They entered. The girl staid outside till the house was
quite full of foxes; in fact, so full that there was no room for
more, and not air enough to breathe, so that they all died from
suffocation. The girl had remained outside, and made a place
on the porch for herself to sleep in. She skinned the foxes,
and made clothes of the skins. She had no needles and no
thread, but in place of them she used strings to fasten the skins
together. The flesh of the foxes she used for food. When
every part of her dress — jacket, shirt, trousers, and stockings
— was made, she left the place where they had been living.
She followed the shore until she reached the head of Cumber-
land Sound. There she met people with whom she staid.

33. The Raven and the Gull.!

Once upon a time a hunter came to the house of the Raven.
He entered, and saw an old man who said, ‘“ Haak! Surely
you are hungry. We are generally hungry when we wander
away from home.” Now he asked a boy to bring in some
human flesh. The boy brought it in. The old man cut off a
piece, and gave it to the hunter. The latter said, “I do not
like that kind of flesh;”’ and the old man retorted, ‘“ Give it to
me, I can eat it.”’ After he had finished eating, he said to the
boy, ““ Bring in some whale-skin;”’ but it wasreally fowl’s dung.
He gaveit to the Eskimo, who said he could not eat it. Give
it to me,’’ said the old man, ““I can eat it.”” Then he told the

1 Compare p. 301, and Journal of American Folk-Lore, Vol. II, p. 128.
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boy to bring in scrapings of whalebone. He offered this to the
Eskimo, who, however, said he could not eatit. The old man
said again, ‘I can eat it, give it to me ;" but after he had
finished eating, he said, ‘“ My stomach aches,” and he vomited
everything he had eaten. A short distance away there was
the house of the Gull. The hunter was invited to enter. He
went in, and the Gull gave him dried salmon, which he was
glad to eat. Then he left and went home, and told how the
birds had fed him.

34. The Girls who married Am'mals.‘

Once upon a time a young woman who lived at Qamauang
was playing. She took up the shoulder-blade of an owl, and
said to her playmates, ‘‘This is my husband.” Another girl
pointed at a whale-skull, and said, ‘“This is my husband.”
The first girl had hardly spoken when the owl’s bone arose,
and became alive. It flew away toward a precipice, taking
the girl along, and sat down on top of the cliff. The Owl went
out for food. The father and mother of the girl had their hut
at the foot of this precipice. During the absence of the Owl
the girl gathered some grass, and made a rope to lower herselt
down by. Every now and then she tried it to see if it would
reach the foot of the cliff. One day, when she knew that it
was long enough, she sent the Owl away to fetch food; and
when he had left, she threw down her line. Her father fas-
tened the end of it to a rock, and she slid down to the foot of
the cliff, and went to her mother’s dwelling.  When the Owl
came back and found his wife gone, he was very angry. He
went to the hut, and cried for his wife. The father of the
Owl’s wife said, ‘“ Come to the window, an d there we will have
a chat.” The Owl did as he was bidden. The father said to
the Owl, ““Sit down here. Spread out your wings.”” Then he
took his bow and shot an arrow through the Owl’s heart. As
soon as the bird was dead, it was transformed again into a
bone.

The whale’s bone, which the other girl had wished for a hus-
band, also came to life again. She had to live in the Whale;
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and whenever she went outside, a line was fastened to her, be-
cause the Whale was afraid she might escape. One day, when
she was walking about outside, she saw a boat. She fastened
the line to which she was tied to the shore, and went aboard.
The Whale did not know that his wife had escaped. The
steersman of the boat was the girl’s father, who took her home
atonce. When the boat had gone quite a distance, the Whale
became aware of her escape, and began to pursue the boat.
Then the woman took her hair-string and threw it into the
water. The Whale saw it, became furious, and tried to
tear it to pieces. Meanwhile the boat succeeded in getting
away some distance from the Whale ; but he continued his
pursuit, and came quite close. Then the woman threw one of
her mittens into the water. Again the Whale flew into a rage,
and tore up the mitten, making the sea foam. When he con-
tinued to pursue the boat, the woman threw one of her boots
into the water. He tore up the boot, and meanwhile the boat
had almost succeeded in reaching the coast. He rushed after
them, and when he came close up to the boat, the woman
threw her leggings into the water, and while he was tearing up
these, the people reached the shore. The Whale, after tearing
the leggings, continued his pursuit, and ran right up to the
shore. When he was stranded, nothing was to be seen but a
whale’s skull.

A third girl had wished another bone to become her husband,
but the bone did not respond.

35. Origin of the Red Phalarope and of the Web-footed Loon.!

Katsu, an old woman, had an adopted son. One day
while the boy was out in his kayak there arose a strong land-
breeze. The boy tried hard to reach the shore, but in vain.
For three days he struggled against the wind. The old
woman, who saw him, ran up and down the beach, crying,
**Grandson, paddle, paddle harder!” His face became quite
red from the effort, and blood began to stream over his cloth-

! Compare p. 343, and Journal of American Folk-Lore, Vol. VII, p. 49.
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ing. Still the old woman continued to shout to him, ‘“ Grand-
son, paddle, paddle, paddle harder! I have no other boy.
Paddle harder!” And then she burst into tears, wailing,
‘‘Ah, ah, ah! Ah, ah, ah, kayalau!” She wore long boots;
and as she had been walking up and down the beach a great
deal, the soles began to turn up. The boy’s strength gave
out, and he began to drift away. He became transformed
into a phalarope. The woman kept on walking until the
soles of her boots were all turned up, and her clothing was
covered with blood. She was transformed into a loon.

36. The Owl and the Lemming.!

One day a Lemming woman was playing about not far
from her burrow, when an Owl man saw her and placed
himself right in front of the entrance to her hole. The Owl
stood with one foot on each side of the doorway, and shouted
to his people, * Bring two sledges! I have some game that will
require two sledges when I have killed it. It cannot go into
its house, because I have shut the door.” Then the Owl
sat down in front of the doorway. The Lemming was
jumping about in front of her den, endeavoring to get in.
Then she said to the Owl, “Look up to the sky above you.
Spread your legs a little. Spread them out a little more.
Bend your head back.” The Owl did as he was told, thinking
all the time of the great feast he was going to have after
he had killed the Lemming. Very soon he stood with his
feet one on each side of the doorway, his legs bowed out, and
his head turned back, looking up to the sky. He did so
in order to please the Lemming for the few moments she had
left to live. The Lemming continued to jump about at a safe
distance; but now, when she saw that the Owl’s legs were
far apart, and his head bent back, she made a rush for her
hole, and went in between the Owl’s spread legs. Then the
Owl shouted to those who were coming along with their
sledges to turn back home, as his game had escaped.

! Compare p. 319, and Journal of American Folk-Lore, Vol. X, p. 111.
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37. The Bear and the Caribou.'

When I was hunting to-day, I saw a large Bear meet a
Caribou. The Bear asked the Caribou to try whose arm was
the stronger. The Caribou consented. They linked arms,
and the Bear said, ‘ Yours is so much smaller than mine, I
am afraid I shall break it.”” The Caribou retorted, ‘‘It is
strong enough for me to run and jump with.” The Bear
saw that his arm was ever so much thicker than the Cari-
bou’s. Now they began to pull, until finally the Bear’s arm
broke. The Caribou left the Bear in great agony.

38. The Ptarmigan and the Snow Bunting.’

One evening a boy asked his grandmother to tell him
a story; but she only replied, “Go to bed and sleep. I
have no story to tell.” Then the boy began to cry, and in-
sisted that she should tell him a story. Then the old woman
began to rock herself from side to side, and to say, ‘I will tell
you a story. I will tell you a long story about the lemming
without hair, that was in that place in the porch there. It
wanted to stay under my arm to keep warm. It had no hair,
and it cried, when it jumped up to go to its bed, ‘Too, too,
too!’” The boy became frightened, and ran away. He was
transformed into a snow bunting. The old woman searched

for him everywhere, but could not find him, and finally she
" gave up looking, and sat down to cry. The tears ran down
her face, and she kept rubbing her eyes until they became
quite red and the skin came off. She had a small skin bag
which she put on her chest, close to her neck. She became
a ptarmigan.

39. The Owl and the Raven.’

Two old women, the Owl and the Raven, were chatting
together. The Owl said, “‘I wish you could make my eyes
very sharp;” and the Raven said, ‘I should like to trim your

1 Compare p. 319.
3 Compare p. 302, and Journal of American Folk-Lore, Vol. X, p. 109,
3 Compare p. 320, and Journal of American Folk-Lore; Vol. VII, p. 49.
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dress.” The Owl agreed, and the Raven took some soot from
her lamp, and made the spots which we now see on owl-
feathers. The Owl was very patient until she was told that
the decoration of her dress was finished. Then the Owl asked
permission to decorate the Raven’s dress. First she made
for her boots of whalebone. The Raven agreed, but soon
began to hop about. The Owl told her frequently that she
could not do her work well if she did not sit still, but to no
purpose. The Raven would move from one foot to the other,
and jump about. Finally the Owl said, “I am going to spill
all the oil in my lamp over you,if youdo not sit still.” Since
the Raven continued to hop about, the Owl became im-
patient, and emptied the lamp-oil over her. Thus the Raven
became black all over, and flew away, crying, ‘‘Qaq, qaq!”’

40. The Foxes.

At a certain place there was a family of Foxes. They
were very hungry. The old Fox was off sealing. Late in
the evening he returned and said to his wife, ““I tried to find
a seal-hole, and I got on the scent of one. Whenever I ran
with my nose down on the ice, I did not notice the scent,
but as soon as I raised my head I noticed it. I ran a long
way, but still I have not yet found the place.” He asked his
wife to make foot-protectors for the young Foxes, and early
the next day they all started. When running along the ice,
they took the scent, and soon found that it came from a dead
whale which lay in the ground-ice. ~They went right into
the whale, and lived on its meat. Then they were well sup-
plied. They lived in a house that was all meat.

One day they saw a number of Wolves coming. The Foxes
were afraid of them. They thought the Wolves might want to
stay there too, to enjoy the whale-meat. In order to drive
them away, the old Fox thought he would resort to a ruse.
He jumped on top of the whale, and shouted to the Wolves,
“I smell a whale here, but I cannot see it! There are only
rocks here.” The Wolves believed the Fox, and departed.
When they had gone, the Fox ran back into the whale, and
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said, I thought it wasa whale.” He had caused it to appear
to the Wolves to be a rock.

41. A She-Bear and her Cub.

In a certain village lived an old woman who had adopted a
bear cub which during the winter used to go sealing with the
people. While the latter were harpooning, the bear cub
would catch the seals with its paws. It used to be very
successful. When it returned from sealing, it would stop in
the porch of the hut until its mother brought some blubber
to feed it. In time the cub grew up, and the people decided
to kill and eat it. The old woman knew that the people
wanted to kill and eat the cub. She warned it, and asked
it not to go sealing again. Nevertheless the cub went off.
While sealing, the people tried to kill it, but it made its
escape and ran home to its mother. It entered the house,
and sat down on the bed, trembling with fear. Then the
mother asked it to escape. At first the cub did not consent;
but its foster-sister, a girl, sitting on her mother’s lap, cried,
and begged it to run away and save itself. Before the cub .
ran away, the mother asked it to get some seals for its sister,
that she might not starve. During the summer the mother
went in search of the young bear. When she had been away
some time, she hid behind some high rocks, and saw a bear
coming, carrying a seal. The bear came up to her from the

- shore, and put down the seal, then it went away again. The
woman carried the seal to her hut. Another time the mother
saw the young bear bringing a ground-seal to the shore. She
was hiding behind the rocks, and the young bear could not
see her. The bear put down the seal, took a rest, and went
away again. After this it did not return again.

42. The Man who married the Fox.
(A Tale from Qamauang.)
Once upon a time there was a man who went out sealing,

while his wife went to gather heather. She came home in the
evening, having gathered only a very little. After some
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time the man became suspicious that there might be some
reason why she did not gather more heather than she did; but
he dismissed the matter from his mind again. When she
continued to bring small quamtities of heather, he became
suspicious again. .

One day, when he had plenty of seal-meat and blubber, so
that he did not need to go hunting, he made up his mind to
follow the woman. He saw her going to a small pond.
When she reached the pond, she threw small stones into it,
shouting at the same time, “Come and show your penis!”
After she had continued to do so for some time, a man'’s
penis appeared above the water. She took off her boots and
trousers, placed it between her legs, and used it. Finally the
penis disappeared again in the pond. A

The woman put on her clothes and went back, and when

"she had disappeared, her husband did as he had seen his wife
doing. He threw stones into the water, and called upon the
penis to show itself. After he had done so for some time, it
appeared. Then he took off his boots and trousers, and
took it between his legs. Then he cut it off with his knife.
Then the whole pond was red with blood. He put on his
clothes, went home, and found his wife outside the hut. She
had lighted a fire, and was cooking seal-meat. The man did
not speak to her about what he had séen and done; but
when she went into the hut to fetch something, he threw the
man’s penis into the boiling kettle, among the seal-meat.
After a while, when the meat was done, the man took the
penis out of the pot,and handed it to his wife. She did not
recognize it, but, since it did not taste like seal-meat, she
asked her husband, ‘“What is this that I am eating here?
It is not seal-meat.” — “Why,” he replied, “it is your lover’s
penis.” She simply shouted, “Oof! It is much better than
young seal.”

The man made up his mind to take revenge upon his
faithless wife. One day he pretended to go out hunting, but,
instead of searching for seals, he collected all kinds of insects,
—spiders, beetles, and others. These he collected in his
mitten; and when he came home, he placed the mitten under
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the blanket on the bed, unobserved by his wife. In the even-
ing, when they went to bed, the insects came out of the
mitten, and crawled into all the openings of the woman, and
made holes through the thinner parts of her skin, through
which they crawled into her body. They ate her up entirely,
and crawled out of her ears, nose,and mouth. Thus she died.
Her husband buried her, covering her body with whale-ribs
and stones. He lived all alone for a long time. Then he
went sealing, and hunting other animals.

One day, when he arrived home in the evening, he found
that some one had cooked seal-meat for him, which was still
warm. He was much surprised, not knowing who had done
it. Another day, returning from the hunt, he again found
seal-meat cooked. It was quite hot, but he did not see any-
body. The third day, when he returned, the seal-meat was
still boiling, but there was no sign of a woman. Another
day, when he had gone out hunting again, he saw, on his
return, a pretty young woman coming from his wife’s grave.
She did not see him. She went to his hut, and began to
stretch a fox-skin outside of the hut. Then she went back
to the grave. As soon as she was out of sight, the man took
the fox-skin from the drying-frame. She felt at once when he
touched it. She came forth and asked for the skin; but he
replied, ““ You are my wife now.” But she remained silent,
and asked again for her fox-skin, saying, ‘“Give me my fox-
skin; it has a bad smell.” The man kept the skin, and said,
“You shall be my wife.”” She did not give any answer, but
merely asked again for her fox-skin, saying that it had a bad
smell. The man replied, ‘“ You shall be my wife; and if I
should notice a strong smell, I will not mention it.” The
woman persisted in asking for her fox-skin. The man asked
her again, “Will you be my wife?”’” Now she consented,
speaking in a low voice, but again asked him for her fox-skin.
Then the man repeated his request for her to become his wife.
This time she freely consented. Then he invited her to go
into the hut, and when she again asked for her fox-skin, he
gaveit to her. They lived for some time in the hut, and they
loved each other.
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Once upon a time a man, the Raven, and his wife came
and erected their hut near by. In time the two families
became very friendly. One day the Raven said to the man,
‘Let us exchange wives.”” The other one objected for a long
time, but finally yielded to the Raven’s importunities. But
he asked the Raven to promise not to mention anything about
a smell, if he noticed that his wife smelled strongly. Then
they exchanged their wives for the night. They went to bed,
but the Fox woman did not allow the Raven to touch her.
Finally he grew angry, turned his back on her, and said,
‘““What a bad smell there is!”” Then the woman began to
cry. She arose and took from a small bag which she had
with her a small fox-skin. She began to rub and to chew it
in order to soften it, intending to put on the skin; but, since
she was in a hurry to put it on, she did not stop to finish the
leg parts. Then she put it on, and the Raven saw only a fox
running out of the house. Then the Raven regretted that
he had broken his promise, and was afraid that he might
lose his own wife.

Meanwhile the Raven’s wife had been with the Fox’s hus-
band. He found that her body was covered with dirt, and
that she smelled very bad; and he shouted, ‘Oh, how bad you
smell!”  Then he went out of his hut, and he saw the foot-
prints of his wife in the snow. She had not had time to put
her hands and her feet into the fox’s skin, and had for this
reason retained her hands and her human feet and her boots.
He followed her tracks, and found that they ended at a
small hole in the stones of an old hut. He stamped with his
foot over the hole and called her. Although she knew it
was her husband calling, she spoke as though addressing her
children: “Go out and see who is there.” Then an insect
came out of the hole. When it appeared, the man said to
it, ““Smoke is coming out of your head.” In this way quite
a number of insects and worms were sent out of the hole,
and to each of them he said the same. Finally his wife
asked him to come in. She told him to shut his eyes, to
turn both sides of his jacket inward, and to come in back-

ward. He complied with her instructions, and backed into
[November. rgor.] 15
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the fox’s hole. When he got inside, he saw a large dog in one
corner of the room. It was his wife’s son. His wife ap-
peared to him again in human shape as he had known her.
The fox’s hole seemed to him like a hut. What he believed
to be a dog was really a spider.

43. The Insects.

One winter all the people of Shomucktoun (an Eskimo
camping-place) moved to another camping-place, leaving be-
hind two women, a mother and her daughter. The mother’s
name was Guwedlaping, and the daughter’s Pet-all-ow-a.
Oweekshaw, the son of Gwedlaping, had left with the rest of
the people, who were all hunters.

The people had left nothing for the women to eat, who
gathered insects (Ea-kan) for food. One day while they were
out looking for insects, the old woman was attacked by an
ermine, which bit her on several parts of her body. Her skin
fell off, disclosing a fresh, new skin underneath, such as a
much younger person might have. The insects had taken
compassion on the poor old woman, and had asked the
ermine to bite off the old skin, that she might be rejuvenated.
The daughter was grateful to the insects for doing so much
for her mother.

After a time the people sent for the two women to come to
their new camping-place, but, as they had never sent them
any food since they had been away, the women did not go.
They went instead to live with the insects, and both took
husbands from among them.

One day while the women were living with the insects, a
man on a sledge came up to the old hut in Shomucktoun. No
one was to be seen there, and he wondered what had become
of the two women. As he was unable to do more than con-
jecture, he went back and told Oweekshaw that he had seen
nothing of his mother or sister, but that their boots and
other things were inside their hut.

The next year the women went to the camping-place where
the people had gone. They told them how kind the insects
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had been to them, —how they had given them food, and had
asked them to come and live with them; how the old woman
had remarked to them that she should look much better if she
could only be made younger-looking, and how they had told
an ermine to bite all her old skin, and cause it to fall off. And
the old woman added, ‘ You can see for yourself how I am.”

44. The Boy who lived on Ravens.

Many people were living at Niutang. One time, when
they were quarrelling, they murdered a man who had not
intended to kill any one.

When he was buried, his widow lived all by herself, and
subsisted upon what little the people would give her. After
some time they moved to Katsag, leaving the woman behind.
The night before they left, one of the men went into her hut,
and she thanked him for having called.

The widow was with child, and soon it was born. They had
very little food. One day, while she was walking close to the

~house which she had built for herself, she saw a great many
ravens go into it. Then she closed the door, took up a stick,
went in, and killed them all except one, which tried to escape
from her by jumping to and fro. She tried to catch it, but
the raven became smaller and smaller, until she could hardly
see it; after many efforts, however, she succeeded in killing it
also. Then she put the ravens outside to freeze. Now they
had enough to live on for some time.

When the supply was nearly exhausted, she went out again,
and soon saw a great many ravens going into her hut. She
did as before, —fastened the door, and killed them. They
lived entirely on raven-meat. The boy grew up very quickly,
and soon was able to go sealing. One day, when he returned
from a sealing trip, his mother discovered that his face looked
quite black. He had been living on raven-meat, and had
become himself like a raven.

Now the mother thought of avenging the death of her
husband. She said to her boy, I think you are now able to
look out for yourself. You must avenge the death of your



228 Bulletin American Museum of Natural History. [Vol. XV,

father.” Then the boy replied, “I want to go and see those
people who killed him.” Before he set out, his mother took
the body of a dog, and set it up as though it were alive. She
opened its mouth, so that the animal looked like a very fierce
dog that wanted to bite people. Then the mother wished to
divine whether it would be well to attack their enemies. She
said, “I will set up the body of the dog. If it stands up,
we will go; if it falls down, we will stay here.” They put
the dog down, and it stood as though it were alive. Then
they went on, and built a house not far from the shore.

The boy had made a great many arrows, and early in the
morning he said to his mother, “Go on shore and tell those
men to come here. Tell them that I am ready to be awakened.
But do not go into the houses, only call them through the win-
dows.” The woman went, and stepped up to the windows
while the people were still in bed, and said, ‘' My son sends me
to tell you to come down to him. He is ready to be awak-
ened.” Then she went back. The men jumped up, and
went down to the ice. They were intending to kill the boy,
who had set up the dog near his hut. The men began to shoot
their arrows at him, but he dodged them, jumping about like
araven. When they had spent all their arrows, he ran so as
to be between the men and the village, and began to kill them
with his arrows. On the following day, when the bodies of
his enemies were all frozen, he set them up, and then went to his
mother and told her to look at them. They looked just like
people sealing on the ice. Then he took one of the women
that he liked best for his wife, and went to live in Niutang.

48. The Visitor.

In Kingnait lived a man by the name of Attongey, who
wanted to travel through the country with a large team of
dogs. He made some harnesses, and went to a place where
there were a number of good-sized stones, some red, some
white, others brown, and some speckled. These he was going
to harness up.

When he was ready to start, he cried out, ‘‘ Haa, haa, haa,
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Attongey! Haa, haa, haa, Attongey, Attongey!” At once
the stones were transformed into dogs, which came at hig
call. He fastened them to his sledge and started off. After
he had gone a long distance from home, he arrived at a
village. Here he stopped and fed his dogs. Two old women
came down from the houses to see him. They wanted a little
of the meat that the dogs were being fed with, and picked some
up from the ground. Then Attongey spoke to them, and
said, “You are like ravens.” At once the women jumped
like ravens, and cried “Qaq!” and again picked at the meat.
Attongey hit them with a stick, saying, ‘“Go away from
here if you are ravens.” They went home at once. One of
the old women was quite angry on account of the treatment
she had received, but she did not say so to Attongey.

After Attongey had fed his dogs and put his harnesses in
order, he went up to the huts and entered one of them.
Meanwhile the old woman whom he had whipped took the
brains of a man and of a wolf and mixed them together.
Then she sent her grand-daughter to the hut where Attongey
was staying, to ask for some blood to mix with the brains.
She told the girl not to say what she wanted it for; but the
girl, who was very young, said, ‘ Please give me some blood.
Grandmother told me not to tell you that she is going to mix
it with the brains of a man and of a wolf.” She obtained
the blood, and carried it to her grandmother. When the old
woman had mixed the blood and the brains together, she
told the girl to invite the stranger to the house. Attongey
accepted the invitation. When he arrived, the old woman
handed him the mixture she had prepared for him, telling
him to eat it all. He sat down and ate it all. Then he put
the dish in which the food had been given to him between
his legs, and when he took it away it was full. He passed it
to the old woman and ordered her to eat it. She was sure
that she saw him eat all the brains, and she thought that
what he had just handed her was from his stomach. She ate
it, and then put the plate between her legs. When she took
it away it was still empty. When she saw that it was
empty, she put it back between her legs; and when she took



230 Bulletin. American Museum of Naturat History. [Vol. XV,

it away again, it was still empty. The old woman tried again
and again, but always found the plate empty.! She died
soon after.

The people at this place had plenty of sledges, but no dogs.
Attongey resolved to escape from them. Therefore one
night he cut the lashings with which the bars of the sledges
were tied to'the runners. He cut them on the lower side of
the bars on the inside of the runners, so that the people
should not notice what he had done. Then he got his dog-
sledge ready, and, when all was done, he re-entered the snow
house, and played cup-and-ball with the people. The carving
that they were using was very pretty. First he sat down while
playing with it; but after a while he arose, went out with
it, and started off. Soon he was quite a distance away from
the place. The people jumped on their sledges and followed
after him. They drove their sledges along with sticks. Soon
they very nearly caught up with Attongey, and they cried out,
“Give us our cup-and-ball!” When they came quite close
to Attongey, their sledges broke down, owing to the lashings
being cut. Attongey made considerable headway before his
pursuers had repaired their runners. Once more they nearly
caught upwith Attongey, when their sledges broke down again.
In their eagerness of pursuit, they had only placed the cross-
bars on the runners, without properly lashing them. Again
they set up the sledges and followed. By this time Attongey
was far ahead. Soon they were close beside him, when the
sledges broke down again. At last they gave up the pursuit
and returned home. Attongey finally reached his own village.

46. The Huts of the Skeleton People.

At Padli there lived many people, and during the winter
they were very hungry. One day one of them was walking
about on the land, when he came to a house where a man
named Kooloome, and his wife, were living. Kooloome was
out sealing. The visitor entered the house, and, behold!

! This passage is not quite clear. It seems to im])ly that the man pretendedto eat
ghetmixltlure, ut in reality let it drop into the plate, and that the woman tried to
imitate him,
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he saw plenty of seal-meat in different places. He was given
some cooked seal. When it was time for the woman’s hus-
band to come home, she told the man to lie down under the
inner skin lining of the house, where she would cover him
over, and she warned him not to make any noise.

Soon her husband came home. He said, “ Where is the
rest of the cooked meat? Who has eaten it?”” The woman
never ate anything, for she had no stomach. Only Kooloome
ate of the game that he obtained. Therefore he was sur-
prised and angry to see all the meat gone. When she saw
his bad humor, she said, ‘A man came here and said that
near by there are a great many people who have resolved to
kill you.” She continued, pointing to the place where she
had hidden the visitor, ‘‘ The man who came to-day is there.”
Kooloome, who had calmed down, said to the man, ‘Come
here! I am not going to use my knife on you.” The man
went to Kooloome’s side, and Kooloome asked him whether
it was true that the people wished to kill him. The visitor
replied, “They want to kill you, but I do not;” and then he
told Kooloome that the people were very hungry. Kooloome
said to him, “Many thanks for coming and telling me of the
evil designs of your friends. I have no desire to harm you.
You may come and take all the seal-meat that is here, for
I intend to leave this place; but when you come back for it,
and take it home, do not tell where you got it.”

The visitor returned home. He did not take the meat with
him. When he was outside, and about to bid them farewell,
behold! those that he thought were real people were only
bones. No wonder that the woman had no stomach! They
had looked like real people.

The wanderer returned to his hungry friends. At night
he went back to the hut of the bones to fetch the meat, but
he never mentioned to the other people where he went. For
a long, long time he continued to go at night for seals. One
time during the winter the people were again very hungry.
There were hardly any sealstobehad. When he went again to
the hut of the bones to fetch meat, some one saw him, and soon
every one knew that he went out nights and returned with a
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load of seal-meat. The people asked him, ‘“ Where do you
get your seal-meat? Go,and we will follow you to the place.”
He went, and they followed. When they found the hut of
the bones, they took all that was there, and the man to whom
the meat was given by the bone people had but a small share
of it. The people looked at the house, and asked the man
who lived there and caught seals. He replied, “ His name
was Kooloome. Both he and his wife left soon after I first saw
them. The woman told me that she had no stomach and
never ate anything.”

47. How Boats formerly passed over Land.

A long time ago, before there was any rise and fall of the
tide, and when many places were covered with water where
there is now dry land, a boat’s crew were steering along the
coasts of Cumberland Sound. When they came to a narrow
strip of land that obstructed their passage, they spoke to the
land, and asked it to open a channel for their boat to pass
through. Then the steersman told the crew to shut their
eyes and go on pulling. They kept their eyes shut long
enough to allow the boat to pass through the strip of land.
They knew, that, if they should open their eyes too soon, the
land would shut in on them. When they all felt sure that
they were clear of the land, they opened their eyes, and the
channel through which they had passed had closed again..

They arrived at their destination, and commenced work
on their seal-skins. The women chewed them, and the men
rubbed them and wrung them until they were soft. Nowa-
days the men do hardly any work of this kind.

48. Transmigrations of the Soul of a Woman.

In one of the villages of Cumberland Sound a woman lay
dying. It was winter. When the people knew that she
would not recover, they left her alone. A wolf passed by
while she was still alive, and swallowed her. After some
time she passed out of the wolf. A fox came running by
while she was lying on the snow, and she went into it. She
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lived in the fox for some time, until she was digested by it,
and passed out. While she was lying on the snow a bear
came by, and she jumped into the bear. She passed through
the bear, and lay on the ice. It was spring, and the sun’srays
warmed her body, so that she melted into the ice, and fell
down into the water. Then a seal came, and she entered it.
After some time she passed through the seal, and floated on
the water. Then a ground-seal came. She entered it. After
she had passed thr